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ABSTRACT

This thesis is as an exegetical and theological
examination of the sacramental view of preaching. The
tundamental guestion examined is: does Christ speak through
the preacher as he is preaching the Word in such a way that
Christ is the One Who is heard through the preacher.

The examination is first approached from a lexical
perspective. The words xfipuv§ and XNPVCO® are examined and
shown that they have no inherent meaning to support the
view that Christ is the true xUpvé Who preaches through the
preacher. The examination is then appreoached from an
exegetical perspective. Romans 10:14,17 and I Corinthians
L:17-18 are examined and shown that they do not support the
sacramental view. Prior to the exegetical section, the
sacramental view is explained. The third phase of the
examination is theclogical in nature. In this section, I
concluded that God speaks through His Word and that His Werd
doés not have to be preached for Him to speak. The
conclusion is a summary of each chapter.

 While 1 believe that God has ordain that preaching
is a means to communicate His Word, the sacramentalist's

claim that Christ speaks through only the preacher as he is

preaching the Word is lacking Riblical support.
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CHAPTER I

INTRODUCTION

A Statement of the Purpose of the Thesis
In the midst of today's social and cultural

revolution, most, if not all values and practices are being
challenged. The church is not immune to this revolution.
Net only has the very purpose of the chureh been guestioned
and in some cases redefined, the methods by whiech the church
has traditionally carried out her purpose(s) have been
guestioned and redefined. Preaching is one of these metheds
which has been altered greatly over the past fifty years,

Lectures on Preaching, published in 1879, contained

various lectures by Matthew Simpson which he delivered
before the theological department of Yale College. The last
of the lectures was entitled, "Is the Modern Pulpit a
Failure?."” This lecture actually defended preaching against
some who sought to zlter and/or eliminate it as a means

of communication. Simpson writes:

It has become fashionable in certain circles to
speak of the failure of the pulpit. It is represented
as belonging chiefly to a past age and it is declared
that its power over men is passing away. Some of the
writers for the daily press and some of the contributors
to the literary reviews claim for themselves the
distinguished honor of controlling the publie mind.

1
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They speak of the power of the pen, the number of

readers whom they reach . ., . 1In their glorification of -
the press they look upon the pulpit as a diminishing
quantity-as a agengy once potent, but which is now

almost superseded.

gimpson guotes from a work entitled "Eighty-ninth Tract for

the Times" to illustrate the problem:

We would not be thought entirely to depreciate preaching
as the means of doing good; It may be necessary in a
weak and languishing state; but it is an instrument
which Scriptgre, to say the least, has never
recommended,

Simpson answers the guestion about the cobsolescence
of preaching: "It [preaching] was ordained to proclaim a
divine message.“3 In responding to these comments, Simpson
linked the pulpit ministry to the authority of the Scripture
and to a reformational theology of preaching.4 "The pdlpit
is not the place for essays, however brilliant or sublime.“5
He considered the sermon to be a word from God: "That

message is. the Word of God."6

"Matthew Simpson, Lectures on Preaching, (New York:
Eaton and Mains, 1879), p. 300.

Z"Eighty—ninth Tract for the Times™, cited in
Matthew Simpson, Leciures on Preaching, (New York: Eaton and
Mains, 1879), p. 302.

*Matthew Simpson, Lectures on Preaching, (New York:
Eaton and Mains, 1879), p. 300.

QMany of the reformers held to a sacramental view of
preaching.

Ssimpson, p. 304.

®1pid., 300.




In Romans 10:14,17, Paul asked "How shall they
believe in Him [Christ] whom they have not heard?”™ The
gquestion which comes to the forefront is, when do people
hear Christ? Does Paul answer this gquestion when he says
"How shall they hear without a preacher?"

Some interpret this passage and other péssages to

support the view that Christ speaks through the preacher as
he is preaching. Hoeksema writes:
A preacher is not a person who merely speaks

concerning Christ, but one through whom it pleases

Christ plmself to speak, to cause His own voice to be
heard.™

Donald G. Bloesch writes in his Essentials of Evangeligal
Theglogy, that preaching is a sacramental event. 1In
refuting the recent fascination with dialogue preaching, he
writes:. "The real dialogue should be between Jesus Christ
and the worshipper~Christ speaking through the preacher and
the Scripture Ll

By "sacramental event”, Bloesch seems to mean that

the glorified Christ speaks through the preacher when he is

preaching in a way that does not cccur when the Word is read

"4. David Schuringa, "The Preaching of the Word as a
Means of Grace: The Views of Herman Hoeksema and K. B.
Ruiper,” (Th.M. Thesis, Calvin Theological Seminary, 1983),
P. 20.

®ponald G. Bloesch, Essentials of Evangelical
Theology, 3 vols., (New York: Harper and Row, Publishers,
19783, 2:97.




or sunyg. Bloesch, however, is careful to say that the
preacher is not the agent of regeneration.g

This thesis will examine the sacramental view of
preaching and answer the fundamental gqguestion: Does Christ
speak through the preacher when he ig preaching the
Word/Gospel in a way that dees not occur at other
nonpreaching times such as personal devotions, Bikle

reading, eteg.?

Development of the Subject

I begin the thesis with a lexical study, defining
some of the significant words employed in the New Testament
used to describe preaching. B detailed study of xfipuvé and
knpLooe is performed to provide an accurate understanding
0f the terms and to illustrate how sacramentalists appeal to
these terms to support their position. The difference
between preaéhing and teaching is noted and my position on
this issue is stated and briefly supported f£rom Scripture,
I conclude that there is no inherent meaning in the wérds
used to describe and define preaching that could be used to
suppert a sacramental view of preaching.

In chapter I1I, I ezamine key texts, such as Romans

10:14,17 and I Cor. 1:17-18 which are all used to support a

*1bid., pp. 72-8L..




sacramental view of preaching. This examination is
exegetical in nature and interacts with the variocus views
concerning preaching.

In chapter IV, a synthesis of the exegetical results’
from these and other passages is used to determine if the
sacramental view of preaching is theologically sound. This
section answers the question as to whether Christ speaks
through the preacher in a unique way when he is preaching
{as opposed to other means of communicating the Word). This
section is delimited by loocking at only those passages in
the New Testament which would directly contribute to an
understanding of whether Christ speaks through the preacher
as he preaches the Word or whether Christ speaks through His
Word as it is proclaimed. The section will be less
exegetical and will seek to render a theclogical
perspective.

In the conclusion, I summarize the data and some
conclusioné are drawn as to the nature of preaching and
whether or not preaching can be eguated with and/or replaced
by other modes of communication. I conclude that preaching
is not an event in which the glorified Christ speaks through
the preacher but rather, that as God's Word is proclaimed,

the Spirit uses the Word to conviect and ¢alil men to God,

God speaks through His revealed Word.
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CHAPTER II

LEXICAL DEFINITIONS OF WORDS USED TO DESCRIBE PREACHING

As stated in the chapter one, key terms that
are used to describe and/or define preaching are discussed
in this section. Special attention is given to the words
KnpYoow and Kfipv€. The proper understanding of the lexical
meaning as well as how they were used is essential in
understanding how some zapply the word usage to support a

sacramental view of preaching.

Since x¥npLOO® is an umbrella term which has many
partial synonyms, other words and cultural implications may
be briefly mentioned to help in the development of xmpdooow
and «fipvé but the main emphasis will be on these terms.

The message itself, «fpuyua, will not be addressed in depth.

Classical Usage of ®fipuvg

The kfipuE "denotes the man who is commissicned by
his ruler or the state to call out with a clear voice some

item of news and so to make it known."‘a It is said that the

. Coenen, "Proclamation”, in Dictiocnary of New
Testament Theology, ed. Collin Brown, {Grand Rapids, MI:

Zondervan Publishing House, 1976), 3:48,




verb, Knploow was subsequently formed from the noun to
describe the activity of a kTipv€ and initially the noun
form was much more common. "It is worth noting that whereas
we Find the noun some 90 times in Hom. the verb oeccurs only
about 10 times . . . nll The precise meaning of Knpdoocw
depends on the function of the KﬁpUé in the historical time
period in guestion, which according to some scholars, will
vary.'© The xfipvf is described first and then his activity
is examined.

The xfpVE had a place in the royal court. Every
prince had at least one. The kfipv& was ascribed both
political and religiocus significance. They were called
“"holy”: their wisdom and cleverness was extolled; and they
were given scepters to carry as tokens of their royal
dignity and majesty. In spite of their elevated status,
they still performed menial tasks of a servant, like killing
bullocks, preparing meals with the maids, mixing wine and
serving the guests.13 The_heralds called the soldiers to

battle and the full citizens to assemble. "Thus they were,

11Gerhard Friedrich, "kKnpvE," in Theological
Dictionary of the New Testament, ed. Gerhard Kittel, (Grand
Rapids, MI: Wm. B. Eerdmans Publishing Company, 19%65),
3:683,

12Coenen, 3:49,

Bpriedrich, 3:684.
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s0 to speak, responsible for the maintenance of the laws,

14

and so for political and religious order generally.”
It was said that when the "x%fipv€ appeared, weapons

nls

were stilled. The xApuvf was not a slave nor was he

regarded as a mere servant. They were considered to be
special friends or even adijutants of their princes.16
Friedrich says "it is demanded that they (the

heralds) deliver their message as it was given to them. The
essential point about the report which they give is that it
does not originate with them."'’ fThe idea of a herald, then,
is that neither the report which he announces nor the
authority with which he speaks, originates from within the
herald. Hugenberger concurs when he writes that the herald
is:

. one who speaks as a representative of another.

The party represented might be a private individual, in

which case the "preacher" was frequently the ancient

egquivalent of an auctioneer. Or the party represented

might be an official of a court, a temple, the

Areopagus, or even a deity, as in the case of the Stoig,
philosophers (cf. Epictetus Dissertationes iii.22.69).

14Caenen, 3:49,

¥1bid.

16 . '
Friedrich, 3:684,

Yibid., 3:687-688.

18Geoffrey W. Bromiley, ed. The International
standard BRible Encyclopedia (Michigan: Eerdmans, 1986), s.v.

"Preach”™ by G. P. Hugenberger.
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The herald is to be the spokesman for his master and his

authority is derived Erom the master.

In the post-Homeric period, the kfipvEé came to serve

the state and was divided into four categories: "heralds of

. 19
mysteries, of the games, of festivals, and of the market."

During this time the role of xHpvE€ lost much of its status.
The XAPvEé was regarded simply as a salaried servant charged
with the communication of information.20 "Only the poor and
lazy, who hope to earn money this way, push into office.
Non-citizens seem to have been acceptable."z1 While public
opinion regarding the herald was lowered (as would be
expected in the period of the "polis”- ~the democratic
city-state), he still was under oath and sent on diplomatic

missions.22 Note the following desceription of a herald:

Hermes had been attributed the function of a herald
sent .by the gods. Epictetus (Dissertationes 3, 22,
13ff) saw the real x%pvE of his day in the Cynic
philosopher, who moved around the country as a messenger
of the gods and guardian of the moral order ..
without means of his own, and totally dedicated to his
task, he came to denounce the way of life of his
contemporaries and to call them to repentance,
reformation of life and concern about salvation. Those
preachers of virtue, who deliberately disassociated

Pkriedrich, 3:684.

2DJerome Murphy O'Connor, Paul On Preaching, (New
York: Sheed and Ward, 1863), p. 48.

21Friedrich, 3:685,

“Z1pid.
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themselves from every religicus obkservance, laying all

their emphasis upon integrity in everyday living and on
inner, higher peace . . . dissclved religion
morality,and philosophy into a single whole.

-

fi-3c

The heraids were very much involved in the mystery
religions. They would prepare animals for sacrifice, pray
for the gods to curse or bless, say grace at meals in the
Pytaneion, and pray for successzs in military undertakings.z4
The herald would speak to the deity on behalf of the
assembled community. In the Eleusinion mystery cult, the
herald was highly regarded. "Along with the hierophant, the
most important and prominent priest of the mysteries, the
daduchos and the priest of the altar, he [the x¥pv€] has
the greatest influence.">>

The Stoics had a profound sense of having a special,
god-given task among men.>° The deity revealed secrets to

the herald and he would witness to it.

Through him [the kfipvé] God Himself speaks. His
teaching is revelation, his preaching of the word God,
To despise his word agﬁ refuse to follow his teaching is
to do despite to God.

ngnenen, 3:50.
2%Friedrich, 3:690.
“Sepid., 3:692.

ZBHugenberger, 942,

"priedrich, 3:693.
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O'Connor concurs when he writes:

The term had a religious connotation inasmuch as, in his
diplomatic missions, the "herald” was considered to
enjoy the special protection of the god's, whose anger
was incurred by any g&olation of his immunity.
{Herodotus, 7,131-6)

During this post-Bomeric period, the status of the
sApvE depended upon the one who commissioned him and the
nature of that commission. Even in' the Roman periocd, "the
herald of the Areopagus [was] highly regarded by
personage.“zg

The one external attribute required of a herald in
any era is that he have a good voice. "If a herald does not
have a powerful voice, he is useless. This condition is
related to his task." " fThe herald would go from village to
village with & bell and publicly read official proclamations
with a "loud voice'. Actual contests were held to test the
strength and diction of the heralds.31

Just as the x¥fipvE had te have good veoice quality, he

alse needed to have a yoed character. ¥Friedrich says:

. . . in many cases heralds are very garrulous and
inclined to exaggerate. They are thus in danger of

2B(J".'.!cn'mo::', p. 49.
priedrich, 3:686.

®1pid., 3:687.

Mipid.
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giving false news. It is demanded, then, thataghey
deliver their message as it is given to them.”

‘The report was not to originate with the herald; he was only
to speak for his master.

While some have associated the herald with an
ambassador or an envoy, the herald, typically, had less
authority. It would be unusual for the herald to act on his
own initiative. He was simply to "give short messages,
[put] guestions, and bring answers.“33 The herald was to be
an executive instrument: "Being only the mouth of his
master, he must not falsify the message entrusted to him by
additions of his own. He must deliver it exactly as given
to him.">*

Since the Greek religion and politics were
inseparable, the xHpuvE, when traveling in a foreign land,
was under the protection of the country as well as the deity
which he represented. "Even if their news is unwelcome,
they must be hospitably received, "’ Hugenberger gives a
striking example of Pericle's Kfipuf being murdered when

conducting official businesses and writeg: ". . . this

Z1biq.
**1bid., 3:688.

**ibid., p. 688.

*51pid.
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atrocity resulted in an Athenian decree of irreconcilable
and implacable enmity between the Athenians and the

Hegarians."36 In the Homeric period, Talthybius was :

considered to be the patron of the heralds. "Violation of a

herald is an coffense against the gods . . ."37 It is
recorded that when a2 herald had his staff and crown, signs

of his commissioning and dedication to the gods (procuring

their special protection), he could even enter the camp of
the enem}'.38 In one instance, a single xApuvé was able to
delay an entire fleet of seventy-five Corinthian ships which
were seeking to set sail against the Corcyraeans.

Hugenberger writes:

. » . when their fleet reached Actium, "the Corcyraeans !
had sent out a keryx in a dinghy to forhid their
advance™! When the keryx returned, having failed to
secure peace, the Corcyraeans amusing strategy had ¥
brought them sufficient time to prepareagor their
ultimately victorious counterocffensive.

Jewish Understanding of xfipvé L

Little is said about the xfpuv€ in Josephus or Philo.

36Hugenberger, 942

37Friedrich, 3:689.

*Bybid. {

39Hugenberger, 342, i
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Friedrich says, however:

. . < in his [Josephus] works, the herald is more
commonly mentioned in connection with war and diplamacy

%gzsegang, s.v, does not list a single passage in
Ph 1

. 4 ~ .
In the Septuagint L {LXX), knfpué is used oniy four
times and it iz used once in Maccabees,

And he [Pharaoh] mounted him [Joseph] on the second of

his chariots, an§ a herald {xTpvE] made proclamation
before him . . .

Then a herald cried aloud, “To you it is commanded, ve
peoples, tribes, and languages, at what hour ye shall

hear the sound of the trumpet, and pipe, and horn . 43

2 herald [xTpug] O?POSIte crying out, Obey the commands
of the king . .

In each of the cited occurrences of xfipvE in the 01d
Testament (LXX), it is used in the context of a foreign
court. Robert L. Morris {who agrees with Friedrich), in his

"Product™ on Biblical Preaching says, ". . . we may conclude

that the herald as we have learned to know him in the GK {%

“priedrich, 3:694.

MNeir Lancelot C.L Brenton, The Sepiuagint with
Apoecrypha Greek and English, (Peabody: Hendrickson 1986

““Genisus 41:43 (LXX)

3paniel 3:4 (LXX)

‘1v Maccabees 6:4 (LXX}




i7

sphere finds no place in the biblical world."*®

The Hebrew word W07} from R)P is the term which is

A . 46 . \ .
translated xnpvé in the LXX. Brown~-Drivers-Briggs-Gesenius

Hebrew and English Lezicon says it means "e¢all, proclaim,
read.""" The Aramaic verb form ' used in Daniel translated
as kfipvE in the LXX means "make proclamation™ and is
directly dependent on the Greek noun KﬁDU&.4B The Aramaic
noun form 72 is defined as "herald” and is said to be a
"Loan word from GK xnlpE, npdocerv."*® 1t should be noted
that the usage of Greek word{s) in Daniel dces not argue for
a late dating of the book, it simply affirms that the Susa
and Babyvlon were not isolated from the Greek merchants,

artisans, and soldiers in the days cf Daniel.50

The rabbis define Xfpvf€ in a very general usage: 1)

15 . Yot L1 . .
Robert Morris, "Biblical Preaching: A Teaching
Manual Based on Biblical Perspectives and a Practical

Methodology™ (D.M. Product., Western Conservative Baptist
Seminary, 1982), p. 60, :

®Genisus 41:43 (LXX)
4 , , ,
?Francls Brown, S. R, Driver, and Charles A. Briggs,

The New Brown-Driver-Briggs-Gesenius Hebrew-English Lexicon,
(Peabody, MA: Hendrickson Publishers, 1979), s.v. "R)P"

‘Brrancis Brown, S. R, Driver, and Charles A. Briggs,
s.v, "rMon

49Francis Brown, S. R. Priver, and Charles A. Briggs,
s.v. "M

soTheological Wordbook of the 014 Testament, 1980.,

s.v. "{pe




18

a crier who goes through the town and makes something
known; 2) heralds used in courts were to declare the
decisions of‘the council to the people; 3) criers were used
in the temple to waken the priest for the sacrifice; and 4)
the rabbi used a herald to declare his judgments.51

Prior to discussing the New Testament usage of
xRpLE, the activity of the xApuvEé (XKnpboow), will be

addressed.

Classical Greek and 0ld Testament Usage of knploce
Friedrich defines knploo® as the "activity of the
herald in the discharge of his office."52 He says that it
always carries the meaning "to cry out loud, to proclaim, to
declare, to anncunce."s3 In Homer, while kTpvé& is used 90
times, Knplooce occurs only 10 times.54
In relationship to early New Testament history, the
term was used to proclaim the games, honors and victories.

"The herald announces the victor in a contest, and the

51Friedrich, 3:695,
*Zipid., 3:697.

- %%1pidq.

5“Robert Kulp, Jr., "The Distinction Between Biblical
Preaching and Teaching as Evidenced in the Ministry of Jesus
Christ," (M.Div. Thesis, Grace Theological Seminary, 1985},
p. 56.
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honors or wreaths which a ¢ity confers on worthy men are

proclaimed in the theater or the assembly."ss

xvpOooewv takes perhaps the most prominent place
among the 33 verbs used for preaching. Philologists
trace the meaning to an 0ld Persian root xrausa, which
means to cry out loud and cleg as when one cries out a
message to a group of pecople.

In Greek usage outside the New Testament, it has a
variety of meanings: to be a herald: officiate as a herald;
make a proclamation; proclaim; advertise; command publicly;
preach; teach.S? A very common usage is related to the

activity of a herald who makes an announcement or

declaration. One such example is found in Plutarch's

writings:

In 197 B.C. the Roman general Titus Quinctius
defeated the army of Xing Philip of Macedonia, at
Kynoskaphale, in Greece. The following year, on the
occasion of the Isthmian Games, a delegate from Rome, =z
certain Flaminius, announced this victory of the Romans
to the Greeks present at the games. {Plutarch used the
verb Kerussein herel!}) At the same time Flaminius also
announced the liberty and autonomy 0f Greece. The two
facts were connected. At the moment that Flaminius
announced the victory, the Greek virtually became free.
By his 'proclamation' he, as it were, set an existing

fact ig&o motion. New freedom became a reality for the
Greek.

SSpriedrich, 3:698.

*®ipid., p. 703.

°’H @. Liddell and Robert Scott, A Greek-English
Lexicon, {(Cxford: Claredon Press, 1925}, s.v."«npuvoooe”

"Fkiass Runia, "What is Preaching BAccerding to the
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In contrast to the classical Greek literature,
. Knpboow is found 29 times in the LXX and is the Greek
rendering of the Hebrew verb R} "to call". This Hebrew
verb occurs over 650 times in the 0ld Testament. N)P is

‘ { 59
also translated in the Septuagint by Xalee or EXXQAee. in

four instances, Knpvooce is used for MM which means to "make

. &0 . . ,
noeise, to erult.” Friedrich writes:

As the linguistic basis varies, so does the meaning.
The changes in translation show that it is not a fixed

exprgFSion for a specific form of proclamation in the
O.7T.

KnpGooe is used in Genesis 41:43 to describe the
activity of the herald who runs before the royal chariot to
draw the attention of the people to the one who approaches.
It is aiso used in Daniel 5:29 when Daniel is proclaimed to

be the third ruler in the kingdom.
Then Belshazzar gave orders, and they clothed Paniel
with purple and put a necklace of gold around his neck,

and issued a proclamation concerning him thagzhe now had
authority as the third ruler in the kingdom.

In Daniel 3:4, the herald makes known thé will of the king

New Testament,” Tyndale Bulletin 29 (1978): 8.

59Kulp, p. 7.
SQMorris, p. 6l.

®'priedrich, 3:700.

82phaniel 5:29 (LXX)
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to the officials. Note the other usages: i

Now when Raron saw this, he built an alter before it; .
and Aaron made a prcclaggtion and said, “Tomorrow shall ' i
be a feast to the Lord.

S0 Moses issued a commandment, and a proclamation was
circulated throughout the camp, saying, “Let neither man

nor woman any longer pegform work for the contributiens
of the zanctuary . . .'

And Jehoshaphat was afraid and turned his attention to ;
seek tgg Lord, and proclaimed a fast throughout all
Judah.

And they made a proclamation in Judah and Jerusalem to
bring to the Lord the levy fixedﬁ?y Moses the servant of
God on Israel in the wilderness.

Now in the first year of Cyrus king of Persia-in order
to fulfill the word of the Lord by the mouth of
Jeremiah-the Lord stirred the spirit of Cyrus king of
Persia, =o that he sent a proclamation thgyughout his
kingdom, and alsc put it in writing . . .

Then the king's attendants, who served him, said [some

manuscripts use xnpLogw] Let beautiful young virgins be
. r BH

sought for the king.

It should be noted that Esther 6:9,11; Proverbs 1:21: 8:1i;
‘Hosea 5:8; Micah 3:5; Jomah 1:2; 3:2, 4, 7; and Isaiah 1:1

all refer to xnplococ® ag being used in a technical, official

®3Exodus 32:5 (LXX)
Bleyodus 3616 (LXX)
®%t1 Chronicles 20:3 (LXX)
BGII Chronicles 24:9 (LXX)

8711 Chronicles 36:22 (LXX)

*®Esther 2:2 (LXX)
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. . &9
way of someone making a proclamation.

New Testament Usage of xfpvé and Knplocoe
While the term XWpvE was used extensively in secular

Greek literature, it only occurs three times in the New
Testament with a possible additional usage in Colossians
1:23 (depending on manuscript evidence). In the mystery
cults of the New Testament era, the term continued to
describe the Cynic preachers as messengers from the gods.
It is alsoc commonly used "as the designation of a
subordinate official in connexion [SIC] with publiec and
other gatherings, as when at the games at Oxyrhynchus.“70

The following are usages of ¥nPvé in the New Testament:

And for this ], was appointed a preacher [xApVE] and
apostle . . .,

For which 1 was appoin;gd a preacher [x%fipvE] and an
apostle and a teacher.

69 . .

The word is also used on a non~official way.
Jonah 3:5 "Then the people of Nineveh believed in God; and
they called a fast and put on sackcloth from the greatest fo
the least of them.” (Alsc see Zephaniah 3:5.)

7 james H. Moulton and George Milligan, The
Vocabulary of the Greek Testament, (Grand Rapids, MI: Wm. B,
Eerdmans Publishing Company, 1930; reprint, 1985}, s.v.
“Knpualf .

"I Pimothy 2:7

7211 Timothy 1:11
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II Peter 2:5 . . , and did not spare the ancient world,

but preserved Noah, a preacher [xfpué] of
rightecusness . . .

8ince the New Testament authors rarely use xNpLE,
some have come to the conclusion that it is avoided because

the true preacher is God or Christ Himself who preaches
through the Word ag the Word is proclaimEd.?4 This argument
of course is not without its problems. When the word is
used in that the 0ld Testament, it does not describe a deity
speaking through a spokesman. KHpLE is simply a title of a
spokesman. At times a kNpv€ would speak on behalf of a
human master and at times the x7MpvE would speak on behalf of
a deity.

From I Timothy 2:7 and II Timothy 1:11, one can
determine that the k7TpvE was an appointed individual. Since
little information is available to describe the herald as an
office with all the cultural implicationé, one must bhe
careful not to impart all the c¢lassical understanding of a
herald into the New Testament.

KnplOooiev as used in the New Testament is said to
mean the announcement of an event and at the same time what

that event has done and will do toc the 1istener.75 Arndt and

£

7311 Peter 2:5

?4Friedrich, 3:696.

?sRunia, "What Is Preaching™, p. 8.
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Gingrich give the definition: "announce, make known by a
heraid," "

XnpUooewv is the predominant expression used for the
proclamation of the divine message of salvation., It is
reasonable to conclude that this term and its
activity identify the authoritative proclamation of the
divine message by the one fo whom that responsibility has
been committed.?? The primary function of xnplocelv in the
New Testament is an act of proclamation. Friedrich concurs

when he writes:

"The content is not determined, of course, by the
situation of those who hear and read. Nor is it
dependent on the view of the preacher on religious
guestions. It is fixed in advance . . . Preaching is
not a lecture on the nature of Ged's kingd?@. it is
proclamation, the declaration of an event.

One should also keep in view that while the kTipvE
was to xnpbooewv, the activity of xnpdooeiv was not limited
to the kf{pvé, The term xnpbooelv retained the

concept of heralding even after apostolic Christianity.

"®william F. Arndt and Wilbur F. Gingrich. A Greek
English Lexicon of the New Testamernt and Other Early
Christian Literature, trans. Walter Bauer, 4th ed; {Chicago:
The University of Chicagoc Press, 1957), s.v. "knpuoscoe”

77Morris, p. €2.

73Friedrich, 3:710.
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Morris guotes Cremer to support this position:

", . . in ecclesiastical Greek it becomes a technical

expression for the work of the deacons, whose duty was gl
to call upon the catechumens and unbelievers to leave . -
the congregation at the commencement of the Eucharist.

One may say that while the xfpvE is rarely spoken of
in the New TPestament, the activity of heraiding (some of
which retained the ideas related to the xNpuvE) was mentioned
often in the New Testament.

According to Moulten and Milligan, the xTpvé was a

common, recognized person during the Koine time period who

was a designated subordinate official in connection with

public and other gatherings.BD Arndt and Gingrich coafirm

this when they define the xTpvE as a herald whose duty it
is to make public proclamations, and a preacher, one who
',;)rt:Jc:lr:t:ims.i':“1 Thayer defines the xfipv€é in the New Testament
times as "God's ambasgador, and the herald or proclaimer of
the divine word."%? 0'Connor adds that "In papyri dating

from the first post Christian centuries the "Herald" appears

7acited in Morris, p. 62.
**Moulton and Milligan, s.v. "kHpvg"
®'Arndt and Gingrich. s.v. "xmpuE"”

EI?'Jcseph Henry Thayer, B Greek-English Lexicon of the

New Testament, {(Grand Rapids, MI: Baker Book House, 1977),
g.v. "xnpug",
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. . , a3
as a touwn crier charged with public announcements.™

Hugh Thomseon Kerr, in his book Preaching in the

Early Church writes:

Apostolic preaching, therefore, defines and
determines for us and for all time what the content of
Christian preaching really is. The content has been
furnished to the preacher. The preacher is a herald.
He is neither a philosopher nor a rhetorician. He is an
ambassador. In the language of the New Testament he is
a keryx, a herald. 1In defining the function of a keryx,
Platoe says, "If a herald or an ambassador carry a false
message from one city to any other, or bring back a
false message from the city to which he is sent, or be
proved to have brought back, whether from friends or
enemies, in his capacity of herald or ambassador, what
they have never said, let him be indicted for having i
violated, contrary to the law, the commands and duties 3
imposed upon him by Hermes and Zeuz, and let there be a
penalty fiﬁ;d, which he shall suffer or pay, if he be
convicted,

From this lexical evidence, I conclude that the

herald was a recognized individual and that his function

during the New Testament time period, while not exactly the
same as in classical Greek times, was indeed similar. When

Paul calls himself an "appointed herald” in I Timothy 2:7 5

and II Timothy 1:11, he means that he derives his authority

and message from another and is responsible to make a public

rronouncement.

83
0'Connor, p. 49,

Béﬁugh Thomas Kerr, Preaching in the Early church,

(New York: Fleming H. Revell Company), p. 40.
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The following implications may be drawn from the
study of the herald thus far and applied to the gospel

preacher:

1} The primary responsibility of the herald is to
proclaim the message as opposed to giving an invitation,
appealing for a decision, or soliciting acticen. Of
course, the message will have invitation because of the
nature of the message but the invitation of the gospel
is based on what God has done and therefor what God has
done must be proclaimed.

2) The herald is responsible to the one who sent him.

3) The herald's authority is derived from the one who
sent him.

4) The herald is not to distort the message-he must be
faithful in guarding his master's message. "The
proclamation must be delivered exactly as it was

received. As the mauthpieceagf his master he does not
add his own interpretation.”™

Since the xNpuvEé and his activity were used to
describe a sacramental, mystical event in which the gods
spoke through a man and since the xfipvé is only mentioned
three times in the New Testament, some have concluded that
the word itself and its infreguent usage implies a
sacramental meaning. This is precisely the meaning that
Richard Lischer appeals to in his book A Theclogy of
Preaching. He states, "Jesus wrote nothing-except a few

words in the dust. He was a voice, not a penman; a herald,

®53ohn R. W. Stott, The Preacher's Portrait, (Grand

Rapids, MI: Eerdmans Publishing Company, 1961), p. 37.
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. 1515 . ,
not a seribe.” Lischer views Jesus as the real "herald"

who will speak through the mouth of the human preacher,

Again, Lischer writes:

30 identified is Jesus the Word with the word of
preaching, that the one proclaimed once again becomes
the proclaimer, In so far as preaching rearticualtes the
saving themes and offers the life of God inaphrist, it
is Christ himself who is the preacher

While Lischer does not base all of his theology of
preaching on the supposed lexical meaning of x%ipué, he does
apreal to the sacramental usage of the word.

Klass Runia when describing Plutarch's use of
xnpOosewv wrote, . . . by his “proclamation' he, as it

. . . N B s
were, set an existing fact into motion." Later he wyrites:

In the New Testament ¥npUooewv has this same double
meaning. It is the announcement of an event, but at the

same time alsggof what this event has done or does to
the listener.

Runia is careful to disagree with Friedrich's
statement that Knpﬁccspv
. . . accomplishes that which was expected by the 01d

Testament prophets. The divine intervention takes place
through the proclamation. Hence the proclamation itself

®*Richard Lischer, A Theology of Preaching,
{(Nashville, BAbingdon, 1981), p. 70,

®1pid., p. 74.

BaRunia, "What is Preaching”, p. B.

# ¥ pbid.
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is the pew thing. Through it the Bacthewa tTouv 6eov
comes .

In response to the above statement, Runia writes,
"It is not the act itself that does it, but the particular
message that is proclaimed, namely, what God has done in
Jesus Christ."?’ However, Runia then states . . . we must
also add: wherever this event is proclaimed, it ihaugurates
what this event has accomplished."gz In defining what
occurs during preaching, Runia writes, "Whoever hears the
heralds hears Him on whose behalf the herald makes his
proclamation."93

While these who define preaching as a sacramental
event in which God speaks through the preacher do not base
their analysis on a lexical study alone, the association of
kfipvE and knpdocelwv with mystery cult religions does
influence this sacramental view of preaching.

While lexical studies are valuable, they are not the
only determining factor in deriving a word meaning. Moses

8ylva, in his book Biblical Wordé and Their Meaning is

careful to remind his readers that determining a meaning of

priedrich, 3:704.
91Runia, "What is Preaching™, p. 2.

*21bid.

#1bid., p. 25.
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a word is a very complicated process of, among other
disciplines, analyzing the syntactical arrangement, literary
context, and the lexical field range of a word. One must be
extremely cautious not to conclude that if a word is used to
describe an event or phenomenon, it is always used to
describe that same event or phenomenon. .

Friedrich implies that xnpdooo should be understood
as a sacramental event through which Christ speaks through

the preacher because the verb, KNpLGOW, appears over sixty

~r . 5
times while the noun form, xnNpvE, appears only three times.

Runia is careful to say that the absence of kfipvé, is to

stress that the

. . . herald is not the main thing, but his work: the
announcement of God's salvation in Jesus Christ. It is
therefore not surprising to see the malngfnmh351s in the
New Testament is on the verb knpdoceuv,

Perhaps the reason that the x¥pvf is rarely
mentioned is that the writers of Scripture did not want
people to associate the New Testament preachers with the

8toic heralds and those involved in the mystery religions of

94Moses Silva, Biblical Words and Their Meanings,
(Grand Rapids, MI: Zondervan Publishing House, 1%83), pp.
137-169.

95Friedrich, 3:695.

*®Runia, "What is Preaching”, p. 8
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the day. Murphy O'Connor in his book Paul on Preaching
adds:

The title [xTipv&] may have been avoided precisely
because it was enjoyed by the stoic preachers or because
it was in a false sense . . . "The herald" must repeat
by rote what has been communicated to him, whereas the
preacher must adapt the unigue inviolable message to
diverse classg; of heares. (eg., I Cor 3.2; I Tim 5.1-3;
Titus 2.1-10)

O'Connor also reminds us that while heralds enjoved

political safety and that their message would be listened
to, the preachers of the New Testament would be persecuted
and their message would be rejected (Acts 4:5-21; 5:21-41;

II Cor 11:23-33). He writes:

The early Christians would have found it difficult
to reconcile the treatment meted out to their ministers
with respectful hearing accorded to a "herald". This
contrast aloneggould have inhibited their use of this
[xApLE] title.

This study on x%pvt and xnpdocw was written for
several reasons. First I wanted the reader to have ample
understanding of the terms and how on a purely lexical basis
they are associated with a sacramental view of preaching.
Secondly, I sought to demonstrate that the office of the
KfipvE was in vogue during the New Testament time period and

While the New Testament writers did appeal to the term, they

57
0'Connor, p. 51.

®rbig.
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did not do 2o in a redundant fashion nor did they in an
-exclusive fashion. Several other terms are used to describe
New Testament preaching as will be shown. Thirdly, I wanted
to show that while the New Testament preacher is not
everything that a x%ipvé was, the preacher will do the main
activity of a xfpuvé which is to ¥npdoceirv, This activity
has the inherenit meaning to anounce, proclaim with
authority. Thus the term xnp0Oo® is not a "rubber"” term
that can be molded into any form of communication.

The following words are also used to describe
preaching and or teachihg in the New Testament. In this
brief lexical study, various theclogical problems will
surface as well as controversial word meanings. It is not
the purpose of this thesis to address all of the issues that
are raised in this section but rather to identify some and
state the positions that will be assumed throughout this
paper.  The reader will also see that lexical studies are
not éﬁfficient in and of themselves to develop a theologf of

rreaching.

Additional Words Used tc Describe Preaching
Ebdayyerilo

The verdb sdbayyerilo vccurs fifty-four times in the

New Testament while the nominative form ebayyéiiov is found
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seventy-~five time#. The lexical meaning is "proclaiming
good news"” and "good news" without the concept of reward.gs
Normally, the good news refers to Christ and His kingdom
which He promised. In most cases then, eVAYYEAl&® means to
present the plan of salvation. It is the powerful
proclamation of the goed news.mn According to Friedrich

. . , , 101
this word is at times synonymous with xfhpvooe,

Maptupéoe
Maptuvpés means to "bear witness, be a witness,

102 ¢ . g
" The paptuvd is one who testifies

declarae, and confirm.
what he has personally seen. Moulton and Milligan trace the
word historically te its common appearance in the classics
in the papyri. The word would frequently appears "after a

0
3 The word

. . . . s 1
signature, just as we write “witness'."
paptopén then is a New Testament communication word used to

indicate the declaration of truth, based on consideration of

9gKulp, p. 16.

1004, Friedrich, "edayysirfopos,”™ in Theological
Dictiopnary of the New Tegtament, 2:270.

101, .
Friedrich, s.v. "xnpuoon," 3:704.

102 , , .
Arndt and Gingrich, s.v. "pdaptupee',

1 : : " Loty
DaMoulton and Milligan, s.v. "Maptopee™,
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. . 104
first hand experience.

Nouv@etéw

Novéetéw is another New Testament communication
word that gives us insight into the theology of
preaching. In the New Testament, vouBetéo means to
"admonish, warn, instruct.“105 This word, in the context of
proclamation of the message of God to people, may be thought
of as an urgent warning given with a view to changing and

correcting the mind and thus the life-style of those to whom

. . . R 106
1t is being communicated.

A8doxe

Another key and controversial term is S13doxw. The
word is defined "to teach."'”’ Some have believed that
8184ox@ only refers to instruction to believers while
knpboow and edayyerilf® only refer to gospel proclamation to
non-believers. €. H. Dodd, propagatéd and popularized this
view thch hecamé very influential and was adopted by many

other theologiang. Dodd writes:

104 ,
Morris, p. 77.

105 . , t 4 "
Arndt and CGingrich, s.v. "vouBstéw,

"mMorris, p. 79.

7 . . .
" arndt and Gingrich, s.v, "8.3dcxe.”
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The New Testament writers draw a clear distinqtion
between preaching and teaching. The distinction is
preserved alike in the Gospels, Acts, Epistles, and
Apocalypse, and must be considered characteristic of
early Christian usage in general., Teaching (didaskein) i
is in a large majority of cases ethical instruction.

Occasionally it seems to include what we should call
apologetic, that is, the reasoned commendation of
Christianity to persons interested, but not yet
convinced, Sometimes, especially in the Johanmine
writings, it includes the exposition of theological
doctrine. Preaching, on the other hand, is the public
proclamation of Christianity to the non-Christiagbgorld.
The verb keryssein properly means 'to proclaim.’

However, this rigid distinction cannot be maintained. It is
a grave mistake to make this distinction for the fellowing

reasons!:

1) Teaching and preaching are used together {Mat. 4:23; 9:35;
11:1; Luke 20:1; Bets 4:1,2; 5:42; 15:35; 20:30,31).

2) The context of both terms is essentially the same. BOth
words have such objects as "the Word of God" or "the things
about Jesus" or "the Lord Jesus Christ".

3) The message of redemption is neot only announced, but it
also requires the exposition of its meaning. It is ir this
sense that preaching and teaching belong together.

4) Not every usage of «mplcow is ip an evangelistic setting
(Acts 5:21; Rom. 2:21; Gal. 5:11)..

It should also be noted that while Dodd appeals to

08¢ H, Dodd, The Apostolic¢ Preaching apd its ,
Developments, (New York: Harper & Row, 1964. Book contalns
lectures given at the University of London, Kings College 1n
1935), p. 7.

199 cunia, "What is Preaching"™, p. 14-16
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legxical evidence to support his position, his dichotomy
between preaching and teaching is in actuality a reflection
of his liberal theology and view of realized eschatology.11°
Dodd implies that the kerygmatic proclamation is an event
through which God addresses His people so the authority is
not in the kerygma but it actually exists through the
kerygmatic event. Dodd bkifurcates between the kerygma as
being associated with the divine initiative in judgment and
the didache which expresses the human response. He zllows
the kerygmatic act to have the central role because through
this act the spiritual promise of the eschatocn could be

. , 112
realized.

Hpopntelo

Arndt and Gingrich give three main definitions for
this word: 1) to proclaim a divine revelation, 2) to
prophetically reveal what is hidden and 3) to foretell the

future, prophesy.113 Friedrich explains that in the New

""Orhe reader should see The Coming Of Christ, by C.
H. Dodd, for His view on realized eschatology.

131Edmund P. Clowney, Preaching and Biblical

Theology, (Phillipsburg, N.J.: Presbyterian and Reformed
Publishing Co., 1961), pp. 20-23.
21pid.

3 . . .
11 Arndt and Gingrich, s.v. "nmpopntele.”
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Testament, the prophet is not a magician or soothsayer, but
rather a " . . . proclaimer of the Word of God. " *

These New Testament preaching terms have been
defined for two reasons: Pirst, to give the reader a
general understanding of the terms and concepts, and
secondly, to illustrate how theological issues evolve from
the words themselves. For example, if xnpdooewv (to herald,
to make known)} is used approximately sixty-one times in the
New Testament (nineteen in the Pauline epistles) and the
xfipuypua {the message) 18 used only 8 times (6 in the Pauline
epistles) should it be concluded, as some have, that the
preaching event is more important than the message itself?

From the above discussion one can see the need to
determine if Paul considered the preaching event to be more
important than the message preached. 1Is the preacher bound
to the Word of God which describes the redemptive event, or
is the preaching itself seen as a redemptive event? While
it is not the purpose of this paper to analyze the xfipuyua,
7 assume that in the New Testament authors' mind the message

. . 115
was of primary importance.

in the brief definition of papivpéw, it was said the

114Friedrich, "Mpopntede,”™ 6:829.

zdsMost of the Bacramentalists I will be gquoting
from and interacting with hold the same assumption.
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word meant to declare with an idea of bearing witness to
-something. How ¢an one who has never seen Jesus beay
witness to His existence? Some would argue that Paul did
not care about the existence of Jesus. Paul never even saw
Jesus so he could not bear witness of Jesus. Their
conclusion is that Paul simply gave witness to an experience
he had on the Damascus road. = BAnother guestion arises
from a more evangelical perspective. Those who believe that
Paul did see Jesus believe that Paul could declare His
message, but what about those who did not see Jesus? Can
those whe have not seen the risen Ldrd paptupée? And if so,
to what are we to paptupsLv?

Many other gquestions could be drawn from the above
terms but would be beyond the scope of this paper. While
lexical studies are very valuable, they are not sufficient
to develop a proper understanding of preaching in the New
Testament. While some would challenge the lexical studies
and conclugions based upon them, the séudies will bevassumed
correct throughout the paper as the nature of sacramental
preaching in the New Testament is exémined on a theological

and exegetical basis.

For additional) discussion and defense against
this nonevangelical approcach, the reader should see Paul An
Outline of His Theology by Herman Ridderbos,




CHAPTER 3
EXAMINATION OF KEY TEXTS IN SUPPORTING

A SACRAMENTAL VIEW OF PREACHING

In this section, the sacramental view of preaching
is further explored. The concept is more completely defined
ana key texts, to which those who propose a sacramental view
often appeal, is examined. While many Scriptﬁre passages
are used by the sacramentalists to support their view and
while this paper way mention these passages by way of
explanation, the exegetical investigation will be limited to
the key texts of Romans 10:14, and I Cor.L:;17-18. BAs will
be shown, the key text which most sacramentalists appeal to
is Romans 10:14, 17 which is then supported by Ephesians
2:17; 4:20-21. This passage in Romans will therefore
receive the most treatment. Since the passages in Ephesians
are used to merely reinforce the sacramentalists’
understanding of Romans 10:14, they will not be addressed in

depth.

A Description of the Sacramental View of Preaching
When preaching is viewed as a means of grace in a
sacramental sense, it is understood as an event at which

time Christ is heard through the preacher as he is preaching

29
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the Word. This phenomenon of Christ speaking through the
preacher does not oceur at other times (i.e., teaching,
Bible study, or personal devotions). Normally., the preacher
is considered to be one in whom the church has invested the
authority to preach. David Schuringa in his thesis "'The
Preaching of the Word as a Means of Grace: The Views of
Herman Hoeksema and R. B. Kuiper," ezamined two reformed
views of preaching one of which was held by Herman Hoeksema
who proposed a sacramental view. Schuringa summarized
Hoeksema's view of a "means of grace” by defining the word
"grace” as used in the Beriptures. Grace is defined as an
attribute of God, an attitude of graciousness or
pleasantness, the gracious disposition cof God to the
creature, undeserved and unmerited favor, grace in the sense
of thanks, and grace is the power of God whereby He saves
the sinner, It is this last definition of grace which
Hoeksema as well as other sacramentalists applies to
Preaching thus making it a means of saving grace.ll?

Hoeksema writes,

The word grace frequently is used in Scripture to denote
that power of God whershy the sinner is actually saved
and -delivered from the bondage of sin and corruption,
namely, the power whereby the sinner is regenerated,
given a new life, called and sanctified. and thus is
made pleasant in the sight of God™.

11
7Schuringa, p. 11.

118, , .
Cited in Schuringa, p. 11.
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While Hoeksema is aware that the Holy Spirit also uses
prayer, Bible study, and experiences of life as He uses all
things (Rom. 8:28), his view of sacramental preaching exalts
preaching as the medium through which grace, defined as the

. . . 118
power of God whereby He saves a sinner, is achieved.

And here it should be emphasized at conce that the Word
of Cod must be preached. Then, and only then, as the
Word is preached it is a means of grace. Many there are
who deny or completely ignore this truth, and belittle
the importance of preaching. They simply speak ot EEF
Word or even of the Bible as a means of grace

So, when it is said that preaching is a means of grace, what
is meant is that through the public proclamation of the
ggspel, Christ will speak through the preacher to the hearer
in a way that can occur at no other time so that saving
grace is extended to the sinner.

Robert Koch in his article on preaching says the
following about who it is who speaks during the preaching

event: ". . . the real bearer of the message is the exalted

1191t should be noted at the putset that most of the

sacramentalists in this paper who propose this high view of
preaching do not desire their position to be confused with
the Barthian distinetion between Revelation and Scripture
and his distinction between “indirect authority' which must
become a “direct authority’ through a divine act of
self-revelation. PFor additional explanation the reader
should see "What Is Preaching”, Runia, p. 37.

Herman Hoeksema, The Triple Knowledge, 3 vols.

(Grand Raplds, MI: Reformed Free Publishing Asspciation,
1971), 2:404.
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Christ himself Christ is himself mysteriously present

, . . R 121 ,
in Christian preaching." He alse writes:

. . the personality of the preacher who proclaims the
word is of no consequence since the true preacher is
God, or God speaking through Christ. Hence in the New
Testament little attention is paid to the kerux, the
herald, seen jp, the fact that this word occurs only

three times".

It is important to note the distinctieon these
writers are making between the Word as a means of grace and

the preached Word as a means of grace. Runia writes:

. the written word, so to speak, comes to life again
when it is preached”™. It is in particular the nature of
the Gospel that it he preached and when this happens the
preacher is nothing less than the mouthpiece of God.

In explaining this statement he appeals toc the Second

Helvetic Confession of 1566, which was written by Heinrich

Bullinger, the successor of Zwingli, "Prsedicatio verbi Dei

est verbum Dei”, (the Preaching of the Word of God is the

Word cn‘E_(‘,-ic;d).w"l By this statement, Bullinger is said to
mean:

Wherefore when this Word of God (= Scripture} is now
preached in the church by preachers lawfully called, we

121Robert Koch, "Preaching,” in Sacramentum Verbi,
ed. Johannes Rauer (New York: Herder and Herder, 1970).
p. G6BS8.

221bid., p. 691.

1ZBRunia, "what is Preaching,"” p. 33,

241pid., p. 35.
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believe that the very Word of God (ipsum QE} Verbum) is
proclaimed, and received by the faithful.

Runia elaborated further on the second Helvetic Confession
to say "True preaching is not only a matter of words of men

about God, but it is the very Word of God Himself. (e¢f. I

Thess. 2:13)'%®

Runia, &s do other sacramentalists, appeals to

11 Corinthians 5:18-21, to support the view of Christ

preaching through the preacher.iz?

Now all these things are from God, who reconciled us to
Himself through Christ, and gave us the ministry of
‘reconciliation, namely, that God was in Christ
reconciling the world, to Himself, not counting their
trespasses against them, and He has committed to us the
word of reconeiliation. Therefore, we are ambassadors
for Christ, as though God were entreating through us; we
beg you on behalf of Christ, be reconciled to God., He
made Him whom knew no sin to be sin on cur behalf, th§;8
we might become the righteousness of God through Him,

From this passage Runia and others say that God makes His
appeal through the preacher. He limits the “us" to refer
to only the preachers of the gospel. "The plural form “us’

is very significant here, 1 believe. With many commentators

I think Paul is not using 3 "majestic plural' here, but

128 1pi4.

128 1pid.
127Hoeksema, in his book God's Eternal Pleasure,

p. 182 and Grasse in Proclaiming God's Message, p. 36 also
support this view.

'2811 corinthians 5:18-21




44

129

speaks of himself and his assistants.™ He then concludes

- that if the preacher of today brings the message of

reconciliation, God will alse speak through him in a unique

, . . . 130
fashion that will not occur in nonpreaching events.

"Then his word teco is not just a human word, but the Word of
God Himself."'®’ The sacramentalists do not explain exactly
how their word is or becomes the Word of God. James Philip

attempts to explain this when he writes:

Preaching is the Word of God, first, in the sense
that it is an exposition and interpretation of the Bible
v +« . Becondly, preaching is the Word of God because the
preacher has been sent and commissioned by God as Eis
ambassador, the one who has the authority to speak in
His name. Thirdly, preaching is the Word of God in the
sense that it is Revelation. It is the Word of God when
God speaks through the human words, revealing Himself
throug?aghem and usging them as the vehicle of His
grace.

Most sacramentalists understand that God will speak
through human words only when an official preacher is

publicly proclaiming the Word.

129Runia, "What is Preaching?", p. 32.

30his position of understanding "us" to be referring
to a select group of preachers has exegetical problems when
tne considers the context especially verses 10, 14, 18, 21.
The "us™ in the listed verses cannot be referring to only a
select group of persong so it seems difficult to isolate the
"us"” in verse 20 to refer to only a select group of

Persons.

31 . .
' Runia, "What is Preaching?,” p. 32.

132«3ames Philip, "Preaching in History", Evangelic¢al
Review Of Theology 8 (ARpril 1984): 305.
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It is very difficult to find a standard definition
cf preaching that the sacramentalists would all agree with
since the gacramentalists are operating £rom diverse
theological backgrounds. There is even variance between
sacramentalists who come from the same theological
background. Charles Davis who is a Roman Catholic defines
preaching as a direct sign of grace which mediates grace to

the hearers, Ke writes:

The action of preaching does not simply put before the
congregation the external expression of the Christian
message; it does this, but in, doing so, it is a sign of

grace . . . preachingags a sign causing the grace
necessary for faith.

Ernst Haensli who also is Roman Cathelic writes:

Preaching is the public proclamation of the werd of God
in the Church in the form of discourse, by the
consecrated and authorized mi?§Fters of the Church. (Rom
i0:15; 2 Tim 1:2; 1 Tim 5:22)

Ritsochl writes:

God wants the sermon to be His own living wvoice. There
is only one Word of God, Therefore, it must be
considered to be unbiblical to assume that a true sermon
is of less power than the sayings of Jeremiah or the
wordsiﬁ; the Sermon on the Mount or an Epistle of

Paul.

*¥charles Davis, "The Theology of Preaching', The

Clergy Review, {Sept 1960), pp. 534-537.

1Mkart Rahner, =d. Sacramentum Mundi: An
Encyclopedia of Theology (New York: Herder & Herder, 18%70)
s.v."Preaching™ by Ernst Haensli

*pietrich Ritsechl, A Theclogy of Proclamation,
(Richmond: John Knox Press 1960), p. 33,




While the many definitions vary there seems to be shared
components which are common among the sacramentalists. They
seem to stress a unigue commission to the preacher which is
not shared by others, a special operation or manifestation
of Christ during the preaching event that does not occur at
any other time, and a distinct difference between God
speaking through His Word and Him speaking through the
preaching of His Word.

Domenico Grasso who also argues for a sacramental

view of preaching in his book Proclaiming Ged's Message,

writes:

In preaching it is God who speaks: He is its principal
subject. The clearest proof for this thesis is to be
found in Bt. Paul: ‘Therefore we too give thanks to God
without ceasing, because when you heard and received
from us the word of God, you welcomed it not as the word
of men, but, as it truly is, the worﬁqﬁ; God whe works
in you who believed.’' (I Thess. 2:13)

Crasso says the key is how one views the genitive 1ol 8eov

which ghould be seen as indicating the source of God's Word
137

and not the One of whom nor the nature of God's Word.

This understanding of the genitive 100 8eou is echoed in the

article "Theology of Preaching™:

The Pauline epistles freguently use such expressions as
“the word of God’ or “the word of the Lord' or, in an

:BBGrasso, p. 24.

% -
71pid., p. 23.




even shorter formula, “the word' (cf. I Thes. 1:6,8;
3:1; Col., 4:3; Il Tim. 2:9; 4:1; etc.). In all these
passages the terms refer to the preached word . . . This
is also the reason why the word preached by Paul and
others is effective. This efficacy is not due to the
talents of the preacher, but the secret lies in the

genitive . . . the voice of the living God is

heard . . . When the message of the gospel of Jesus
Christ is ?ﬁfclaimad, God himself is heard by the
listeners,

Romans 10:14, 17

Romans 10:14,17 is the most significant passage
which deals with the priority and nature of preaching from a

sacramental persgpective.

How then shall they call upoen Him in whom they have not
believed? And hew shall they believe in Him whom they
have not heard? And how shall they hear without a
preacher? So faith gomes from hearing and hearing by
the word of Christ.

Paul asks "how shall they believe in Him [Christ] whom they
have not heard . . ." The question which comes to the
forefront is: "When do people hear Christ?" According to

the sacramentalists, Paul answers this question when he says

" L1]

how shall they hear without a preacher . . . The

sacramentalists interpret this passage to support the view

14
that Christ speaks through the preacher. ©

138 . , .
New Dictionary of Theglogy, eds. Sinclair Ferguson

and David Wright (Downers Grove, IL: InterVarsity Press,
1973), s.v. "Theology of Preaching," by Klaus Runia.

13QRomans 10:14, 17

140Runia, "What is Preaching™, p. 25.




in describing what occurs in and through the

preaching event, Hoeksema writes, " A preacher is not a

person who merely speaks concerning Christ, but one through

whom it pleases Christ himself to speak, to cause His own

, 141
voice to be heard."

Hoeksema would conclude that the preaching of the
Word is not a matter of hearing about Christ, but hearing
Christ. The sacramentalists claim that such an
interpretation is in harmony with such passages as John 5:24
and John 1{}:27‘——28.“2 Grasso appeals to many such passages

to support this sacramental view of preaching:

As we have seen, Scripture teaches that God Himself, or
Christ, or the Holy Spirit speaks through their envoys.
It was not difficult, then, for preachers to apply these
words to themselves and to see in Christian preaching a
continuation and prolongation of the Word of God
addressed to man. Unless we say that this voice was
stilled when Revelation was accomplished, unlegs we are
satisfied with a purely passive kind of assistance to
insure the transmission of the Word-then we must admit
that the voice continues to be heard in preachers. Just
as God spoke in His prophets, in Jesus Christ and in the
Apostles, so He has spoken in the preachers who has
succeeded them.

Their doctrine is based on Biblical texts which we
have already examined (Mat. 4:4, 10:20, 17:5; Luke 8:11,
10:16; 1 Thess. 2:13) The meaning of these texts is
clear, and the preachers are inclined to interpret them

literailyi;y order to put the greatest value on their
ministry.

1“C:i.te-:i in Schuringa, p. 20.

142Herman Hoeksema, God's Eternal Good Pleasure

{Grand Rapids, MI: Reformed Free Publishing Asscciation,
1¢78), p. 180.

1
43Grasso, p- 36.
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Many translations translate Romans 10:14 in part as
"And How shall they believe in Him of whom they have not

heard" 144

Hoeksema however, is insistent (as are other
sacramentalistsiﬂs) that the exegesis and translation of

this passage should be "How shall they believe Him whom [not

é .
of whom] they have not heard?"** The Greek text is as
follows:

x ¥ r 2 o » ) # b
Noc ovv eEmMikaLEcHVIAL eic GV OLX Emictevosav 1 Mo 68

r b ~
ALOTEVOROLY ou?oﬁm fixovcav; nec 82 akoloeoiv RePLs
xnpOcooVLac;

The handling of the relative pronoun o is eritical.
When one hears "of" someone, he is not prresent, but if one
hears someone, he must be present. Hoeksema argues that the
genitive form of the relative pronoun ought to be recognized
as the direct object which would necessitate a translation
148

of "whom" and not "of whom".

Hoeksema's discussion concerning the genitive form

" RJV, NEB, RSV, and JB all translate the crucial

phrase as "of whom".

Grasso also holds this view, see Proclaiming God's
Message, pp. 23-46.

1

4SHoe}CSema, God's Eternal Good Pleasure,
pp. 179-180.

""Romans 10:14, 3rd edition of the Greek Hew
Testament, (American Bible Scciety, 1975)

MEIHoeksema, God's Eternal Good Pleasure,
Pp. 179-180.
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of the pronoun functioning as a direct object when used with
verbs of perception such as &xovw has grammatical validity

as the feollowing Grammars indicate. Blass and Debrunner

write:

Genitive with verbs of perception. (1) The classical
rule for axovelwv is: the person whose words are heard
stands in the genitive, the thing {(or persoen: E 4 :21

avtdv hrodoate) apput which (or whom) one hears in the
accusative . . .

Danta and Mantey write:

The genitive is also found with verbs where the verb
relates itself to the reoot-idea of the genitive . .
Some of the chief classes of verbs taking the genitive

[as the direct ohject] are, those of sensation . . .
smell, taste, hear, etec.

Brooks and Winbery call this type of genitive the genitive

of root idea or the genitive of direct object:

Some verbs have a root idea (i.e. a meaning} which is so
closely related to the root idea of the genitive (i.e.
description, definition) that they take their direct
object in the genitive rather than in the accusative
case. Therefore, a genitive which functions as the

' : . 4y ! 151
direct ohject of a verk is a genitive of root idea.

New Testament, trans. Robert Funk (Chicago: The University
of Chicago Press, 1961}, p. 95.

_ "% E.pana and Julius Mantey, A Manual Grammar of
the Greek New Testament (New York: MacMillan Publishing Co.,
Inc., 195%), pp. 80-81.

**1 James Brooks and Carlton Winbery, Syntax of New

Testament Greek (New York: University Press of America,
Inc., 197%), p. 19.
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Runia agrees with Hoeksema's interpretation of this genitive
when he writes, "This genitive does not primarily indicate

the perscon about whom the Word speaks, but the person whose

word . . . People have to hear the Lord himself.152 On the

basis of the genitive functioning as the direct obiject,
Hoeksema as well as others indicate that Christ will speak

through the preacher:

Through the preaching it pleases God through Christ, the
exalted Lord, the Chief Prophet of God, Who alone
gathers His Church to speak to His people unto
salvation. 'This is rather plainly expressed in the text
already guoted from Reomans 10:14, 15; only I must c¢all
yvyour attention to an apparently small and insignificant
migtake that was corrected in the Revised Version. In
the former you read: "How shall they believe in him of
whom they have not heard?” While the latter renders:
"How shall they believe in him whom they have not
heard?"™ fThe former evidently misunderstocod the genitive
of the relative pronoun that appears in the Greek,
overlooking that the genitive in Greegs%s the dlrect
cbject of the verb "have heard" . .

Most exegetical commentaries agree with the
interpretation that the phrase mwc 8% mioreboesiv od odx
Rxovoov should be interpreted as "How shall they believe in
Him whom they have not heard® thus interpreting ob as the

genitive of direct object of the verb Rrovoav, °*

52Runia, "What is Preaching?", p. 25.

153Hoeksema, Triple Xnowledge, 2:408.

S4James Dunn in The Word Biblical Commentary,
620-21; William Hendrikson in The New Testament Commentary,
348; John Murray in The Epistle to the Romans, 58-59;
Heinrich August Wilheim Meyer in Critical And Exegetical
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in discussing Romans chapter 10, John Murray says
that verses.14-15 are an analysis of the process involved in
calling upon the Lord's name and that the main point of
verses 14-15 is that "the saving relation to Christ involved

in calling his name is not something that can occur in &

vacuwmn; it occurs only in a contezxt c¢reated by the
proclamation of the gospel . . AL T describing this
proclamation, Murray writes "“Christ is represented as being
heard in the gospel when proclaimed by sent messengers"

While Murray deoes not deal extensively with the

theolegy of preaching in Romans 10:14, and while he does

interpret the pronoun oY as a genitive of direct object, he
does not say that the Word of God comes alive when it is
preached or that Christ is actually present in the sermon as

\ 157
do some sacramentalists.

Hand-book to the Epistle to the Romans, 413; R.C.H. Lenski
in The Interpretation of 8t. Paul's Epistle to the Romans,
661-662; F. Godet in Commepntary On St. Paul’'s Epistle to the
Romans, 212-213; Walter Sanday and Arthur Headlam in The New
International Commentary On the Epistle to the Romans, 2%6;
Barclay Newman and Eugene Nida in A Translater's Handbook
on Paul's Letter to ithe Romang, 203.

While these men understand oU to be functioning as a
genitive of direct object, they do not all argue for a
sacramental view of preaching.

®%3ohn Murray, The Epistle to h Romans (Grand
Rapxds MI: Wm. B, Eerdmans, Publxsh Co., 1964), p. 58.
**¢1bid.

S?Both Runia in "What Is Preaching™ (p.31) and
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Sanday and Headlam also agree wifth the position that

o0 is the direct object of the verb Hxouvcav:

ob obk fixovcav: ‘how can they believe on Him whom they
have not heard preaching?” . . . it must be so
translated, and what follows must be interpreted by
assuming that the preaching of Christs’ messengers is
identical with the preaching of Christ Himsel€f.

Sandy and Headlam do not explain what they mean by the
statement that the preaching of Christ by His messengers is
identical with the preaching of Christ but it is obvious

they support the use of oY as the genitive of direct object.

Meyer, in his Critical and Exegetical Handbook also

agrees that the genitive pronoun is a direct object, "Christ
being in this case conceived of as speaking through the
preacher“.153 Mever compares this passage (Romans 10:14)
with Ephesians 2:17 to support Christ speaking through the

Preacher,

Bloesch in Essentials of Evangelical Theology (p. 81)
respectively support these high views of sacramental
preaching.

1SBWilliam Sandy and Arthur Headlam, A Critical and

Exegetical Commentary on the Epistle to the Romans.,
(Edinburgh: T. & T. Clark Ltd., 1902), p. 296.

*®%geinrich A. W. Meyer, Critical and Exegetical i
Hand-Book to the Epistle to the Romans, (Edinburgh: T. and ik
T. Qlark, 1883; reprint, Winona Lake, In: Alpha
Publications, 1979), p. 413.
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AND HE CAME BAND PREACHED PEACE TO:EQU WHO WERE FAR AWAY,
AND PERCE TO THOSE WHO WERE NEAR.

The sacramentalists explain that Ephesians 2:11-22 speak of
how Christ abolished in His flesh the enmity and how He
reconciled men to God. In verse 17 he writes: "He came and
preached . . . " When did Christ preach to both Jew and
Gentile? Probably not during His earthly ministry or His
forty day post resurrection ministry. The sacramentalists
say that He preaches to others when preachers preach God's
Word.

Ephesians 4:20-21 is also used to support this

position:

But you did not learn Christ in this way, if indeed you
have heard him andiggve been taught in him, just as
truth is in Jesus.

The same gqguestion can be asked. When did the Ephesians hear

162
Jesus?

While the majority of the commentators agree that ob
functions as a direct object, thus allowing Christ toc be the
one heard when the Word is preached, few will draw the
extreme conclusions that the sacramentalists draw to support

a sacramental view of preaching. They say that Christ is

’BBEphesians 2:17

1®lpphesians 4:20-21

1

®2since the Ephesians passages are directly related
to the Romans 10:14, they will not be addressed further.
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heard because the preacher is speaking the written
revelation of Ged in the name of Christ.

Ag stated, Hoeksema argues that the preaching of the
Word is a means of grace and not merely the communication of
the Word by other means. In so doing, he makes a
distinction between the gospel and the Bible which he
appeals to in further support of the sacramental view of
preaching. "The holy gospel is not the same as the Bible.
For the Bible did not always exist, in fact, in its present
form it exists only a comparatively short time". ®® Hoeksema
later concludes from this distinction that preaching has
always been in existence so preaching is the actual means of
grace and not the Bible. °*

Schuringa agrees with this analysis of BHoeksema's
sacramental view of preaching. He writes that Hoeksema's
point is that "It is not the éible which, strictly speaking,
is a means of grace through which the Holy Spirit changes
people, It is the preached Word which is a means of
grace."165

Therefore, if Christ is only heard through the

preacher who is sent, it follows that it is only through

1B3Hoeksema, Triple Knowledge, 1:286.

*4Ibid., pp. 287-289.
1

SSSchuringa, p. 28,
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preaching from an official preacher of the church that one
- ¢an hear Christ speaking. Hence, Hoeksema's understanding

of Romans 10:14, 17:

It ie impossible to hear the Word of Christ which causes
you to believe and to call upon His name, except through
a preacher who is sent, and through whom Christ will
speak EHis own Word and cause His own veoice to be heard.
And this makes faith and salv?&gon dependent upon the
preaching of the gospel

According to this sacramental view of preaching, in order
for the listener to derive faith, he must hear Christ
speaking through an cofficially sent preacher while he is
preaching. Therefore one would naturally ask, can a person
come to f£aith in Christ through personal Bible studies,
tracts, personal evangelism, etc?

Sacramentalists conclude that faith can only come
through the official preaching of the Word from a preacher
who i=s sent by the church. Grasso says that faith, by its
very nature, is an encounter with God, a dialogue, and this

dialogue is not sufficient when one hears absout God.

It is pessible . . . to establish a close causal
connection between faith and preaching, in as much as
the word of preaching which generates faith is the word
spoken by God Himself and not only about God. To meet
men, God has to call him, to show him His will, ggyord
about Ged could only excite men to seek God

15BHoeksema, God's Eternal Good Pleasure, p. 190.

iS?Grasso, p. 38.




So, according to the sacramental view, the answer to the

gquestion as to whether a person can be regenerated via RBible
study or personal witness encounters is "mo." In those
settings they could only hear a word "about God."

Herman Hoeksema, to be consistent with his position
must come te the same conclusion. In responding to an
objection that God might use Bible reading and study, tracts,

Christian schools, ete., Hoeksema wrote:

Let me reply to this objection, £irst of all, by saying
that I certainly do not wish to minimize the value of
all the means of instruction of the truth which we
possess today. Least of all would I underrate the great
significance of Bible reading and Bible study in thg
home, by individual believers, by societies .

However, he strongly atffirms:

Centrally and organically it is just as true today and
for the church of Christ today, as it was for the time
of the apostles, and as it is for the heathen world:
"How shall they hear without a preacher?” If it pleases
Christ to cause His word to be heard through preaching,
what business have you or I to say that He can just as

well sg&;k te us in different ways and through different
means.

Hoeksema makes 1t very clear that there is a distinct
difference between a preacher and person simply sharing the
gospel as well as a distinct difference between the

preaching event and a personal opportunity to speak a word

158Hoek8ema, God's Eternal Good Pleasure,
rp. 189-1%90,

1®91p14.
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for Christ:

Anyone can tell you about Jesus and about His Word and
His work, about the cross and the atonement, about the
resurrection and justification. And to do this, to be
witness of Christ, is certainly our ecalling: the
Christian must be a witness for Christ in the world,
must confess His Name, must extol His Name and tell
about Him. But this does not make anyone a preacher,
for & preacher is not & persocn who merely spezaks
concerning Christ, but one through whom it pleases
Christ Himself to spgak, to cause His own voice to be
heard by His people,

By this quote, Hoeksema seems to be saying "noe"” to the
guestion of whether a person can be saved through something

other than an official preaching event.

Syntactical Study of oV and Hxovoav
Because of the importance'of the syntactical
relationship of o0 and Axouvsav, an exhaustive study was

performed on every verb form of axouw with its various parts

of speech using the Computer-Konkordanz Zum Novum
Testamentum Graace.171 Special éttention was given to the
Genitive and Accusative case endings of the object(s) of

dxova.

The study confirmed the validity of the type of

170Hoeksema, Triple Knowledge, 2:409%~410,

7% . Bachman and W. A. Slaby, Computer-Ronkordanz
Zum Novum Testamentum Graece [Computer-Concordance of
the Greek New Testament] (Rerlin: Walter De Gruyter,
1980}, pp. €9-80.
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genitive that can function as a direct object when used in
conjunction with the verb Gxcu®. The study also revealed
that the classical rule for &xovéiv is not an infallible

rule, In the following passages, the genitive does function

as the direct object:

Matthew 2:9 0Ot 88 QAXOUCGVIES TOL BAGLAEKS |
and having heard the king .

Matthew 17:5 oUToc €ctiv O vico pou & ayammTosev &v
» |
evdoxnoda: dxoveTe adTOL.

This is my beloved son in whom I am well
pleased. Hear Him.

Mark 12:28 QKOLCAC ALTOV CLLNTOUVIOV
heard them arguing

Mark 14:64 Tfrovoate the Biaconuias , .,
vyou have heard the blasphamy

Luke 6:47 mac b épxouevoa MPOG PE KOL AKOV@YV HOL TOV
ADYOV

everyone who comes to me apd hears My words

John 5:25 oO1 gexpot @KOUSOLSLY TNT POVAG TOU LLOL
tow Beov .

thé dead shall hear the voice of the Son

of Ged .
John 19:13 © oDv MARTOC GKOLOAS TV AOYGV
Toutmv ., .
When therefore Pilate heard these
words

Acte 25:22 éBouxDunv Ka1L aODTO0 TOL AVOPLTOL AXOLOAL
I would like to hear the man myself

The above examples were given because it would be impossible
not to translate the genitive as a direct object. As an

example one could not translate Matthew 2:9 "having heard of
the king" nor would it bhe permissible to translate John 5:25

ags “the dead shall hear of the voice of the Son
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God ni172

The verb Gxovw appears 430 times in the New
Testament., It is used in conjunction with a genitive case
ending 71 times. Fach instance could be (but not always
demanded) translated as a genitive of direct object.1?3
While the rule seems to be consistent with the genitive it
is less consistent when the noun ends in the accusative
case, In some instances the writer{(s) will use the
accusative case to funciion as the direct cbhject to indicate
the person speaking or the thing being spocken of. The

following are inconsistencies of the rule:

Matthew 12:42 . . . &xoucdai Tmv copLav COAOHOVOD
- to hear the wisdom of Solomon

Matthew 13:18 . . . AXOUCGTE TNV MAPABOANV TOUL

CNELRAAVIOT '

hear the parable of the sower

Matthew 13:19 . . . Gxovo@Tos TOV ADYOV THC
BaciAglade |

hears the words of the
kingdom .

Matthew 21:33 . . . &AAnv mapaBoAnv dkovcate
. hear ancther parable

172 .. .
For similar construction and examples the reader

should see Mat., 2:9, 22; 17:5; 21:45; Mk. 3:21; 5:27; 6:11;
F:14, 25; 9:7; 12:28; 14:58, 64; Lk. 2:47; 6:18; 10:16;
15:1, 25; 18:36; 19:48; 22:71; 23:8; Jdn. 1:37; 3:29; 5:25,
28, 40, ; B:26, 38, 40; 9:31; 10:3, 8, 20, 12:47; 18:37;
19:13; Acts 3:22, 23; 6:11, 14; 8:30; 9:7; 10:46; 11:7;
18:26; 22:7, 22; 24:4; 25:22; 28:22; Romans 10:}14; Col 1:23,
Heb 3:7, 15: 4:7; I John 1:5; 5:14, 15; Rev 1:10; 3:20; 6:3;
8:13: 11:12; 14:13; le:1, 5, 7; 21:3.

1733achman and Slaby, p- 70.
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Matthew 24:65 . . . i3 vuv fixouvcate tTnv
Bhraoonpriav , .

behold now you have heard the
blasphemy

2 L ¥ 3
Luke 1:41 .+ . KOl EYEVETO ©0 TMXDLOEV TOV ORGP0V
THG penLas .,

. « » &nd it came about when Elizabeth
heard Mary's greeting .

Luke 4:28 , . . ka1 Eninonoav Mavies OBupoL &V T
OLVAYOYT, AXOUOVIES TQULTAQ

. and all in the synagogue were filled
wzth rage as they heard these things

*

gohn g8:47 . . . © bv &k tov Beou ta pnpate tov 8eovu
QXOUEL "

he who is of God hears the words of God
Rev. 22:18 . . . HOPTIUD® 70 RMAVIA T AKOLOVIL TOLS

AOYOUS TN RpopnTELacs . .

. I testify to everyone who hears the
words of prophecy .

The above examples are given to show that the
accusative case ending nouns can function as the direct
object with the verb dxove®. Of the BO occurrences of an
accusative case noun used in conjunction with arxove, only 14
could positively be identified as Ffunctioning as a genitive
{of or about a thing or person being heard).174
Comparative analysis between the genitive and

accusative case ending nouns showed that in some cases a

writer(s) statement would have the same meaning if he used

174

For examples of the accusative case ending nouns
definitely funectioning as a genitive the reader should refer
to the following passages: Mat. 13:2; 14:1; Mk. 3:8; 13:7;
Lk. 9:7; 21:9; Acts 5:11; 17:32: Gal. 1:13; Eph 3:2; Col
1:4; Phm 5; James 5:11; 3 John 4.




the genitive or the accusative. Note the following:

Rev. 10:4 xat fAxousa povny Bx Tov obpavou . ., .
and I heard a voice from heaven . . .

Rev. 14:13 xat AXoUsQ GOVNC £K TOU OLPAVOL .
and 1 heard a voice from heaven . .

Rev. 11:12 ka1 fArxovocav gwvias peyainoc . . .
and I heard a great voice .

Rev. 12:10 K&t AKOLCA QOVNV PEYAANV
and I heard a loud voice

In the above examples the difference between the genitive
and accusative case ending makes little difference to the
authorial intent of the passage.

The grammars are not unaware of this variance of
this type of genitive.l75 Nigel Turner wrote that “the
relationship expressed by the gen. is so vague that it is
onnly by means of the context and wider consideration that
can be definite."’ °
on a particular use of a genitive to support a theological
position especially when the passage in guestion is not

directly addressing the theclogical position in guestion.

Robert Haldane agrees when he writes:

It is unnecessary to refute the opinion of those who

hold that the gespel cannot speak to men savingly in the

"“rlass and Debrunner, p. 95.

1?63ames Hope Moulton, ed., A Grammer Of New
Testament Greek (Edinburgh: T.& T. Clark, 1963), p. 207.

It meems tenuous to put so much strain ﬁf

62

it

Also sBee A. T. Robertson, A Grammar of the Gresk New

Testament, pp. 49%9-502.
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Beriptures, and that it is never effectual without a
living veice of a preacher. This is not the meaning of
the Apostle. His doctrine is that the CGospel must be
communicated to the minds of men through the external
instrumentality of the word, as well as by the internal
agency of the Spirit. Men are not only saved through
Christ, but they are saved through the k?gyledge of
Christ, communicated through the Gospel.

The classical rule for od and Hrovoav is not absclute. As
shown the authorial intent of almost identical passages was
communicated using both the genitive and accusative noun
endings. Because of the incensistencies of the genitive and
accusative nouns when used in conjunction with drove and the
gquestionable authorial intent of Romans 10:14 being used to
support a complete theology of preaching, it is the author’s
conclusion that this passage cannot be used to carry the
bulk of the sacramentalists theological argument. It should
be noted that even Schuringa who defends Hoeksema's exegesis

of Romans 10:14, 17, writes that:

Hoeksema's conception of preaching as a means of grace
relies heavily (though not exclusively) upon his
translation and interpretation of Romans 10:14-17 and
especially Romans 10:14. It is primarily in the soil of
this passage that he grounds hig formulations. Wherever
he thorcughly explains his view of preaching, Romans
10:14~17 is brought in. It would be fair to say that if
his translation were shown to be invalid, that his
understanding of the preaching event would need to be
seriously questioned.

_!77Robert Haldane, Exposition of the Epistle To The
Romans, {(WI:The Banner of Truth Trust, 1960), p. 513.

1

7BSchuringa, p. 35.
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The syntactical study of of and Krovoav has shown that
- Hoeksema's rigid adherence to the classical usage of
axon® with the genitive is not acceptable. It is not
justifiable to base an entire theological understanding on
the grammatical usage of ob and. fixovoav in Romans 10:14.
The passage cannot be used as a primary text to support the
sacramentalists position.
Apart from the exegetical quesfiéns the theology

which the sacramentalists draw from this passage cannot be

supported as will be shown in the next chapter.

I Corinthians 1:17-18
in promoting a sacramental view of preaching,
sacramen£a1ists appeal to I Corinthians 1:17-18 fto support
the position that the preaching of the Word of God is the

1 means of grace through which the power of God is manifested

as opposed to the Word of God alone being a means of

grace.178 I Corinthians 1:17-18 says:

For Christ sent me not to baptize but to preach the
gospel: not the wisdom of words lest the cross of Christ
should be made of none effect. For the preaching of the
cross is to them that perish, foolishne§§§ but unto us
which are saved it is the power of God.

Grasso appeals to this passage to support a sacramental view

1?E'G'ras;so, p. 112.

180y corinthians 1:17-18 (KJV)
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of preaching when he writes:

The presence of Christ is in the word proclaimed by the
preacher . . . Christ Himself is present in the word of
the preacher for the ruin or salvationjgﬁ many (Luke
2:34; John 3:20; 12:47 f£; and 15:22).

Grasso and others normally aprpeal to the words "preaching of
the cross” which is the power of God. In other words, it is
not only the message that ig considered foolish to the
nenbelievers and the power of God to believers, but alsec the
medium by which the message is communicated. 2And according
te Augustine Regan, through this medium the saving work of

salvation is efficacious:

The Word preached by the church is infinitely more than a
historical account of the saving work of Christ: it is the

very power of salvation, g it were, this saving work
present in its efficacy.

J. XKahmann, in his book The Bible on the Preaching

of the Word says:

the preaching is in fact a coming of God into this
world. It is not merely a presentation of salvation, an
announcement of God's plan with the reguirement to be

met by mankind, but it is an act of salvation by God. **

Later he writes, "the preaching as such, however, is also

181Grassc, P. 123.

132Augustine Regan, "The Word of God and the
Ministry of Preaching," 8tudia Moralia (1962): 403,

833, Kahmann, The Bible on The Preaching of the

Word, trans. T. J. Holmes {(De Pere, WI: St. Norbert Abhey
Press, 1965), p. l12.
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charged with divine power; it is in itself as act of God’'s

. . 184
might, no less than a miracle.”

SBome who hold the sacramental position understand
I Corinthians 1:17-18 to be referring to the message as well

. . 185 .
as the means of communicating the message, Grasso writes:

Preaching, therefore, forms a part of the economy of the
mystery: it is the means God has devised to communicate
His plan of salvation to man. To enter into contact
with man and call H;m;to salvation, He uses mediators,
the preacherx U

It seems that the key operative phrase in

Corinthiang 1:17-18 is '"the preaching of the crogs." Those

adhering to a sacramental view of preaching claim that the

power of God is manifested not only through the cross but

also through the method used to announce the cross which is

"preaching”, during which time, Christ will be heard and His

presence will be manifested.

It is interesting to note that the phrase “preaching

of the cross" is translated "word of the cross"™ in the New

American Standard Bible, The phrase © Abyos yép & tob

I

oTavEoy is being contrasted throughout I Corinthians 1-4
with cogpia Adyov. There is a debate among the commentators

as to what these phrases actually mean. Some, like Gordon 3

1 R
B4 1pid.

mgGrasso, p. 47,

B8 r1bid, p. 48.
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Fee, understand the phrase & Adyoo vép & tol orauvpod to
refer to the message or doctrine that is being preached, and

not the meahs by which the message is communicated. Thus

he writes:

At the end of v. 17 he [Paul] had said (literally): 'not
in the wisdom of logos (word, rhetoric, reason), lest
the cross of Christ be invalidated.' Now he says, "For
the logos (word, message) of the cross is foolishness to
those who are perishing.' ‘There is a logos {(speech)
that belongs to wisdom and there is a logos (message)

whose cont?g; is the cross; but they are mutually
exclusive.

According to this view then, Paul is saying that the cross

itself is foolishness, and not the speaking/preaching of the

Cross.

In his dissertation on "Paul's Theology of

Proclamation"”, Duane Litfin wrote the following, concerning

I Corinthians 1:17:

The qualifying phrase odx év ocopla Adyov specifies the
manner in which this assignment [Paul's apostolic
calling to preach] was not tc be conducted. In other
words, Paul states that his assignment from Christ
included not only the command that he should preach the
gospel; it also involved some implicit or explicit
indications regarding the form or manner of that = |
preaching , . . It is tendentious to interpret oLK EV
copia Adyou in vs. 17 primarily in terms of content, as
if Paul is merely asserting that tgﬁ!ideas he preaches
must net be those of human wisdom.

1B?Gordon Fee, The First Epistle to the Corinthians
(Grand Rapids, MI: William B. Eerdmans Publishing Company,
le87), p. 68.

198, . Duane Litfin, "8t. Paul's Theology of
Proclamation: An Investigation of I Cor. 1-4 in the Light of
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Litfin argues very convincingly and I believe correctly that

since both & Adyoo and to¥ otavpol are both articular and
100 otavnod is preceded by the additional article o, 0
that O A8yoo describes in the most general way the form of

the proclamation while the genitive toU otavpol supplies the

4]

content. Litfin appeals to Blass-Debrunner to support

his exegesis:

A . substantive with an attributive genitive in the post
position and a repeated article iz unusual and stresses
the substantive (in this case A6yoo) rathey than the
adjectival element (in this case ozaupot),

It should also be observed that © Abyooc and & to¥ ortavpod

is the subject of both verbs &otiv in verse 18.

it i5 not simply the cross which is popra or duvapts but
0 A3700, the simple placarding of the cross. The
content of the message maygyot here be extricated from
its form, nor vice versa.

Greco-Roman Rhetoric” (Ph.D. thesis, Wolfson College, Oxford
University, 1983), pp. 274-275.

®%he reader should see 4. T. Robertson, A Grammar
Of The Greek New Testament p. 780 and Blass-Debrunner p.
142, for discussion on this construction.

190Litfin, "Theology of Proclamation”, p. 282.
lrpid.

?gzLitfin, "rheology of Proclamation,”™ p. 286.

Meyer agrees with Litfin when he writes "We are not
to apply this, however, to the philosophic ceontents of the
teaching . . . but to the form, which consists in the
clothing of the doctrine in philosophic garb, in speculative
skill, argumentative reasoning, illustration, elaboration of
the matter, and the like, together with the effect which
this, from the nature of the cross, may have upon the
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During a personal interview at Western Conservative
Baptist Seminary, Pr. Duane Litfin stated that verse 18 of
chapter 1 referred to the message and the means to
communicdate the message. He said the exegesis was
complicated but his study indicated that the verse referred
to both the content and the means teo communicate the
content. He made it clear that he does not adopt a
sacramental view of preaching and he does not elevate the
"preaching event” above other methods such as Bible study,
personal witness, etc. BAccording toe Dr. Litfin, the method
of communication which Paul is defending in I Corinthians
1:18 is simply a prociamation of the c¢rucified Christ.193
Orr and Walther agree with Litfin when they write:
Greek sophists had made a great art of public speach:
various methoeds of influencing people’'s minds were
studied and described; and devices for presenting
persuasive argument-which had the appearance of
rationality even when they consciocusly disguised the
truth-were employed by public speakers, politicians, and
legal advocates. Paul brusgquely announced that in his

presentation ofgghe gospel none of these tricks would be
employed . . .

doctrine itself." Critical And Exegetical Hand-Book To the
Epistle To The Corinthians, p. 26.

1BSDr..I}uane Litfin, interviewed by author, 1l
November 1988, Portland, written notes, Western Conservative
Baptist Seminary, Portland.

¥illiam F. Orr and James A. Walther, I Ceorinthians,
A New Translation: Introducation with a Study of the Life of
Paul, Notes and Commentary, The Anchor Bible Series {Garden

City, NY: Doubleday and Company, Inc., 1976), p. 152.
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The general context of the epistle is also helpful

" in understanding O Abyos ydp 6 tol oriaupol. Paul contrasts
this phrase with OUK &v oo9f{g Abdyou (1:17) which most
commentators understand as some form of Greek rhetoric which
would bé very impressive and persuasive. Paul simply is
contrasting God’s prescribed method of communicating the
cross with the advanced methods which would employ cogtig
ab6yov. This is highlighted by 1:21 which says "

euSdxnoev O Beds Sra tRe puplas ol knpdyuatos cdoai ToLS
mustebovias. " o0 KnpOypatos is from kfipvypa which is
indisputably defined as "proclamation, announcement by a
herald and proclamation, preaching by a herald."195 In other
words, God was well pleased through the medium of the
message and the content to save those who believe. For a
complete treatment of this topic the reader should see
Litfin's dissertation.

I Corinthians 1:17£f is simply teaching Paul's
method of communicating the gospel and why his method should
not preduce disciples of Paul, He did not uge persuasive
words and operate as a Greek rhetorician thus seeking
himself to guarantee the results of his ministry by his own

skills, Paul is simply telling the Corinthians that since

1951 Corinthians 1:21

'""Cprndt and Gingrich, s.v. "xApuyua”
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his method did not employ the impressive methods of the day
adhered to by the Greek rhetoricians, the Corinthians should
not follow him or other gospel preachers as the pagans of
the day identified with and followed the rhetericians.

Normally people would align themselves and identify with
these teachers and speakers cof rhetoric. Since Paul, did
not use this impressive speech and yet the power of God was
manifested through his ministry, he is asking the
Corinthians why they are seeking to identify with various
teachers of the gospel thus cauging schisms and divisions in
the Church.'™’
While it seems that Paul has more in view than Jjust
the content of the message in I Corinthians, this does not
necessitate a sacramental view of preaching. Paul is
deseribing how the message should not be communicated-cogic

A5v0v and how it should be proclaimed-0 Adyoo (v. 18), and

knpoypatoos(v. 21). While the text can be used to support

the unigqueness of preaching in the church, it cannot be used I

to support a strong sacramental view of preaching wherein

Christ Himself is speaking through the preacher.

¥ itfin, "Paul's Theology of Proclamation",
pp. 345-367.




CHAPTER 1V
THE SACRAMENTAL VIEW OF PREACHING CONSIDERED FROM A

THEOLOGICAL PERSPECTIVE

In this chapter the sacramentalists proposition that
the glorified Christ speaks through the preacher while he is
preaching is examined from a theclogical perspective.
Special attention is given to the exclusive nature of the
.of the sacramentalists that the preaching of the Word is the
means of grace. The author's view of preaching, namely that
God speaks through His Word as opposed to Cod only speaking
through the preacher as he preaches the Word is briefly
elaborated. The examination is limited to the New

Testament.

Christ’s Mediating Presence Through His Spirit

When the sacramentalists say that the glorified
Christ or Jesus i1s mysteriously present during the preaching
of the Word and that the glorified Christ or Jesus speaks
through tﬁe preacher while he is preaching, it is difficult

to understand exactly what they mean.iQB At times they

1985 or further explanation of this sacramental view,
the reader should see: Proclaiming God's Message by Grasso,

36, 123: "The Word of God and the Ministry of Preaching™ by
T2
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write that the glorified Christ or Jesus is actually present
during the sermon and/or that he is speaking through the

preacher. Thus Grasso writes:

The presence of Christ in the word prociaimed by the
preacher is the fragrance of Christ for God, alike as

{eggrds th?éf who are saved and those who are
ost . . .

%itschl adds that ". . . Scripture teaches that it is CGod
Himself who speak?. The -human witness i1s then, as it is
said of Paul, an instrument of Christ's
self—proclamation."zun While the sacramentalists make
appeal to the glorified Christ or Jesus actually being
pregent in the preaching esvent, they often couch the
statement in terms of Christ being present through His
Spirit; thus Grasse writes . . . Scripture teaches
that God Himself, or Christ, or the Holy Spirit speaks
through their envoys."zn3 Koch echoes this when he writes
that Christ speaks by the Spirit during the preaching

02

event.z 1t seems however that while the sacramentalists

say that Christ speaks through His Spirit during the

0

Kahmann, 113; Essentials
Bloesch, 71-99,.

f Evangelical Theoclogy, vol 2, by

1?9Gra550, p. 123.
200Ritschl, p. 74.

zu:Grasso, r. 36.

202Koch, "Preaching"” p. 690.
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preaching event, they mean more than that He is speaking and
present by His Spirit. The sacramentalists will often
compare Christ's presence in the sermon with His presence
during the Lord's table.

Schuringa parallels the preaching and presence of
Christ through the preacher as he is preaching the Word with
hthe Reformed view of the presence of Christ in the Lord's
Table and concludes that, "The real Jesus speaks through the
preaching."203 While those theological systems which
incorporate transubstantiation and consubstantiation have
little problem in understanding Jesus actually being present
in the preaching event, the reformed writers struggle in
defining what they mean by saying "the real Jesus speaks
through preaching."204 Reformed theology holds to the
reality of Christ's presence at the Lord's Supper by His
Spirit.205 80, it must be assumed that when the Reformed
sacramegntalists write that Chriét speaks through the
preachef and is present as the Word is being preached, they
mean that Jesus, by His Spirit is present and speaks through
the preacher in a unique way when he is preaching the Word.

-This is notably different froum the Roman Catholic¢ or

?UBSchuringa, p. 49.

0% pid.

20%1bid., p. 42.
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® 1t is interesting that

Lutheran view of the Lord's table.’
sacramentalists from all three theclogical orientations will
compare Christ's presence when the Word is preached to His
presence during the Communion service. The comparison of
Christ's presence during the Lord's table.with His presence
in preaching illustrates the unigue view of preaching that
the sacramentalists propose,.

In attempting to define how Jesus is present in the

preaching event, Schuringa writes:

If, therefore, Christ can be and is really present
‘where two or more are gathered' and in the celebration
of Holy Communion, is there any reason to exclude the
possibkbility that this Christ who is really present in
his church can really g@;ak to his church through the
preaching of the Rord?

Schuringa supports this position of Christ's ability to be
present in a unigue way by appealing to such passages as:
John 10:27; Luke 10:16, 24:36; and John 20:19, 26. He
compares Matthew 18:20 to Matthew 18:17-19 to support a view
that Christ is actually present in a speciél way when the
church gathers which he refers to as a special presence of

the Spirit of\christ.208

?®4. Robert Cook, "The Christian Faith: A
systematic Theology”™ (Portland OR.), p. 693.

2°7Schuringa, pp. 42-43.
ZDBIbid., p. 42.

These passages do not support the sacramentalists
position of Christ being present in a unique fashion. Luke
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It is clear from John 14:3 that Jesus said he would
leave and then come again to receive His disciples to
Himself s0 that "where [He is], there [they] may be also."”
In this verse, Jesus speaks of His departing and His second
coming to gathexr His disciples. In verse 16 Jesus said,
"and I will ask the Father and He will give you another
Helper, that He may be with you forever™. It should be
noted that when Jesus said the Father will give "&Alov
napakAniov" that by using driov, He meant "another of the
same kind" as opposed to another of a different kind
(gtBDOG).zos What Jesus is sayving is that just as He Himself
had been the paraclete with His disciples to train, lead,

guide, protect them and be with them {(i.e. in their

presende), 50 alsc another paraclete of the same nature

24:36, 20:19, 26 refer to the manifestation of Christ in His
glorified body. There is no hint that He appeared in two
separate locations at the same time in His glorified bhody.
It must be remembered, that while Christ is God, He now has
a2 glorified body which cannot appear in separate places at
the same time. The above passages refer to Christ appearing
te His disciples. The sacramentalists do not claim that
Christ appears to the Church teday as He appeared to His
disciples, so these passages should not be used in support
of His presence in the Church.

Matthew 18:17~20 as well as the other passages
speak of Christ promise to be present as two or ithree gather
together in His name or gpeak in His name. The passage
cannot mean that Christ in bodily form would be present, or
He could only be present with one group at a time.

?%%%. Robert Cook, The Theology 0f Jdohn, {Chicago:

Moody Press, 1979)., p. 63.
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would come to continue what Jesus had begun.ziu This other

paraclete will bear witness of christ.?’" He will not aspeak

of His own initiative but only speak what He hears.?'? He

was sent from the Father213 and from the Son214 to

minister truth215 and to disclose only the words of Christ

216

which are alsc the words of the Father. Therefore, one

can understand the Spirit as mediating the presence and
purpose of Christ as well as speaking what Christ would

217
speak.

When Christ said He would go and prepare a place

for His disciples,218 send the Spirit to continue the work

21nGearge Eldon Ladd, A Theclogy of the New

Testament, (Grand Rapids: Eerdmans, 1974), p. 294.
“11J0hn 15:26

212 30hn 16:13
21330hn 15:26

Zl14pcts 5:9; Romans 8:9; 2 Corinthians 3:17

For additional information concerning the Son
sending the Spirit, the reader should see Ccock's theology
notes, "The Christian Faith", p. 203.

218 yohn 16:7-13

218 3ohn 3:34; 16:13-15

217It ig for this reason that the Spirit can move
men to record the word of God since the Spirit is of course,

part of the Triune God but also because He never speaks
apart from the Father and the Son.

218;50hn 14:3

[
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He had begun on earth”’? and that He would come again,220

He did not mean that He would only return through the S8pirit
but that He would literally come again to gather His
digciples to bring them to the place He was in the process
of preparing for them.?*' Jesus will only come again once to
receive His disciples to Himself. Hence, He will nct be
. returning in some mystical fashion during'the Sermon or
other sacraments. Until His return to earth, His Spirit
(The Holy Spirit) will mediate His presence.

If the sacramentalists are correct when they say
that Jesus or the glorified Christ is uniquely present and

speaks through the preacher as he preaches the Word, He can

only be present and speaking through His Spirit.

Must The Word Be Preached For God To S8peak

The next guestion to ask is: When the Holy Spirit
speaks, does He sxclusively speak through the preacher as he
preaches the Word cor does He simply speak through the Word?

Anocther way to state this question is: Must the Weord be

219, 0hn 14:16-17: 15:26: 16:7-15
22050hn 14:3

22130hn 6:54; Mat. 24-25; I Thes. 4:13-18).

¥or further discussion of the Spirit's coming in
relation to Christ's second coming the reader should see
"Eschatology in John’s Gospel”, by W. Robert Cook, Criswell
Theological Review, Fall 1988, editor Paige Patterson).

|
|
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preached by a preacher in order for God to speak?

Not only were previous events recorded in the
Scripture directly for our benefit,222 the Scriptures
themselves speak today. Paul affirms that while God did
speak through His Word, Ee continues to speak through that

once spoken Word. S8tott illustrates this when he says: i

Take for example Paul's statements in Galatians 4. Verse
22 begins, “for it is written (gegraptai gar) that
Abraham had two sons,’. In the previous verse, however,
Paul has asked "do you not hear what the law says?’ ik
These are extraocordinary expressions, for “the law' and !
“the Scripture’ are ancient books. How can an old book b
be said to “speak’ in such a way that we can “hear' it :
speaking? Only in one way, namely that God himself
speaksz£9rough it, and that we must listen to his
voice.

This same concept of God speaking through His
spoken/written Word is also seen in Hebrews 3~4. As the
author of Hebrews argues that Christ is superior Lo Moses, L

he writes:

Therefore, just as the Holy Spirit says:
“TODAY IF YOU HEAR HIS VOICE, DO NOT HARDEN YOUR HEARTS

AS WHEN THEYZEFOVOKED ME, AS IN THE DAY OF TRIAL IN THE
WILDERNESS.'

it should be observed that the Holy spirit speaks through

the once recorded Word, 1In this case the Spirit "says™

2

2Zpomans 15:4

zszohn R. W. SBtott, Between Two Worlds, (Grand
Rapids: Eerdmans, 1982), p. 101,

224Hebrews 3:77-8
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{speaks) through Psalm 95, which was written hundreds of

vyears before Hebrews was written. Stott writes:

This concept of the contemporary voice of God is
emphasized in Hebrews 3 and 4. The author quotes Psalm
95: “Today, when you hear his voice, do not harden your
hearts'. But he introduces the quotation with the words
‘as the Holy Spirit says’'. He thus implies that the
Holy spirit is “today' making the same appeal to his
people to listen te him as QESmade centuries previously
when the Psalm was written.

"8tott concludes that from this passage it is possible to

detect four successive stages in which God speaks:

The first was the time of testing in the wilderness when
God spoke but Israel hardened her heart. Next came the
exhortation of Psalm 95 to the pecple of that day net to
repeat Israels earlier folly. Thirdly., there was the
application ¢f the same truth to the Hebrew Christians
of the first century A.D., while fourthly, the appeal
comes Lo us as we read the letter to the Hebrews

today.

Another example of CGod speaking through His spoken/written
Word is found in Revelation, chapters two and three, when
John writes: "He who has an ear, let him hear what the

w227 John wrote the

Spirit says to the churches
Revelation on the Island of Patmos weeks, perhaps months
earlier but he expected ithe Holy Spirit to spesk to each

c¢hurch member who had an ear to listen, The Spirit would

23851:01:1:, Between Two Worlds, p. 101.

228 1pid.

ZZ?Revelaticn 217
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speak through what the apostle had written.22EI

In the above examples, the writers of Scripture
expected the Spirit to speak through the written Word. " %®
Nothing is said in these passages which would restrict the
Spirit to speak only in the preaching of the written Word.

The Scriptures, not only the preaching of the Beriptures,

have the power to save as the Spirit uses fthem.

The power of the Scriptures as they are animated by
the Holy Spirit is demonstrated in its influence on the
lost., Regarding the unsaved we see that the Scriptures
have power to save (John 5:24; 2 Tim. 3:15; 1 Pet. 1:23;

2 Pet.2}&4) and to judge.(John 12:48; also see Rev.1:16;
19:15)

The Word Is The Instrument of Regeneration
The Word of God itself is a means of grace and not
cnly the preaching of the Word as the sacramentalists

propose. "Means of grace" indicates those institutions

228Stott, Between Tweo Worlds, p. 102.

22%por additional examples of God speaking through
His once spoken/written Word the reader should see the
following: Luke 16:29; Romans 4:3, 13; 9:17; 10:11;
I Corinthians 6:16; Galatians 4:30; I Timothy 5:18; Hebrews
8:5; James 4:6.

#30ac0k's Theology notes "The Christian Faith,"
p. 120,

|
|
|
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which God has ordained to be the ordinary channels of grace,
-i.e. of the supernatural influence of the Holy SP."Lr:it.‘231
paul taught and preached the Word both publicly and

privately as well as reasoned with it in the synagogue with
the Jews.”'° The Spirit would use the Word as it was taught,

preached, sung, etc. Saucy writes:

As Israel's worship hegan with hearing God {(cf. Deu.
6:4), so church worship begins with listening to the
voice of God through His Word, for it is in His word
that God comes to His people, to address them, and hold
conversation with them. Through the Word, the obedience
of faith is engendered {(Re, 10:17; In 17:20) and life is
transformed (Jn 17:17; 1%:3). So important is the Word
to the church that growthzggl it is practically a synenym
for growth of the church.

Acts 6:7, 12:24, and 19:20 all tie the increasing of the
Word of God tc the growth of the church.zu

Acts 16 records the salvation of the Philippiaﬁ
Jailer, 1In verse 30 the jailer asks, "What must 1 do to be
saved?" and Paul's response is "Believe in the Lord Jesus
Christ . . . " Verse 32 says that "they spoke (&AdAncav)
the Word of the Lord to him . . . "

The Spirit worked through the Word (gospel) that

231Henry Clarence Thiessen, Lectures in Systematic
Theology, (Grand Rapids: Eerdmans, 194%), p. 392.

#32pcts 17:17; 20:20

233z chert L. Baucy, The Church in God's Program,
(Chicago: Moody Press, 1972}, p. 178.

231 pid.
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Paul shared. It is important teo note that they (ékdlncav)
the Word. They did not preach in an official way nor is
there any indication that Christ spoke through them. They
shared the Word of the Lord, which the Spirit used to bring

about belief. J. I. Packer writes:

In the last analysis, there is only one agent of
evangelism: namely, the Lord Jesus Christ. It is Christ
himself who through His Holy Spirit enables His servants
to explain the gospel truly and apply it poewerfully and
effectively . . . 8¢ in the last analysis, there is only
one methoed of evangelism: namely, the faithful

explanation and application of the gospel message.zgs

Packer's point is that Christ works by His Spirit through
the gospel as it is explained. When addressing Romans 10,

Packer writes:

They must be told of Christ before they can trust Him,
and they must trust Him before they c¢an be saved by Him.
Balvation depends on faith, and faith on knowing the
gospel. God's way of saving sinners is to bring them to

faith tgﬁgugh bringing them inte contact with the
gospel .

Packer is emphasizing that Christ, by His Holy Spirit will

. 237
use the gospel as z means to regenerate a sinner.

2 \ .
. I. Packer, Evangelism angd the Sovereignty of

Gpd, (Downers grove: InterVarsity Press, 1961),
p. 85-86.

236

Ibhid., p. 97.

2371+ should be noted that most traditional reformed
writers understand regeneration to occurs logically priorxr
to conversion s¢ technically they do not agree that the Word
or even the preaching of the Word is an instrument of
regeneration but rather the Word or the preaching of the
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cleay that the Sﬁirit is the agent of regeneration. The
guestion to be addressed is what instrument(s) does the
Spirit use to bring about regeneration? Can He use the
Word or is He restricted to using the preached Word? As
shown, the sscramentalists propose that He must use the Word
a#s it is being preached to bring about regeneration.
Regeneration is accomplished through the agency of
the 8pirit as He uses the Instrument of Truth.245 In the
high priestly prayer, after Jesus asked the Father to
sanctify them in truth, he said, "I do not ask in behalf of
thése alone, but for those also who believe in Me through

their word."?*® According to Jesus, belief in Himself would

come Si¢ Tow AoyYou of the apostles which is not necessarily

the "preached Word.'" This is precisely why the gospel is
galled the “power of cod."**” It is also why John wrote His
gospel:

Many other signs therefore Jesus alsoc performed in the
presence of the disciples, which are not written in this
book; but these have been written that you may believe
that Jesus is the Christ, the Son of Godé4§nd that
believing you may have life in His name,

245Truth is to be understoced as the revealed truth
of the gospel.

%46 5ohn 17:20

zq?Romans 1:186

248 0hn 20:30-31
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It is through the gospel ftruth that the Spirit effectually

calls men and woman to Himself and brings about

regeneration. Paul writes:

But we should always give thanks to God for you,
brethren beloved by the Lord, because God has chosen you
from the beginning for sanctification by the Spirit and
faith in the truth. And it was for this He called vou
through our gospel that you may gaga;the glory of our
Lord Jesus Christ. cf 1 Thess. 1:5

Paul says the Spirit called the Thessalonian believers

through the gospel.  ° Stephen Charnock writes: -

The Scripture distinguishes between the efficient
causes of regeneration. We are said to be born of God,
and to bhe born of the Spirit, buf we are no where said .
to be born of the word, or begotten of the word, but by K
or with the word. 8in entered into the heart of Eve by ot
the word of the devil;zgface enters intc the heart by
the word of God . .

2492 Thessalonians 2:13-14

**%acts 17:1-9 records Pauls ministry in 5
Thessalonica. Luke wrote that Paul”™ . . . reasoned 3
[Sreré&ato] with them from the Scriptures, explaining P
[8ravel{ywv] and giving evidence Imapati8énevoc] that the ‘
Christ had to suffer and rise again from the dead, and
saying, "this Jesus whom I am proclaiming [Katayyéiie] to
you is the Christ'"

' It is interesting to note that the Spirit called the
Thessalonians through the gospel as they came to understand ,
the gospel. There is no hint in this passage that the :
glorified Christ spoke through the preacher but rather the ‘
Spirit spoke through the gospel as the gospel was explained

and supported with evidence. Luke defines this process as
KATAYYERALD,

251

Stephen Charnock, The Doctrine of Regqeneration,
{1840; Grand Rapids: Baker Book House, 1980, reprint),
p. 276. (references are to reprint edition)
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Pink in his book The Holy Spirit, adds:

There must be the inward application of it to the heart
with Divine power, if the will is to be moved. And that
is what the teaching of the Spirit consist of: it is an
effectual communication of 5&; Word which works
powerfully within the soul.

The 8pirit works through the Word and not only through the
preaching of the Word.

Two key passages which indicate that the "Word" as
opposed to the "preaching of the Word" is the instrument of

regeneration, are James 1:18 and I Peter 1:22-25. James

wrote:

In the exercise of His will He brought us forth by the
word of truth, so that we might bgggas it were, the
first fruits among His creatures.

God exercised His will (BouvAn@eis- Rorist Pagsive
Participle) to bring us forth Aoye d&Anfelac. This passage
clearly identifies the Aoy arndetac as being the instrument
of regeneration. Charnock writesg " From this passage [James
1:18], it is very obvious, that the gespel is the instrument
whereby God brings the soul forth in a new birth, "°>!

AoYp is in the instrumental case most likely being used as

“*’Arthur W. Pink, The Holy Spirit, (Grand Rapids:
Baker Book House, 1970), p. 100.

253James 1:18

2Sacharnock, p. 276,
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an instrumental of means to indicate agency.255 The word
used for truth, dindefac, is in the genitive case
functioning as the genitive pf description thus defining and
delimiting the Aoy® that God uses.’ ° He uses the Word of
truth.z57 Nothing is said in this passage
concerning the "preaching of the word of truth". It is
simply the A0oYw &Anfefac that God the Spirit will use to
bring about regeneration. The instrument of regeneration is
the Word of God.*"®

As Peter discusses the implications of the salvation

cf his readers he writes:

Since you have in obedience to the truth purified your
souls for a sincere love of the brethren, fervently love
one another from the heart, for you have been born again
not of seed which is perishable but imperishablgg that
is through the living and abiding word of God.

This passage clearly connects regeneraticon (have been born

again) with the imperishable seed which is referred to as

#5SBrooks and Winbery, p. 39.

25%a T Robertson peoints out that the reference of
Aorp is the gospel message of salvation, even without the
article as in I Cor.6:7. Word Pigtures in the New
Testament, Vol. VI, p. 21,

2

57Bruoks and Winbery, p. 8.

258Vernon Doerkesn, Everyman's Bible Commentary
James, (Chicago: Moody Press, 1983), p. 37.

2591 Peter 1:22~23

{
|
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the living and abiding Word of CGod. Hiebert writes:

The parallel phrase, "through the word of Ged" (dia

iogou . . . theou), specifies the means or instrument
used in regeneration. Neither noun has the definite ;
article; that emphasizes the essential guality of E&; :
regenerating agent, "God's word" (cf. James 1:18). :

Ccok also appeals to this passage as well as to James f
1:18 to support his position that the Word of Ged is the

instrument uged in regeneration; thus he writes: "This [the

Wordl is the point of interface between the effectual call i

. 261
and regeneration."

The reader should notice that 1 Peter 1:28b says
", And this is the Word which was preached to you.'" The Ef
Word was preached (ebayysAicB&v) to them but it was through |
the Word that they were born again and not through the

Spirit speaking through the preacher.zez

One additional passage which is used to support that

?%0p. Edmond Hiebert, Fist Peter An Expositional
Commentary, (Chicago: Moody Press, 1984}, p. 104.

28100k Theology notes "The Christian Faith",
p. 560.
262The author is not arguing against the unigqueness
of preaching nor that God has not ordained preaching to
communicate His Word, but simply supporting that the Spirit
speaks through His Word and uses His Word as an instrument
in regenerating., When the Word is preached He speaks
through the Word, If the Word is communicated by other
means, He will still speak through the Word because the Word
is the instrument of the Spirit and not preaching.
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the Word is the instrument of regeneration is 2 Peter 1:3-4:

Seeing that His divine power has granted to us ‘
everything pertaining to life and godliness, through |
the true knowledge of Him who called us by His own glory
and excellence. PFor by these He has granted to us His :
precious and magnificent promises, in order that by them A
you might become partakers of the divine nature, havi&g
escaped the corruption that is in the world by lust. i

It is through the promises (énayyéiupata) that they might

become partakers of the divine nature: -

Through these promises, the saints have become partakers P
of, sharers in the divine nature. Peter is here T
referring to regeneration as in I Peteyr 1:23. This {
divine nature implanted in the inner being of the |
believingsfinner, becomes the source of his new life and ig
actions. P

It is worth noting that it was through the promises that

they became partakers of the divine nature. The promises
may have been preached but it was through the promises ?{

themselves.

Summary
In this chapter it has been demonstrated that the
presence of Christ is mediated through the Holy Spirit.
Hence, Jesus is not mysteriously present during the sermon

nor is He heard apart from the 8Spirit speaking through the

2635 peter 1:3-4

*®ikenneth §. Wuest, Wuest's Word Studies From the
Greek New Tesiament, 4 vols.{Grand Rapids: Eerdmans
Publishing Company), 2:22.
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written Word. It has also been demonstrated that the Word

is the instrument of regeneration and not only the
"preaching of the Word". The S8pirit may be pleased to use
the Word as it is being preached to bring about regeneraticn
but it is the Word that He uses and not only the "preaching
of the Word”. While this distinction may seem over technical
and a matter of semantics, it is erucial in understanding a
proper view of preaching; namely, that God speaks through

His Word.

S S




CHAPTER V

CONCLUSIOR

In the purpose statement of the thesis I stated that
the sacramental view of preaching would be examined from a
lexical, exegetical, and theological perspective., The
sacramentalists claim that Christ is present during the
preaching of the Word irp a unique way and that Christ will
only speak through an official preacher as the preacher is
preaching the Word. Because some sacramentalists view
preaching as the means of grace, the saving grace of God
cannct be experienced apart from preaching. Thus it is said
that Christ only efficaciocusly calls men and women to
Himself through the preached Word,

In chapter 11 a detailed study on the words xhpué
and knpOocw was performed. The study demonstrated that the
sacramentalists appeal to these words because of the
association of the kApu& and his activity, xmpdooeiv, with
the priest and stoic preachers of the day. They also
appeal to the words because of the minimal usage of the
kHPVE as compared to xnploow. Since XAPVE is used
relatively few times when compared to xnplcce, some

sacramentalists write that Christ is the true kfpvE who

92
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the words themselves to do not have én inherent meaning of a
god{s) mystericusly speaking through the xfipué as he would
xnploceLy.

The kfipvf was to be a spokesman and his primary
activity was to xnpUcoelv (proclaim). While the kHpv&
spoke in his masters name and under the authority of the
one who sent him, it was the xfipuv& who was speaking and not
his master through him in some mysteriocus sense. The
association of xNpuvE and xnpdoocw with those through whom
. the gods spoke is not the primary lexical idea of these
words. The study also demonstrated that while xfpvé and
knpYsow have a range of lexical meaning, the range is not
infinite.?®® The terms have the basic idea of publiic
proclamation.

When the words were used by the New Testament
authors, the recipients would have understood the meaning of
K¥MPpLE to be one who speaks publicly on behalf of another.
They would have understood knpOco® as the activity of a
kfpLvE, namely to proclaim.

In chapter 111, the sacramental view of preaching
was examined and explained., The two primary passages which

the sacramentalists use to substantiate that the gleorified

265 fipve and xmpBoce have the basic meaning of

proclamation or ancuncement thus they cannot be twisted to
mean any and every form of communication.

%
i
|
t
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Christ is the One Whe preaches through the preacher as he is
- preaching, were exegetically examined.

The examination of Romans 10:14 demonstrated that
the syntactical and grammatical use of the pronoun Ov which
is e¢ritical to the support of the sacramental position is
abstruse. Since the understanding of how Buv functions is
key to the sacramentalists position and since their
arguments for the use of OV have been shown to be
indecisive, the passage cannot be used conclusively as a
proof text by the sacramentalists. The study also indicated
that while many exegetical commentaries agree that Bv does
function as a gepitive of direct object, few understood the
passage to support what the sacramentalists propose.

fhe examination of I Corinthians 1:17-18, indicated
that the phrase & Adyoo ydp O 100 ortauvpol does refer to
both the message of the cross and the means to communicate
the message. The means of communicating the message is
identified by © ABY00, namely a simple pronouncement as
opposed to elaborate, persuasive rheteric. Since 6 Adyoo is
contrasted with cogaf{g Adyou which Paul did not do, it was
concluded that when Paul writes O Adyoo, he means a basic
form of verbal communication. By using O A0¥00 Paul means
the simple announcement of the tol otavpol. While
I Corinthians can be used to support the unigueness of

preaching, it cannot be used to support & sacramental view

of preaching that Christ is preacher who speaks through the
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human preacher.

In chapter IV, the sacramentalists claim was
gxamined from a theclogical perspective. It was determined
that Christ mediates His presence by His Spirit, so it would
be incorrect teo say that the Jesus is present during the
preaching of the Word in a sacramental sense such as he is
present in the Catholie or Lutheran view of the Lord's
Table,

It was also determined that the Spirit uses the
Word/gospel as the instrument of regeneration and not only
che preaching of the Word/gospel. Hence the power of God is
in the gospel. It is true that the gospel has been given to
be preoclaimed, but technically, the Spirit uses the Word as
an instrument of regeneration. Therefore it cannot be said,
as sacramentaliszts propose, that the preaching cof the Word

is exclusively the instrument of regeneration. Since

Christ by His Spirit speaks through His Word, anyone can use
the Word through which God will speak. The ministry of
evangelism cannot be confined to a select group of persons
through whom God will exclusively speak to regenerate a

sinner.

Conviction on Preaching
As the sacramental view of preaching was examined and
critiqued, convictions on preaching were further developed.

As a result of the thesis my conviction that God speaks

1

i
|
i
I
|
i
i
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through Hi=s Word was strengthened. Furthermore I believe
that the preacher's authority is limited to what the Word
says and that he does not have direct authority as did the

apostlies and prophets. 1 fully agree with Stott when he

writes:

Here, then, ig the preacher's authority. It depends on
the closeness of his adherence to the text he is=
handling, that is, or the accuracy with which he has
understood it and the forcefulness with which it has

spoken to his own soul. In the ideal sermon it is the
Word itseigswhich speaks, or rather God in and through
His Word.

Since the Spirit will speak through His Word, it must be the
goal of the preacher to communicate the Word. Thus I
believe expository preaching to ke the correct method.267
While the goal of the preaching is to communicate
the Werd, I de not believe that preaching can be reduced
to any form of communication. Thus I would disagree with

Clyde Reid when he writes that preaching as a mode of

communication is ineffective and should be replaced with

?66s¢ott, The Preacher's Portrait, p. 30.

267 . , ,

By expository preaching I mean reading the text,
teaching the text, and exhorting with the text which was
taught. This exhortation will necessarily include
illustrating the relevance of the text to the hesarers. This
definition is basically what Paul commanded Timothy to do in
I Timothy 4:13 when he writes, "Until I come, give
attention to the public reading of the Scripture, to
exhortation and teaching.” -
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more dialogical methods.*®® While it is not the purpose of

the thesis to examine and define the parameters which make
up preaching, the Scripture does address tham.269

Preaching then should be understood az a vital, but

- not solitary, ministry of the church used to communicate

zsgclyde Reid, The Empty Pulpit, (New York: Harper &
Row Publishers, 1967), pp. 82-102.

2

8 . . ‘

°In Colossians 1:28 Paul writes: "And we proclaim
Him, admonishing every man and teaching every man with all
wisdom, that we may present every man complete in Christ.”

Notice that the main verb of the clause is
Kaetayverropev which is synonymous with xmnpnpcerv used in the
Philippians 1:15-~17 passage. In Colossians 1:28, the act of
preaching is described by two adverbial participles
"admonishing"” and "teaching' which should bes understood as
modal participles. Hence, they dencte the same action of
the principal verb, describing it from a different point of
view. In this text, teaching and admonishing are
specifically, definitive of the nature of proclamation.

Paul describes the activity {(l:3-exhortation;
i:ill~-encouraging and imploring) as being associated with his
speaking the gospel to them. Thus preaching involved
admonishing, teaching, exhorting, encouraging and imploring
and since Paul includes Timothy in his address to the
Thessalonians as "we", it can be assumed that when Paul told
Timothy to "preach the word” in II Timethy 2:4, Timeothy
would model what Paul had taught him in regard to preaching.

In II PTimothy 2 Paul commanded Timothy to preach the
Word, be instant, reprove, rebuke, and exhort. Paul was not
commanding 'Timothy to do five separate, exclusive activities
Rather, he commanded Timothy to¢ "preach the Word” which
meant to reprove, rebuke, exhort with great patience and
instruction. It is also clear from this passage that the
KNPUCcELY activities were to contain 8vdayf (instruction).
Elsewhere Paul speaks of rebuking with the word. Preaching
was never considered a simple monclogue. The preaching
event always carried the implicit autheority of the Word and
of the preacher. For additiconal infermation, the reader
should see Vogel, "Preaching: Influence on Early Church,"”
84.

i
i
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God's Word. While preaching is essential and while God has

commanded that His Word be preached, it seems the
sacramental view is lacking biblical support. The main
objections to the sacramental view are the exclusivity of
preaching as the only medium through which God will speak
and the elite group of people, namely ordained preachers

through whom God will spesak, The view is alse weak in that

the proponents do not actually define what they mean by
writing that, "the preaching of the Word is the Word", nor

do they attempt to explain how man's word becomes Ged's Word

through preaching.

Suggestions for Further Study

The results of this study indicate that additicnal
study needs to be conducted on how the Spirit speaks through
the Word. This would provide a better understanding of how
the Spirit speaks through the Word as it is being proclaimed
and in doing so would help understand the dynamics of
preaching. Additional study alsc needs to bhe conducted on
the parameters of preaching. B&s alluded to in the footnote
earlier, the Scriptures give parameters to help understand
what Paul meant when he said "preach the word”. These
parameters could be further isolated and defined. They ;
could then be used to created a Biblical pattern for

preaching in churches rather than adopting a communication

model developed by secular communication theorists.
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Final Statement

In a final statement I conclude that God spesks - ?

through Eis Weord and not the preacher of the Word. If the
Word is preached He will speak through the Word that is

preached. If the Word is read, He will speak through the

Word that is read. While God speaks through His Word, he

has ordained that His Word be proclaimed. L

i
i
i
i
i
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