These course notes were published in the now out-of-print publication entitled, The
Acts of the Apostles: The Birth, Formation, and Expansion of the Church (Regular
Baptist press, 2004.) by Dr. David Mappes.

Course title: The Inception and Irruption of the Church: A Study of Acts.

The word inception means a beginning, the commencement of something though the term
also means “to receive” or to “to take up.” Irruption has the idea of “breaking or bursting
in.” After the church irrupted, it was to take up the message and ministry of Jesus Christ.
Acts is the story of the beginning of the church and its impact on 1st century culture.
Acts illustrates the irrupting power and ministry of the church.

Course Overview

This overview of the book of Acts is designed to help each believer understand the birth
and growth of God’s church and how Jesus preserves, protects, prospers, and provides for
His church. Focus is given to understand Acts in its appropriate historical and literary
setting along with the theological purpose of the book. The course is divided into three
units of study.

Course Aims:
By the end of the course learners should be able to:
1) State and understand the basic outline of Acts
2) Understand how each section of Acts fits into the overall purpose of the book
3) Appreciate the literary and theological distinctness of this book
4) Develop convictions on the nature and purpose of the church
5) Appreciate and accept Jesus’ faithfulness to His Church
6) Appreciate the unique ministry of the Holy Spirit

Theme of the course:
Jesus Builds His Church

Unit One: The Formation and Growth of the Early Church (chapters 1-6:7).
This unit addresses the birth and growth of the early church. Early growing pains
associated with the early church are also addressed.

Unit One Theme: The Birth and Growth of the Early Church

Unit One Aims:
1) The learner will appreciate the uniqueness of the local church.
2) The leaner will understand the role of the Holy Spirit in the formation and
development of the church.
3) The learner will develop strong convictions and commitment to how God uses
adversity to mature His church.



Lesson One Title: A Road Map of Acts
Lesson Theme: An Overview of Acts

Lesson Aims:
1) Each learner will appreciate the unique literary nature of Acts.
2) Each leaner will develop basic convictions on how to understand and interpret
the book.
3) Each learner will articulate some key points of the book.



Lesson One: Road Map of Acts

This lesson provides an overview of structure of Acts and how the book of Acts relates to

the other New Testament books.

I. Luke: The Man and Mission

A. The Man

While Luke’s name only appears in Col 4:14; 2 Tim 4:11 and Philemon 24, he

wrote almost 28% of the New Testament (The gospel and Acts). Acts contains many 1%
personal pronouns indicating the writer was an eyewitness to many of the events in the
book (16:10-17; 20:5-21-21:18; 27:29-28:16). As early as 180 A.D., church fathers
attributed the writing to Luke. In Col 4:10-14, Paul refers to Luke as a physician and a

gentile.

Colossians 4:10-14 Aristarchus my fellowprisoner saluteth you, and Marcus,
sister’s son to Barnabas, (touching whom ye received commandments: if he come
unto you, receive him;) 11 And Jesus, which is called Justus, who are of the
circumcision. These only are my fellowworkers unto the kingdom of God, which
have been a comfort unto me. 12 Epaphras, who is one of you, a servant of Christ,
saluteth you, always labouring fervently for you in prayers, that ye may stand
perfect and complete in all the will of God. 13 For | bear him record, that he hath
a great zeal for you, and them that are in Laodicea, and them in Hierapolis. 14
Luke, the beloved physician, and Demas, greet you.

Since Luke was not one of the official twelve apostles, he uses careful skills of
observation and research to produce his writing. Note the similarities between Acts 1:1-4

and Luke 1:1-4.

Luke 1:1-4 Forasmuch as many have
taken in hand to set forth in order a
declaration of those things which are
most surely believed among us, Even
as they delivered them unto us, which
from the beginning were
eyewitnesses, and ministers of the
word; It seemed good to me also,
having had perfect understanding of
all things from the very first, to write
unto thee in order, most excellent
Theophilus, That thou mightest
know the certainty of those things,
wherein thou hast been instructed.

Acts 1:1-4 The former treatise have |
made, O Theophilus, of all that Jesus
began both to do and teach, Until the
day in which he was taken up, after that
he through the Holy Ghost had given
commandments unto the apostles
whom he had chosen: To whom also
he shewed himself alive after his
passion by many infallible proofs,
being seen of them forty days, and
speaking of the things pertaining to the
kingdom of God: And, being
assembled together with them,
commanded them that they should not
depart from Jerusalem, but wait for the
promise of the Father, which, saith he,
ye have heard of me.




In both the gospel and Acts, Luke acknowledges Theophilus. Theophilus was most likely
of Greek origin and probably a person of some rank and wealth who paid the costs of
publication of Acts. Luke probably has in mind Gentile Christians as his readership for
the following reasons: 1) The dedication to someone with a Greek name; 2) Clear
indication of salvation to those outside the Jewish commonwealth; 3) The Greco-Roman
style of the preface.

B. Date

Many scholars postulate a date of composition in the early 60's for the following reasons:
1) Acts does not mention any of the Neronian persecutions which began in 64 A.D.
Hence the book must have been written before that time period. 2) Luke certainly would
have mentioned the destruction of Jerusalem which occurred in 70 A.D. This omission of
Jerusalem’s destruction strongly suggests the book was written before 70 A.D. 3) Luke
does not mention the release or execution of Paul during Paul's Roman imprisonment.
This release occurred around late 62 A.D. Hence Acts must have been written before
Paul’s release.

C. Literary nature of Acts

Acts has a unique literary structure when compared to epistles. Acts is a Theological-
Historical-Narrative. As a narrative, Acts encompasses intentional literary features such
as repetition, contrasts and comparisons, structure, symmetry, etc. Acts is a theological
commentary on the church though this commentary is in narrative or story form. An
example of this repetition revolves around “progress reports” or “updates” in the
narrative. Luke repeatedly emphasizes that nothing can stop the growth of the church
through such passages as Acts 2:47; 6:7; 12:24; 16:5; 19:20; 28:30-31). Note how Luke
emphasizes the unstoppable growth of the church:

Acts 2:47 And the Lord added to the church daily such as should be saved.

Acts 6:7 and the word of God increased; and the number of the disciples
multiplied in Jerusalem greatly; and a great company of the priests were obedient
to the faith.

Acts 12:24 But the word of God grew and multiplied.

Another example of the early church’s growth revolves around the geographical expanse
of the church. The church is a new component to God’s program which was born on
Pentecost in Jerusalem (Acts 1:1-6:7). As persecution arises, the church grows beyond
Jerusalem and into Judea and Samaria (6:8-9:31) and eventually throughout the entire
Mediterranean area (9:32-28:31). This geographical movement indicates the church
irrupts in Jerusalem and then grows throughout the known world (see map).



The transition in leadership from the Apostle Peter to Paul is another indication of
intentional contrast and transition in the narrative (see chart 2). Luke records very similar
miracles of both these two men to validate Paul as true messenger from God even
through Paul was not one of the initial twelve apostles.

Peter's Miracles in Acts Paul's Miracles in Acts

3:1ff--heals a lame man from birth 14:8-18--heals a lame man from birth
5:15-16--Peter's shadow healed people 19:11-12--handkerchiefs from Paul healed others
8:9-24--rebuked Simon the sorcerer 13:6-11--dealt with the sorcerer Bar-Jesus
9:36-41--raised Dorcus from the dead 20:9-12—raised Eutychus from the dead

Another unique feature of Acts is that the book illustrates transitional issues from Old
Testament believers to New Testament believers. Only in the book of Acts do we find
Old Testament saints (those who repented under John the Baptist) who are living in a
New Covenant era (see Acts 19:1-6). These transitional issues require the reader of Acts
to ask himself/herself what portions of Acts are simply descriptive of what occurred and
what events Luke is actually prescribing to occur in today’s church.

D. Purpose

The purpose of Acts is multifaceted. The book clearly demonstrates the historical
beginning and growth of the Church. Luke writes to establish the historical certainty
about the Christian faith. He clearly establishes that the Church was born on Pentecost
and nothing could impede its growth. The birth and growth of the church is a direct
fulfillment of Jesus statement in Mat 16:18 when He said “And | say also unto thee, That
thou art Peter, and upon this rock I will build my church; and the gates of hell shall not
prevail against it.”  Many see the church as a place for believers to retreat and form a
type of defensive huddle. Jesus however, intends the church to penetrate the forces and
stronghold of evil. Hence, the church should attack the very stronghold of hell.

Acts also clearly establishes Paul and his grace gospel to legitimatize gentile salvation. In
addition, Luke proves that the church is the new vehicle through which God will
accomplish His purpose. God will mediate His presence through the church. The church
is the new arm of God. This is an important theological distinction. The church is a new
entity and should not be understood as a permanent replacement for the nation of Israel.
Paul clearly argues in Romans 11:25-32 that the nation of Israel will at some future point
inherit and fulfill the promises of the Old Testament.

Generally, Acts should NOT be understood as a paradigm for modern Christian mission,
church growth, or normal Christian experience. Acts is a historical description of what
happened and not necessarily what should occur today. The book is filled with many
events that only occur once (see chart).




I1. Basic Outline and Overview

A. Basic Outline (Acts 1:8)
God’s Witness in Jerusalem (1:1-6:3)
God’s Witness is Samaria (8:4-9:31)
God’s Witness throughout the Gentile World (9:32-28:32)

B. Overview of chronology Acts

An understanding of how other epistles fits into the Acts narrative is very helpful. Chart
# correlates each New Testament book with the time line in Acts. Acts 1:1-6:3 records
the ascension of Jesus, the birth of the church and spread of the gospel in Jerusalem.
Peter is the key personality as he preaches the gospel and focuses on the resurrection of
Christ. As the gospel spreads to Judea and Samaria the Christian Jews are faced with
questions regarding the use of the Law and how circumcision, dietary laws, etc. relate to
the grace gospel. Many scholars believe James was written during this time period (42
AD.).

Paul’s conversion is recorded in Acts 9 (and later rehearsed in Acts 22 and 26). Years
later Paul departs on his first missionary journey (Acts 13-14). On or shortly after Paul’s
first missionary journey he writes one epistle (Galatians). After his first journey, Paul
meets with church leaders to discuss if gentile believers are bound to obey Jewish feasts
and ceremonies. The council firmly states that gentiles do not have to become Jewish.
Thus the council endorses Paul and his message of grace (Chapters 15). Chapters’ 15:36-
18:22 record Paul’s 2" missionary journey. During this second journey, Paul writes two
books (1 and 2" Thessalonians). Luke records Paul’s third missionary journey in
18:23-21:16 afterwhich he is imprisoned for preaching the gospel.

During Paul’s third missionary journey, Paul writes three books (1% and 2"
Corinthians and Romans). In chapters 21:17-28:31, Luke records Paul’s defense of
himself before various Roman and Jewish authorities. Paul continues to defend the grace
gospel and is sent to Rome to argue his case. Paul is imprisoned in Rome for two years
during which time he writes four epistles (Ephesians, Colossians, Philippians, and
Philemon). The remaining books were written after Luke concluded the Acts narrative
(see chart).

C: Overview of key emphases in Acts

While the Acts narrative covers approximately 35 years of church ministry, several areas
of emphases surface:



1) Jesus is alive and well.

Luke stresses the importance of the historical resurrection. Luke mentions the
resurrection and accession of Jesus in the first five verses of chapter 1. Stephen sees the
risen Jesus in heaven (7:56) as does Saul during his conversion (9:17). Luke absolutely
asserts the resurrection of Jesus. Luke also stresses the ongoing ministry of Jesus through
the Holy Spirit. Jesus did not abandon His church. Rather, Jesus is mediating His
personal presence through the Holy Spirit. Pentecost is a record of when the Spirit came
to mediate Jesus personal presence. Indeed, the Spirit’s coming is a fulfillment of Jesus
own words in John 7:38-39 and 14:15-20.

John 14:15-20 If ye love me, keep my commandments. And I will pray the Father,
and he shall give you another Comforter, that he may abide with you for ever;

Even the Spirit of truth; whom the world cannot receive, because it seeth him not,
neither knoweth him: but ye know him; for he dwelleth with you, and shall be in
you. | will not leave you comfortless: | will come to you. Yet a little while, and the
world seeth me no more; but ye see me: because 1 live, ye shall live also. At that
day ye shall know that | am in my Father, and ye in me, and I in you.

2) Jesus and His church share a unique oneness and unity

Luke emphasizes that since the Holy Spirit now mediates Jesus presence and since all
believers have the Holy Spirit, then all believers share a oneness with Jesus. As an
example, while Ananias lied to Peter in Acts 5:1-11, Peter says he lied to the Holy Spirit.
While Paul was persecuting the church, Jesus told Paul that he was afflicting Himself
(Acts 9:4). This unique oneness and unity creates a loving community regardless of
color, gender, race, personal preferences, backgrounds, etc. The disciples immediately
began to meet together for worship and fellowship (2:42-47). Jesus prayed in John 17:21
that the church would be one as He and the Father were one. The early church manifests
this oneness.

3) The gospel has incredible power

Luke illustrates how the Spirit uses the gospel to transform lives. On the day of
Pentecost over 3000 souls were saved and transformed. The disciples of Jesus evidenced
incredible boldness as they spoke forth the gospel in spite of persecution. Samaritans
came to Christ as did the Gentiles. Even Saul, the most dangerous man who threatened
the early church came to a saving knowledge of Jesus. Men, women, and children of all
race and economic and social backgrounds respond to the power of the gospel. Luke
illustrates Paul’s comments in Romans 1:16 “For | am not ashamed of the gospel of
Christ: for it is the power of God unto salvation to every one that believeth; to the Jew
first, and also to the Greek.”



Lesson Two: The Birth of the Church (Acts 1-2)
Lesson Theme: Jesus Exaltation and the Spirit’s ministry

Lesson Aims:

1) Each learner will appreciate the exalted ministry of Jesus

2) Each learner will understand the uniqueness of the church

3) Each learner will understand the role of the Holy Spirit in the birth of the church

This lesson introduces the student to the basic formation of the New Testament Church.
In addition, the relationship of the Holy Spirit to the church is also stressed.

I. Jesus Christ Prepares His Disciples for the Church’s Birth.

A. Jesus instructs His disciples 1:1-11
1. Jesus instructs disciples to wait in Jerusalem for the Promised One (1:1-5)

Two essential truths related to the Church revolve around Jesus’ ownership of
the church. He is both the Head and Protector of the church. Another key
element revolves around the gospel message. One can only become a
member of the church through exercising faith in what Christ has done. After
Luke emphasizes that his message is grounded in historical research (1:1-3),
he records Jesus last words of earthly instruction.

Jesus commands the disciples to wait for what the Father had promised (1:4-5). Jesus
promised a future, unique outpouring of the Holy Spirit (i.e., Spirit Baptism). The literal
Greek meaning for the term, Baptism means to dip, immerse. However, the term also has
another meaning which entails identification. As an example, Paul says all the children
of Israel were baptized (i.e., identified) into the cloud of Moses (1 Cor 10:1-4). Paul
writes, “And were all baptized unto Moses in the cloud and in the sea;” (1 Cor 10:2).

This sense of identification is stressed with Spirit baptism. Spirit baptism involves a
permanent, personal identification with Jesus and His body (the Church). This new age
of the Spirit would also bring an increased intimacy with God (see overhead of Jn 14:16-
20).

From a theological perspective, Spirit baptism occurs when Christ uses the
Holy Spirit to unite an individual to Himself and His universal body. The
initial outpouring of the Holy Spirit was very unique since the church was
actually born on Pentecost. Subsequent acts of Spirit baptism occur when
individuals respond to the gospel message and receive Christ.



2. Jesus instructs His disciples to bear witness from Jerusalem to the entire
world 1:6-8

The apostles’ successful ministry would require divine enablement. Acts 1:6
clearly suggest that the disciples associated Spirit Baptism with the earthly
reign of Jesus. Throughout the OT, prophets spoke of a future earthly reign
of Messiah. Messiah’s future reign was always associated with a unique
work of the Spirit of God (Isa 32:15-29; 44:3-5; Ezek 39:28-29; Joel 2:28-
3:1; Zech 12:8-10). Luke uses this association of the Spirit with Messiah’s
reign to illustrate that Jesus was indeed the true Messiah. Jesus clearly does
not deny this promise of an earthly kingdom in Acts 1:6. He only corrects
the disciples’ view of when the earthly reign will occur. While Jesus would
not physically continue life with his disciples, he would continue His
presence with them through the Holy Spirit. Thus they would be empowered
to serve as His witnesses even though the earthly kingdom would not be
immediately established.

3. Jesus ascends into heaven 1:9-11

Several truths emerge from the ascension:

1) Jesus returns to a place of exaltation with the Father.

2) There is ongoing ministry between Jesus and His church. Hebrews expands
interceding ministry between Christ and His Church.

“And they truly were many priests, because they were not suffered to
continue by reason of death: But this man, because he continueth ever,
hath an unchangeable priesthood. Wherefore he is able also to save them
to the uttermost that come unto God by him, seeing he ever liveth to make
intercession for them. For such an high priest became us, who is holy,
harmless, undefiled, separate from sinners (Heb 7:23-26)

3) Jesus ascension is critical to understanding the gospel. Jesus continues to live
hence he completely defeated death never to die again. Indeed He tasted death for
all mankind.

4) The ascension guarantees Jesus earthly return. Note the words of the angel in
Acts 1:11, “Which also said, Ye men of Galilee, why stand ye gazing up into
heaven? this same Jesus, which is taken up from you into heaven, shall so come in
like manner as ye have seen him go into heaven.” Jesus shall return in a “like
manner” hence his second return is guaranteed. Luke reaffirms the literal, earthly
return of Christ. This affirmation is in accordance to the teaching of Old Testament
expectation of an earthly kingly Messiah (Dan 7:13; Zech 12:10; 14:1-4). The
promise of an earthly return surfaces many interpretative issues. One key
dimension is that the Old Testament prophecies of an earthly king and kingdom
will find literal fulfillment.



B. The disciples choose Matthias to replace Judas 1:12-26

Both men and women disciples were praying together in an upper room (1:13) along with
Jesus half brothers (see Mat 12:46 and 1 Cor 9:5) and his mother, Mary. Peter identifies
the need for an additional apostle. Why did Peter believe it necessary to replace Judas?
Apparently, Peter remembered that Jesus’ promise that 12 disciples would sit on twelve
thrones in the future earthly kingdom (Mat 19:28; Luke 22:30 c.f., Rev. 21:14). As an
example in Mat 19:28 Jesus said “And Jesus said unto them, Verily | say unto you, That
ye which have followed me, in the regeneration when the Son of man shall sit in the
throne of his glory, ye also shall sit upon twelve thrones, judging the twelve tribes of
Israel.”

Thus they choose Matthias to replace Judas. Peter’s high view of Scripture also surfaces
when he says, “Men and brethren, this scripture must needs have been fulfilled, which
the Holy Ghost by the mouth of David spake before concerning Judas, which was guide
to them that took Jesus.” Note that the scripture written through David (human agency)
was actually attributed to the Holy Spirit (see 2 Tim 3:16; 2 Peter 1:20-21).

I1. Jesus Christ Establishes His Church in Jerusalem through the Gospel (2:1-47)

Believers need to remember that the church is a product of the gospel. The Church must
operate under the umbrella of the gospel. The Holy Spirit’s descent on Pentecost marked
the birth of the church. Luke very carefully records specific events to emphasize God’s
formation and empowerment of the church.

The day of Pentecost was an annual feast of grain harvest in which Jews presented
portions of their wheat harvest (Lev 23:15-22). All Jews within 20 miles of Jerusalem
were expected to participate in this feast though usually Jews from much further
distances would travel to Jerusalem (see map). First fruits occurred 50 days prior to
Pentecost through commemorating the first of the harvest. Participants would wave a
sheaf of the crop before the Lord and thank Him for the very first portion of the harvest
(Lev 23:10). The feast of Pentecost brought conclusion to this celebration of First fruits.
The annual feast of Pentecost signified that what was begun at First fruits was completed
by God. Luke illustrates that the resurrection of Christ began a cycle that the coming of
the Spirit completed.

A. Miraculous display of the Holy Spirit 2:1-13
Luke depicts the coming of the Holy Spirit with three miraculous events: 1) Rushing

wind; 2) tongues as of fire; 3) gift of speaking in tongues. Luke is using these three
examples to say in the loudest way possible, that God has returned. These phenomena



(wind, fire, tongue speaking) are all associated with God’s presence the O.T. Rushing
wind is associated with God’s presence and manifestation in 1 Kings 19:11; Isa 66:15;
Ezek 37:9-4 while fire is associated with God’s presence in Ex 3:2; 19:18; 1 Kings 18:38-
39. The gift of tongue speaking is associated with God’s future presence described in
Joel 2. Hence these miracles all point to God’s unique and new presence.

The actual gift of tongue speaking in Acts involves a unique ability to speak in a foreign
language not previously learned. Note that in Acts 1:4 the tongue speaking is understood
as an actual identifiable language. Tongue speaking also occurs in Acts 10:44-48 and
19:3-7 and in each case, a foreign language is involved. Paul later explains the
theological implications of Spirit Baptism and that every believer has full and immediate
presence of the Spirit at Salvation. Note the following:

Meaning of the term baptism?
metaphoric aspect of identification (see 1 Cor 10:1-2)
Who is the Baptizer?
Christ (Mat 3:11; Mk 1:8; Lk 3:16; 39; Acts 1:5)
Who/ what does Christ use to baptize?
The Holy Spirit-He is the agent of Baptism
Who receives Baptism (1 Cor 12:13-14; Eph 4:4?)
Every believer in Christ has full identification with the body of Christ and with the
indwelling Spirit (Rom 5:5; 8:9; 1 Cor 6:17-20; Gal 3:2; James 4:5; 1 Jn 3:24; 4:13; Jude
19)
When is/ was the Baptism of the Spirit?
At Pentecost and at salvation of every believer (1 Cor 6:11, 19; 2 Cor 1:21-22; Eph 1:13-14;
Rom 8:16)

B. Peter explains and presents Jesus Messiahship to the Jewish people 2:14-36

The Jewish nation had rejected Jesus and now they were rejecting the three signs of
God’s presence. Some Jews were confused while others were mocking and said, “These
men are full of new wine” (Acts 2:13). Peter uses this opportunity to illustrate why the
events associated with Pentecost should be accepted by the Jewish onlookers. Peter
appeals to the book of Joel as proof that the miraculous events at Pentecost are indeed
from God. Therefore these Jews should listen and respond to Peter’s message.

Peter’s first sermon in Acts emphasizes human sinfulness and guilt (2:23), the physical
resurrection of Christ (2:31), the exaltation of Christ (2:33-36), and an opportunity for the
Jews to respond (2:37ff). Interestingly, Peter does not have any difficulty in placing




mankind’s responsibility beside God’s absolute sovereign control. Notice how the death
of Christ is attributed to the “determinate counsel and foreknowledge of God” yet this
plan of God occurred through human agency (wicked hands) who is fully responsible for
the act (Acts 2:23)! This reference to God’s sovereignty and human responsibility occurs
throughout the book of Acts (Acts 2:36; 3:18; 4:28; 13:29).

C. The response to the gospel 2:37-47

Indeed the gospel is powerful. Luke records that they were “pricked in their heart.” Only
the Spirit can “prick the heart” thus over 3000 people respond to this message and receive
Christ. Peter culminates his discussion with the first PROGRESS REPORT in 2:47 when
he writes, “And the Lord added to the church daily such as should be saved.”

Some denominations have understood Acts 2:38 as requiring water Baptism for salvation.
This salvation-baptism view suggests that water baptism is an actual conveyor of grace or
the act that actually initiates saving faith.

Water Baptism is a picture of Spirit Baptism. Hence water baptism portrays the
cleansing of sin though the act of water baptism itself does not cleanse. Note the
following passages:

+ Forgiveness of sin and fruits of salvation are often mentioned apart from water baptism
(1 John 1:9; Acts 15:9; Eph 2:8-9; 3:17; Gal 2:20; 3:2, 14).

Throughout scripture, faith and salvation precedes baptism

Acts 8:12 when they believed Philip preaching . . . they were baptized.
Acts 9:18 Saul was saved and then he arose and was baptized.
Acts 10:47 Can any man forbid water, that these should not be baptized, which have
received the Holy Ghost as well as we”

+ Acts 16:14-15 Lydia was saved prior to being baptized (baptism expressed the Lord's
work in her heart).

¢ Acts 16:31-33; 18:8; 19:5 Belief precedes baptism.

Acts 2:38 is best understood by examining the word, for. At times this term can have a
causal meaning hence the term could be translated as “because” or “on the basis of .
Acts 2:38 could then be translated “Then Peter said unto them, Repent, and be baptized
every one of you in the name of Jesus Christ for (because) the remission of sins, (your
sins have been remitted) and ye shall receive the gift of the Holy Ghost.” This casual
meaning of for is also illustrated in Mat 12:41 where this preposition is translated as
“because.” [see Dr. Mappes for additional and further explanation re Acts 2:38]

The church was formed and empowered at Pentecost as the Spirit descended. The true
universal church cannot be recreated again and the church today does not require
additional Pentecost like events. However, church does desperately need to rely on the
Holy Spirit for empowerment and ongoing effective ministry.



Lesson Three: The Gospel Demands a Response (Acts 3-4)
Lesson Theme: God Uses Opposition and Adversity

Lesson Aims:

1) Each learner will appreciate how God used adversity in the church’s growth
2) Each learner will understand how the church responded to adversity

3) Each learner appreciate the importance of prayer in times of adversity

Luke emphasizes how the believers’ witness brought them into opposition and conflict
with Jewish authorities. Everyone responds to the gospel. Some responds in a positive
manner while others create opposition. Luke further emphasizes the boldness of these
early believers and how they remained faithful in the midst of intimidation and
persecution.

I. The Beginning of Opposition 3:1--4:31
A. The healing of a lame man (3:1-26)
1) Peter and John heal a lame man ( 3:1-11)

In 2:43-47, Luke records that people were meeting in the temple and enjoying “favour
with all people” (2:47). The healing of the lame man results in a drastic change of
attitude of the Jewish leaders towards the disciples. This change of attitude in part
drives the early Jewish believers away from the temple context.

Peter and John (undoubtedly the writer of the forth gospel and Jesus’ closest disciple)
were going to the temple for prayer at the 9" hour (3:00 PM). This temple was built
by Herod for the Jewish people. Herod often built religious shrines and temples for
various groups in the Roman Empire in hopes of gaining their allegiance and support.
Eventually, the Roman general Titus destroyed this temple in 70 AD.

As the apostles approach the gate of temple called beautiful (3:2) they observe a man
born lame who was begging. The actual term “beautiful” is best understood in a
descriptive way as apposed to a specific name of the gate. The temple courtyard was
surrounded by several gates where both women and gentiles or unclean Jews could
gather (see overhead and picture of temple). Two important truths emerge. This man
was undoubtedly known by many worshippers since he had been born lame and his
custom was to sit at the gate of the temple. A Jewish lame man was considered
unclean and would not have full access to temple worship (Lev 21:17-20; 2 Samuel
5:8). He could not fully participate in Jewish religious life. Peter’s healing changes
both this man’s life and life the early church.

Peter heals this man in the name and power of Jesus. The man was instantly healed.
Actually this incident is the first of many healings in Acts (see 9:32-34; 14:8-10). Itis



noteworthy to compare the nature of these healings in the New Testament with
modern day healings. The N.T. gift of healing was always a specific gift to instantly
and completely heal an individual. The healed lame man immediately enters into the
temple for the first time and began praising God and all were amazed.

2) Peter explains the miracle (3:12-16)

Throughout the New Testament, miracles functioned as signs to point to the legitimacy of
the message and apostolic messenger (2 Cor 12:12; Heb 2:1-4). This miracle was no
different. Peter immediately addresses the crowd. This sermon is the third of seven
sermons delivered by Peter (1:16-22; 2:14-36; 3:12-26; 4:8-12; 10:34-43; 11:4-17; 15:7-
11). The crowd marvels (3:12) at Peter and John as if Peter and John had themselves
healed this man through their own power. Peter’s directs them to marvel and gaze upon
God’s Servant who was now glorified (3:13-16). Certainly Peter’s reference to Jesus has

God’s servant is a reference to the Isaiah messianic servant passages (Isa 42:1; 49:6-7,
52:13; 53:11).

Peter wants the crowd to understand the full meaning of the name, Jesus Christ of
Nazareth (3:6). So he expounds on the reality of Jesus by using different several phrases
and titles in 3:14-16. Jesus is the Holy One (Ps 16:10; Isa 31:1), the Just or righteous (Isa
53:11; Zech 9:9), the Prince of life (Ps 16). These titles emphasize the identity of the
Messiah in both the Old and New Testament. Hence, Luke forcefully connects Jesus
Messiahship to the preceding miracle. Even though the Jewish people had denied and put
Jesus to death, the miracle indicates Jesus resurrection and ongoing love and ministry.

3) Peter exhorts the people of Israel (3:17-26)

Luke leaves little options for the people in terms of an appropriate response. God’s
action has created the climate for repentance. The people were told to repent and return
to the Lord. Since they had denied Him and delivered Him to death and since Jesus was
their Messiah who was now alive, they had no option but to repent. The idea of
repentance (metanoeo) entails a change of mind leading to a change of action. In respect
to salvation repentance means to think differently about the savior, about sin, and about
oneself (9:35; 11:21; 14:15; 15:19; 28:18). This change involves both an intellectual
understanding as well as a volitional act. The result would be the “blotting out of their
sins (see Col 2:14).

The phrases times of refreshing and restitution of all things are intensely debated among
evangelical scholars. Both phrases seem to refer to the future earthly kingdom when
Jesus will reign on earth in fulfillment of OT prophecy. Note how refreshing in 3:19 is
connected to the second coming of Christ (20-21). Luke appears to be saying that if the
Jewish people repent, then they could have immediate forgiveness of sin. In addition,
those Jewish believers would still experience the kingdom blessings in the future earthly
kingdom of Israel when Christ returns. However, Luke is not addressing when this



kingdom will take place. Peter is simply affirming a future does exist for national Israel.
Personal salvation in Christ would in no way invalidate the future kingdom for Israel.

Verses 22-26 affirm that even though the Jewish people had rejected Jesus, they would
remain God’s covented people.

B. The opposition to Peter’s message (4:1-31)

Beginning in chapter four, a series of confrontations occur between the apostles and
Jewish authorities. These confrontations are brought to a climax in chapter 7 at the
stoning of Stephen.

As Peter and John exhort the people in the name of Jesus, the temple guard arrests them.
The Sadducees were a Levitical priestly group who were leaders of the temple (and
temple guard) in Jerusalem. Sadducees were typically upper class, wealthy men. As a
group they traced their origin back to the high priest Zadock under David’s reign (1
Kings 1:26). However, most scholars agree that the Sadducees actually originated during
the Maccabean period (160-130 B.C.). This group constantly opposed Jesus (Mk 11:27-
28; Luke 20:1-2). In addition, this group denied any concept of future judgment,
resurrection, and angles. Note Acts 23:8 and Mk 12:18.

Acts 23:7-8 And when he had so said, there arose a dissension between the
Pharisees and the Sadducees: and the multitude was divided. For the Sadducees
say that there is no resurrection, neither angel, nor spirit: but the Pharisees
confess both.

Mark 12:18 Then come unto him the Sadducees, which say there is no
resurrection; and they asked him, saying,

The first group to oppose Christianity did so based upon a theological and moral basis.
They rejected every element of Peter’s and John’s message. In addition, this group had
the most to loose if Peter and John stirred the crowds to rebellion. Typically, the
Roman’s allowed a type of self-government by the states which were conquered by the
empire. The Sadducees were in high powerful positions within Jerusalem. If the crowds
rebelled, then the Roman’s would send additional troops and Roman leaders to restore
peace. If the Jewish population responded to Peter and John’s message, then the power
base of the Sadducees would also be weakened. Already around 5000 men had
responded to the message (4:4). Either scenario was unacceptable to the Sadducees.

Peter and John were brought before the highest ruling authorities in Israel. This group is
called the Sanhedrin or “the council” (4:15) and consisted of Sadducees, Pharisees,
priests, and elders. A combined total of 70 men comprised this group. Israel’s brightest
and most skilled in the Law met to chasten Peter and John. Apparently they also brought
in the lame man who had been healed (4:14).



Peter boldly declares that they acted in Jesus name as he addresses the council. Peter’s
response is comprised of several similar components. He argues that Jesus was crucified
(4:10) hence Jesus death was a public fact; He also argues that God raised Jesus from the
dead (4:10) hence Jesus resurrection was a public fact. In addition, he quotes Psalm
118:22 to illustrate that these truths were not contrary to OT but rather fulfilled the OT.
God had predicted that Messiah would be rejected. Peter also adds that since Jesus was
indeed Messiah, He is the only way to salvation (4:12). Salvation then would no longer
bee associated with the temple or other Jewish institutions but rather only through Jesus.
The fact that salvation only occurs though Jesus is simply a restatement of Jesus own
teaching. Believers should not speak arrogantly regarding this truth. The reason
salvation is only through Jesus is that Jesus is the only perfect God-man who died, who
was resurrected, and who now resides in heaven with the Father (Jn 14:6; 1 Tim 2:5).

Peter and John’s courage is commendable. They spoke to the mightiest, wealthiest, and
most powerful in Israel. They could speak with such power because they spoke in Jesus
name. This council had also observed Jesus speaking with such clarity and authority
(Matt 7:28-29; Mk 1:22; Luke 20:19-26). The council was amazed that such unlearned
men could speak with such clarity and confidence (4:13). The council agreed that a
miracle indeed occurred (4:16) though they would not acknowledge that Jesus had
performed the miracle. The council forbade Peter and John to continue to speak in Jesus.
Note how this legal council establishes a legal dictum-do not teach or speak in Jesus
name. Thus this council could now implement punishment if their dictum was violated.
However, Peter and John could not disobey the risen savior and they replied to the
council: Whether it be right in the sight of God to hearken unto you more than unto God,
judge ye. For we cannot but speak the things which we have seen and heard” (19-20).

I1. The Church’s Reaction to Persecution (4:23-31)

Both people and organizations respond differently to pressure. Luke is careful to point
out how the church responds to this first official form of persecution. In many ways this
response becomes a pattern for other believers and churches throughout Acts.

A. The church prays and is strengthened 4:23-31

The first response to Peter and John’s experience with the Sanhedrin was one of prayer.
Certainly the early believers were thankful that Peter and John had been released.
However, this prayer was in relationship to not only their release but to what the chief
priests and elders had said unto them (Acts 4:23). These early believers first sought the
Lord through prayer when confronted with an official, legal declaration to stop teaching
in the name of Jesus. The nature of this prayer involves three interconnected ideas:
God’s sovereignty; acknowledgement of evil and opposition in God’s plan; petition for
boldness.

Early in the prayer, God’s creative power is mentioned which has many parallels in the
O.T. (Ex 20:11; Neh 9:6; Isa 42:5). God is both creator and sustainer of the universe.
Also note how the early church viewed Scripture. As they quote king David’s writing



they attribute ultimate authorship to the Holy Spirit (25). Clearly these early disciples
recognize a history of opposition to God’s plan though they still acknowledge God’s
absolute sovereignty. Luke is writing to help the church understand that the newly born
church would face opposition just like the Old Covenant believers faced opposition.

In verse 27, the prayer recalls specific individuals and acts of opposition (Herod, Pontius
Pilate, Gentiles, and even Israel herself). These individuals however, could only do
whatsoever thy hand and thy counsel determined before to be done (4:28). These
believers affirm God’s complete sovereign rule. They also had a specific request for
boldness and ability to speak with confidence (4:29). They did not assume God would
automatically empower them with boldness nor did they simply operate in their own
strength. Luke records the perfect balance between acknowledging the reality of new
dangerous threats and the proper focus and concentration on Who God is to meet these
new challenges. The believers did not allow the threat of persecution to alter a proper
perspective of their new identity as God’s children. They identified themselves as
servants of God (4:29).

God immediately answers their prayer as the place was shaken where they were
assembled together; and they were all filled with the Holy Ghost, and they spake the
word of God with boldness (4:31). Many times in the Old Testament, this shaking was
associated with presence of God Himself (Ex 19:18; Isa 6:4). Luke then indicates an
immediate answer to prayer.

B. The Church pools its resources to help one another 4:32-37

As the early church grew they faced many obstacles. One major obstacle involved the
need for food and lodging. Many, who had traveled to Jerusalem for Pentecost and
received Christ, chose to remain for some time. The church now faced opposition from
Judaism. Converted Jewish individuals who had depended on the temple and synagogue
for food and support now required additional assistance.

Luke illustrates the unity and purity of the early church (32-35). This unity and purity is
directly linked to Spirit’s work. Believers were caring for one another and even selling
property to assist other believers. Note that this unity and sharing of possessions was not
a coercive type of sharing (modern socialism). But rather the sharing was prompted by
the Spirit. Luke’s presentation moves from a very general (32-35) to very specific
instances of sharing. In 36-37, Barnabus is introduced. The name Barnabas means son of
encouragement hence this man was an encourager. Barnabas will later play a key role in
mentoring the apostle Paul. Luke says that Barnabas was a Levite. Levites were a
priestly clan associated with the temple. Luke then is emphasizing that not all Levites
were apposed to the early church. Perhaps Luke is also emphasizing that even a
converted Levite has full and equally partnership in the unity and ministry of the church.
These ideas of full, equal partnership and ministry are later developed in the book.



Lesson Four: Challenges Arise (Acts 5—6:7)
Lesson Theme: Overcoming Internal Difficulties

Lesson Aims:

1) Each learner will understand the dangers of hypocrisy

2) Each learner will appreciate the importance of equality in Christ
3) Each learner will learn about God’s discipline in the early church

Luke illustrates that nothing or no one can impede the growth of the early church. Luke
shows how the church overcame early problems and challenges. Luke illustrates that the
church is an offensive presence of God that breaks the very strongholds of the evil one.

I. Internal Hypocrisy and Strife (5:1-11)

A. The seriousness of Ananias and Sapphira’s hypocrisy

While the sins of deceit and hypocrisy are certainly not new to Scripture (e.g., Numb
15:32-36; Josh 7), these sins were indeed new to the church. In no way does Luke
idealize the first church. Luke records the very first sin and resulting discipline within
the church.

The serious of this sin of hypocrisy is illustrated in three areas. First, Ananias and
Sapphira rejected the true nature of the church. They treated the church simply as a
human institution. They failed to accept and acknowledge the union between the Holy
Spirit and the Church. Since the church was formed by the Spirit through Christ (baptism
of Spirit), absolute union between God and Church exists.

Acts 5:3-4 But Peter said, “Ananias, why has Satan filled your heart to lie to the Holy
Spirit and keep back part of the price of the land for yourself? “While it remained, was
it not your own? And after it was sold, was it not in your own control? Why have you
conceived this thing in your heart? You have not lied to men but to God.”

Notice that while this couple lied to the church, Luke says they actually lied to the Holy
Spirit in 5:3. Then in 5:4, Luke identifies the Holy Spirit as God. Hence Luke
conclusively argues for the deity of the Holy Spirit. By attempting to deceive the church,
Ananias, actual was attempting to deceive God. The spiritual unity of the church does
not reside in acts of human benevolence or riches. Rather, spiritual unity results in what
Christ has done through the Holy Spirit. This is why Peter immediately appeals to the
Person of the Spirit as he confronts Ananias.

Secondly, this couple tried to manufacture spirituality which only the Spirit can provide.
Certainly Barnabas was filled with the Spirit and moved to sale his property to help the



poor (4:32-37). Ananias and Sapphira use a false pledge to misrepresent themselves and
mask their own wickedness. The sin of Ananias and Sapphira was not that they failed to
give all their funds to the church. But that they misrepresented who they were and what
they gave. They “keep back part of the price.” This is a rare verb which means to pilfer
or to embezzle. Interestingly, this same verb is used to describe the action of Achan in
Joshua 7:1-26. Ananias and Sapphira tried to reproduce or manufacture the Spirit’s
work. Most likely they wanted to appear as spiritual as Barnabas.

B. The result of the discipline

Third, we see that God indeed judges sin. Since the church was in its infancy stage, the
judgment is immediate and obvious (e.g., death of Herod in 12:20-24). This judgment
may be an act of apostolic judgment. Elsewhere Paul exercises this type of apostolic
judgment when he blinds Elymas the magician 13:8-11. The essential point is that the
early church learns that the Lord judges sin in His church.

Believers today should not assume that since God rarely deals with sin in the church
today has He did in Acts, that God does not judge sin. God continues to judge sin in the
church and at times that judgment can result in the death of a believer (1 Cor 5:1-13;
11:30; 1 John 5:16). God’s discipline of Ananias and Sapphira results in great fear
coming upon the whole church. Certainly the idea of fear connotes immense reverent
respect and awe. This is the first time the term church (ekklesia) appears in the Acts
narrative denoting the community of God. Interestingly, this first usage of ekklesia is
associated with the need for purity and holiness. This section in Acts reminds us that the
church is indeed a holy community which Paul later describes as a holy temple (1 Cor
3:17).

I1. Intensified External Opposition and Persecution (5:12-42)
A. The expanding influence of the Apostles (5:12-16)

God’s power of blessing (3:1-26) as well as judgment (5:1-11) is manifest through the
hands of the Apostles. Notice how Luke emphasizes the miracles occurred through the
hands of the Apostles. These miracles functioned to authenticate the Apostles and their
calling to lead the church (2 Cor 12:12; Heb 2:4). The Apostles continue to minister
within the temple area. Solomon’s porch is colonnade on the East side of the outer
temple court. While the church continues to grow and expand and while people desire
Peter to heal the sick, they exhibit great respect for the work of the Spirit. Some people
were afraid to associate too closely with the Apostles. The phrase “And of the rest durst
no man join himself to them” (Acts 5:13) probably refers to other hypocrites or
unbelievers. The words, “and the rest” are used elsewhere to refer to nonbelievers (Lk
8:10; Rom 11:7; Eph 2:3; 1 Thess 4:13; 5:6). These other hypocrites had most likely
heard about Ananias and Sapphira.



While Luke does not actually say that Peter’s shadow healed the sick, certainly the
implications do exist. Some commentators argue that the towns-people were too
superstitious and believed that Peter’s shadow contained some type of magic. This
possibility does exist since some ancients associated magic with shadows. However,
given the fact that towns people did have great fear and respect for the Apostles and the
fact that Luke does say in 5:16 “they were all healed every one” all strongly suggests that
Peter’s shadow did indeed touch and provide healing.

People from several cities (16) were brought to the Apostles and all experienced healing.
The healing was not select or gradual. The mention of “multitude out of the cities”
illustrates how the news of the church and gospel was spreading. These sick people were
instantly and completely healed.

B. The Apostles appearance before the Sanhedrin (5:17-42)

Luke introduces the Apostles second appearance before the Sanhedrin (this council was
dominated by Sadducees). The apostles were put in common (or public jail). Notice the
irony. The Apostles were put in a public jail so everyone could see their imprisonment.
Indeed, everyone would also learn of their release. The Angel of the Lord frees the
Apostles and tells them “Go, stand and speak in the temple to the people all the words of
this life” (Acts 5:20). This message had a very authoritative ring indicating the essential
importance of the gospel message. This occurrence is the first of three miraculous
deliverances from captivity in Acts (cf. 12:6-10; 16:26-27). Luke is emphasizing no one
or nothing can restrain the gospel or the church.

After the Apostles are brought back before the Sanhedrin, they are again commanded to
not speak in Jesus name. Notice how council avoids the actual name of Jesus in verse 28
by simply saying “this man.” Peter however is not afraid to use the name of Jesus. Peter
refers to Jesus as the exalted Prince, and a Saviour. Peter also says that through Jesus
repentance and forgiveness is available to Israel (implying that the council too could
receive forgiveness). Because Peter and the Apostles theologically understood the nature
of Jesus, they could say, “We ought to obey God rather than men” (5:29).

Peter’s statement, “We ought to obey God rather than men” (5:29) brings up a difficult
issue of Christian civil disobedience. While believers are commanded to obey
governments that allow, use, and even promote evil, believers themselves are not to
involve themselves in the evil that the government promotes. Christian's are to obey evil
governments but not the evils of the government. While some governments adhere to the
adage king is law, for the Christian divine law is king. The Sanhedrin was the duly
appointed council empowered by the Roman government to govern the Jews. Peter and
the Apostles clearly committed themselves to obey God.

Jesus is to have first priority. The Scriptures clearly teach that the purpose of government
is to systematically and fairly restrain evil by promoting good and punishing evil (Rom
13:3-4). Government is an agency through which God punishes evil and accomplishes
His plans. The Believer is to submit to government and its laws, honor the leaders, pay
taxes (even excessive cf., Luke 2:1; 19:8), and pray for its leaders (Mat 22:15-22;



Romans 13:1-7; 1 Timothy 2:1-8; Titus 3:1; 1 Peter 2:11-17). While the idea of
submission to government is absolute it is also understood as qualified. Honoring the
government does not preclude criticizing leaders or governments. Jesus criticized both
religious and political leaders (Mk 8:15; Lk 13:32; 22:25).

Gamaliel advises the council take a moderate view. Gamaliel was from the liberal party
of the Pharisees. Even though the Pharisees were the minority of the council, the council
does accepts Gamaliel’s advice. This section ends with the flogging and release of the
Apostles who continue to preach in Jesus name (5:42).

I11. Additional Internal Conflict Regarding Widows (6:1-7)

Luke shifts back to life within the early church. At first this episode appears trivial when
compared to the Ananias and Sapphira episode and the Sanhedrin incident (5:17-42).
However, upon further inquiry one sees again the very nature of the New Testament
church is at stake. Grecian speaking widows (or Hellenistic widows) were being ignored.
The early church was placing priority upon the more conservative Jewish widows.

Two types of Jews comprised the early church. Those Jews living inside Palestine and
those Jews living outside Palestine. Many of those outside Palestine spoke Greek and
used the Greek translation of the Hebrew Bible (LXX). Many of these Greek speaking
Hebrews were less orthodox in their religious practice of Judaism. Hence animosity
existed between these two groups both in Judaism and apparently in the early church.

The central theological issues revolve around the nature of the church. Are all born again
members equally saved and equally united in Christ? The Apostles affirm that regardless
of ones background, all believers are equal in Christ. Paul later rearticulates this truth in
many of his epistles (Gal 3:28; Col 3:11-12). Judaism had over 200 flavors of
synagogues to accommodate various political and ideological differences. Not so with
the church. Only one true church exists hence Luke is emphasizing the unity of the
church.

The phrase, “serve tables” (6:2) refers to most likely to an actual place and process where
food is distributed. The Jews (and apparently the early church) had weekly distribution
of food for the needy. This distribution in Judaism would normally occur on Friday.
Normally the distributed food would encompass about 14 meals. Most likely, the early
church mirrored this food distribution process. The Apostles simply could not oversee
this large ministry and they wisely delegate the widow problem to seven men from the
church.

The apostles mentioned three qualifications for these men: 1) filled with the Spirit; 2)
filled with wisdom; 3) men of reputation. These qualifications were essential since the
heart of the conflict involved prejudicial attitudes and handling finances.

Interestingly all seven men have Greek names and one man who is named Nicolas was
not even a Jew. Nocolas was a convert to Judaism and then to Christianity. Nothing is



known of Prochorus, and Nicanor, and Timon, and Parmenas, and Nicolas a proselyte of
Antioch. However, Luke will soon discuss the ministry of Stephen (Acts 7).

These men were commissioned by the Apostles through the laying on of hands. This
practice of laying on of hands was a visible means to acknowledge commissioning and
granting of some type of authority (cf., 8:17-19; 13:3; 19:6; 1 Tim 4:14; 5:22). Luke
provides another progress report when we writes, “And the word of God increased; and
the number of the disciples multiplied in Jerusalem greatly; and a great company of the
priests were obedient to the faith.” (6:7).

Some scholars understand Acts 6:1-7 as a reference to the formation of the first deacons.
Paul discusses the church office of Deacon in 1 Tim 3:8-12. This view is supported by
the similarity between the word for deacons (diakonoi) and the words for ministration or
serve (diakonia) in 6:1 and serve (diakonein) in 6:2. In addition the office of deacon is in
existence early in the history of the church (Phil 1:1).

The term itself connotes either a technical sense of office or a very general sense of
serving or functioning as a servant. Most likely Acts 6 is not a reference to the full
formation of the deacon office. These men were chosen for a temporary and very
specific task. As the church grew outside Jerusalem there is no mention of these deacons
serving in an official church office capacity. Perhaps Acts 6:1-7 serves to form the initial
stage of the deacon or the precursor of deacons. In either case, the church solves its
problems of neglecting the widows.



Unit Two: The Witness of the Church in all Judea and into Samaria (Acts 6:8-9:31)

Unit overview: In this next unit, Luke records three critical events in the life of the early
church. These events include the martyrdom of Stephen, the ministry of Philip, and the
conversion of Saul of Tarsus.

Unit Theme: The surprise of the gospel
Unit Aims:
1) Each learner will appreciate the power of the gospel

2) Each learner will appreciate the progression of the gospel into other people groups.

Lesson Five: Stephen: The Man, His Ministry, and His Martyrdom

Lesson Theme: Stephen’s ministry in life and death

Lesson Aims:
1) Each learner will grasp the importance of faithfulness to the gospel message
2) Each learner will understand the believer’s victory over death

This lesson illustrates Stephen’s martyrdom in Jerusalem to illustrate how God used the
greatest obstacle to the church growth to actual facilitate church growth.

I. The Ministry of Stephen (6:8-7:53)

Luke is careful to show how persecution led to the spread of the gospel beyond Palestine.
Many parallels exist between Stephen’s arrest and trial when compared to that of the
Lord. Stephen was a Christ-like disciple both in his life and in his death.

A. Stephen stirs the crowd (6:8-15)

Stephen is first introduced in Acts 6 as a man full of the Spirit, wisdom, and having a
good reputation. It is not surprising he continues in other ministries in the early church.
His ministry in Acts 6:8-15 is characterized by faith, power, and the ability to perform
miracles and wonders among the people. He soon encounters fierce Jewish opposition to
the ministry. This is the first occurrence in Acts with a conflict associated with the
Synagogues. Prior conflicts had occurred in the temple area. The synagogues were areas
of teaching and were normally associated with the Pharisees. Generally, the Pharisees
were far more skilled in the use of the Law than the priests. In addition, the Pharisees
held to an oral tradition which they believed was equal to the Scripture (Mat 23:1-36; Mk



7:1-8). This oral tradition provided parameters in how to understand and apply the
written Scripture.

Acts 6:9 Then there arose certain of the synagogue, which is called the synagogue of
the Libertines, and Cyrenians, and Alexandrians, and of them of Cilicia and of Asia,
disputing with Stephen.

Scholars debate the exact identity of this synagogue of the Libertines (or Freedman).
However, many believe that this synagogue was comprised of former slaves and/or
children of former slaves to the Roman Empire. During this time period, over 200
different synagogues existed. Each synagogue tended to attract people with similar
backgrounds and ideologies. Many Jewish families who had experienced liberation from
slavery gathered together with others in the Freedman Synagogue. The members from
this synagogue were from North Africa (Cyrene and Alexandria), Asia Minor (Cilicia and
Asia).

These former slaves would be especially sensitive to any religious or political activity
that might alert the Roman empire. The Romans typically allowed self-rule among many
towns and cities. However, any civil distributes could lead to additional Roman troop
deployment and harsh rule. Hence these Jewish Libertines viewed Stephen’s ministry
with great distrust.

These Jewish leaders could not prove Stephen wrong so they devised a plot against
Stephen. They “stirred up the people, and the elders, and the scribes, and came upon him,
and caught him, and brought him to the council” (Acts 6:12). Once in the council’s
presence (the Sanhedrin) they brought false witnesses before Stephen. Stephen is now
the third believer to stand before this council; others were Peter and John (4:15); Peter
and the Apostles (5:27), and eventually Paul in Acts 22:30. Stephen remains confident
and firm in his position as indicated by verse 15.

B. Stephen’s Address (7:1-53)

Stephens’ address is the longest recorded message in Acts. Its inclusion illustrates the
importance of life and worship outside Jerusalem and outside of Judaism. Stephen does
not defend himself. Rather he uses this opportunity to communicate three overall ideas to
the Sanhedrin (Bible Knowledge Commentary, 369). These three ideas are interwoven
much like a rope to form a strong defense or apologetic of the Christian faith:

1) There is progress and change in God’s plan. Stephen develops five points to show
God’s progress. God can add and further develop His plan:

a) The call and life of Abraham (2-8).

Since God called Abraham prior to circumcision and prior to the giving of the Law
then certainly the Law cannot be considered as a permanent, completed fixture with
God’s plan.

b) The life of Joseph (9-16): Abraham’s descendents would be sojourners in a
foreign land



¢) The deliverance through Moses (17-43)
d) The construction of the tabernacle (47-50)

Stephen’s point is very clear. “If God changed so many things in Israel’s history, who is
to say that the law and the temple were permanent” (Bible Knowledge Commentary, 369).
Stephen is clearly addressing the Jewish charge in 6:13 that he was speaking
“blasphemous words against this holy place, and the law.”

2) Gods blessings are not limited to the land of Israel and the temple. Stephen gives at
least four clear examples of God’s blessing outside preview of the land and temple.

a) Abraham’s calling to salvation outside the land (2-5) and God blessing Moses
with two sons outside the land (29-34).

b) The Law as given outside the land of Israel (38)
c) The tabernacle was built outside the land (44)

d) The temple was never intended to serve as God’s permanent dwelling place (47-
50). Hence God is much greater and larger than the temple ministry.

3) Israel has always evidenced pattern of opposition to God’s plan. Stephen appeals to
five examples of opposition:

a) Abraham resisted God and stayed at Haran (2-4)
b) Joseph’s brothers sold him into slavery (9)

c) Moses was rejected by the Israelites (23-29). An important truth and parallel
with Christ emerges here regarding Joseph and Moses. Both these men were not
accepted until their second appearance. Certainly the Sanhedrin would recognize
this implication when confronted with the second coming of Messiah.

d) Israel rejected the living God and true worship by turning to idols (39-43)

e) The Jewish people misunderstood the complete purpose of the temple. The
temple was not God’s home or place of residence but rather a place to worship.
Stephen argues that Jesus was God’s new temple which had replaced the old
temple.

Stephen concludes his defense by accusing the Sanhedrin. The entire point of Stephen’s
address is to validate this new work of God called the church. The Jews falsely
concluded that Judaism was a final stage in God’s plan. Stephen clarifies that the
Sanhedrin would not be able to resist this phase of God’s work anymore than their
forefathers could resist God’s work.



After this theologically pointed address, Stephen accuses his hearers. He refers to them
in 7:51 as “stiffnecked and uncircumcised in heart and ears” and always resisting the
Holy Spirit just as their forefathers. Note how Stephen previously had associated himself
with “our fathers” (vv 2, 11-12, 15, 19, 44-45) but now he dissociates himself from the
Sanhedrin by referring to “your fathers.” Stephen concludes that the Sanhedrin and their
fathers were not true men of faith.

I1. The Death of Stephen (7:54-8:3)

Under Jewish law, death could result from a number violations (adultery; excessive
rebellion; blasphemy, etc.). However, under Roman Law, the Jewish community would
need special permission to execute anyone except for cases of temple desecration. The
irony of Stephen’s death is the very scenario that the Freedman Jews wanted to prevent
(anarchy resulting in Roman repression), could have occurred when Stephen was stoned
by the mob.

A. Stephen’s last words (7:54-60)

The Sanhedrin was “cut to the heart.” This phrase indicates a deep painful wound. The
phrase, ‘gnashing of teeth’ indicates a brutal, violent hatred (Ps 35:16). Stephen far more
than Peter and the other apostles confronts the Sanhedrin about their own blindedness.
Stephen’s last words would result in his death.

Many people today are comfortable with Jesus as a historical person who was born, lived,
and died. However, these same individuals will many times reject a resurrected Jesus.
The Spirit provides a vision of Jesus standing at the right hand of God. This vision is
what leads to Stephen’s immediate death.

Acts 7:55-56 But he, being full of the Holy Ghost, looked up stedfastly into
heaven, and saw the glory of God, and Jesus standing on the right hand of God,
56 And said, Behold, | see the heavens opened, and the Son of man standing on
the right hand of God.

Stephen’s vision contains several nuances: 1) Jesus is resurrected and alive. 2) Jesus can
stand in the full presence of God’s glory hence Jesus must be equal to God. 3) Jesus is
identified as the Son of man which is a messianic term (Dan 7:10-15). Through this
vision, Stephen articulates the full deity and messianic ministry of Jesus. Indeed, the
Sanhedrin had rejected God Himself when they rejected Jesus.

Stephen’s last words were very similar to Jesus words at His death. However, Stephen
prays to Jesus and not to the Father. This prayer to Jesus again illustrates the reality of a
resurrected Jesus. Luke describes Stephen’s death as falling asleep. Early Christians used
this phrase (falling asleep or sleep) as a metaphor to describe death. Jesus used this
metaphor when describing Lazarus in John 11:11, “These things said he: and after that he



saith unto them, Our friend Lazarus sleepeth; but | go, that | may awake him out of
sleep.” The metaphor connotes a future resurrection of the body (much like Jesus had a
resurrected body). Note the following passages:

1 Thessalonians 4:13-15 But | would not have you to be ignorant, brethren, concerning
them which are asleep, that ye sorrow not, even as others which have no hope. 14 For
if we believe that Jesus died and rose again, even so them also which sleep in Jesus
will God bring with him. For this we say unto you by the word of the Lord, that we
which are alive and remain unto the coming of the Lord shall not prevent them which
are asleep.

Philippians 1:21-24 For to me to live is Christ, and to die is gain. 22 But if I live in
the flesh, this is the fruit of my labour: yet what I shall choose | wot not. 23 For | am
in a strait betwixt two, having a desire to depart, and to be with Christ; which is far
better: 24 Nevertheless to abide in the flesh is more needful for you.

2 Corinthians 5:8 We are confident, | say, and willing rather to be absent from the
body, and to be present with the Lord.

While the material part of a person (i.e., the body) sleeps, the immaterial (soul/ spirit)
immediately enters into the conscious and real presence with Christ. Even though
Stephen died a horrific and unjust death, he none the less had an eternal peace and
confidence in the Lord.

B. Introduction of Saul (8:1-3)

Acts 8:1-3 forms a transitional hinge providing a conclusion to Stephen’s ministry and an
introduction to intense persecution. This persecution led to the spread of the gospel.

Saul is introduced as a key person seeking to exterminate Christians. He was involved in
the murder of Stephen as he cared for the robes of those who stoned Stephen (7:58).
Cleary Saul becomes key person in leading the charge against believers.

The fact that the Jewish leaders drove Stephen out of the city and that witnesses were
involved in the stoning all suggest that the Jews went through the motion of a Jewish
legal execution according to Lev 24:14 which says “Bring forth him that hath cursed
without the camp; and let all that heard him lay their hands upon his head, and let all the
congregation stone him.” Another indication of an official Jewish execution is indicated
by Luke’s inclusion of Stephens’s burial. He writes in Acts 8:2, “devout men carried
Stephen to his burial, and made great lamentation over him.” The phrases “devout men”
and “great lamentation” suggest intentional courage and piety by these douvt men.
Jewish law forbade this type of funereal and burial for a legally condemned criminal.

Luke uses the term scattered (diesparesan) to indicate how God was fulfilling the
mandate of Acts 1:8 “ye shall be witnesses unto me both in Jerusalem, and in all Judea,
and in Samaria, and unto the uttermost part of the earth.” The term diesparesan is derived
from the verb speiro which means to sow and is associated with sowing seed (Mat 6:26;
13:3-4). Believes were scattered like seed. And like scattered seed grow so also the
scattered church grew. Luke’s use of the term, “havoc” (elymaineto) in 8:3 has the idea



of ravaging with intense fury. It is only used one time in the New Testament. The word
appears in the Septuagint describing wild beasts such as lion and bears as they tear away
raw flesh destroy vineyards. This term has a very strong sense of persecution.

Saul’s conversion is addressed later. However, a brief biography is in order. Saul was a
Jew from the tribe of Benjamin (Phil 3:5). His name was later changed to Paul (Acts
13:9) and he became a full fledged Apostle who wrote many New Testament books. Saul
was born in Tarsus in Cilicia (Acts 9:11; 21:39; 22:3) and he was a Roman citizen (Acts
16:37-38; 22:25-29). Roman citizenship was somewhat rare for Jews of that time period.
Paul was a Pharisee (2 Cor 1:22; Phil 3:5) and he had also studied under the great leader,
Gamaliel (1 Cor 15:9; Phil 3:6). After his conversion (Acts 9:1-31), he was discipled by
Barnabas and eventually assumed apostleship. Note the approximate time line associated
with Saul.

Stephen’s martyrdom  April 35

Saul’s conversion Summer 35

Paul travels to Damascus and Arabia Summer 35 to summer of 37
See Acts 9:8-25 and Gal 1:16-17

Paul’s First Missionary journey April 48-Sept 40

Paul’s Second Missionary journey Apr 50-Sept 52

Paul’s Third Missionary JourneySpring 53-May of 57

Paul’s arrest and trial May 29-June 57

Paul’s first Roman imprisonment  Feb 60-Mar 62

Paul’s death Spring/ summer of 68




Unit Two: The Witness of the Church in all Judea and into Samaria (Acts 6:8-9:31)
Lesson Six: Philip’s Ministry and Saul’s Conversion (8:4—9:31)

Luke features a number of critical events through Philip’s ministry. Luke illustrates how
the grace gospel transcends the geographical and ethnic Jewish boundaries.

Lesson Theme: The Incredible Power of the Gospel

Lesson Aims:
1) Each learner will appreciate the incredible power of the gospel
2) Each learner will appreciate the importance of a Spirit filled ministry

3) Each learner will understand the nature of conversion

I. Philip’s Ministry (8:4-40)
A. Philip evangelizes Samaria (8:4-25)
1) Philip’s Ministry of Power

Philip like Stephen was a Hellenistic Jew. Philip was earlier mentioned in Acts 6:5 as
one of the seven men who were overseeing the food distribution. Apparently he traveled
North from Jerusalem into Samaria to preach the gospel. This Northward rout is similar
to Jesus traveling into Samaria (cf., John 4). (see map).

Samaria and the Samaritans were considered unclean by the Jewish people. The
Samaritans were neither Jew nor Gentile. They descended from the northern tribes of
Israel who had fallen into Assyrian captivity in 722 B.C. (map). Some of the Jews who
were not displaced from their land, intermarried with the indigenous Canaanite
population of the land. The offspring of the Jewish and Canaanite families were called
Samaritans. The Jews viewed the Samaritans has religious half-breeds and
compromisers. Philip opens the gospel to a completely new people group. Philip
proclaims the true Messiah, Christ to the Samaritans with the result that there “there was
great joy in that city” (Acts 8:8).

2) Simon the Sorcerer: magic and trickery (8:9-13)

Luke draws an intentional contrast between Philip’s ministries when compared to Simon.
Simon practiced magic or sorcery. He promoted himself and accepted the praise of men
(8:10). The idea of sorcery here is not simple tricks but rather demonically induced
power. Both Jesus and Paul warn of such individuals who could practice demonic
induced deception (Mat 24:24; 2 Cor 11:13-15). The Samaritan’s believed and then they
were baptized (8:12). Luke is careful to illustrate the personal belief precedes baptism.
Simon also makes a profession of faith.



Acts 8:13 Then Simon himself believed also: and when he was baptized, he
continued with Philip, and wondered, beholding the miracles and signs which were
done.

Luke use of the pronoun, himself to describe Simon and the inclusion about Simon’s
preoccupation with the miracles and wonders as a tip to the reader that all is not well with
Simon’s conversion. After the Peter and John arrive in Samaria, the Holy Spirit
descends on the Samaritans. Simon was very much impressed with how he might
manipulate the Spirit to further his own greed. Simon was a self seeking individual
(much like Judas and Ananias) who most likely had made a shallow profession to obtain
additional status among the people. Peter severely reprimands Simon.

Debate exists if Simon was a true believer or not. Peter’s reprimand consists of such
words perish, wickedness, gall of bitterness, bond of iniquity all point to an unbeliever.
Luke phrase, “Thou hast neither part nor lot in this matter” is similar to Old Testament
phraseology referring to membership, sharing in an inheritance, etc. (e.g., Deut 12:12;
14:27). This type of membership denial strongly suggests that Simon was not a believer.
While Simon’s faith was sincere, it was misplaced and superficial. Jesus Himself
attached little value to superficial faith placed in miracles (cf., John 2:23-24).

The unusual reception of the Holy Spirit by the Samaritan’s is a difficult problem. Paul
describes normal Spirit Baptism as occurring at conversion (1 Cor 6:11, 19; 2 Cor 1:21-
22; Eph 1:13-14; Rom 8:9, 16). Luke himself indicates this subsequent reception of the
Spirit is not normative through his explanation in verse 16. The words yet and only
suggests that something out of the ordinary had occurred.

In many ways, the Samaritan’s needed their own Pentecost type experience to legitimate
their spiritual equality with the Jewish believers. The gospel going to the Samaritans was
a major movement in salvation history and thus the Spirit baptism was associated with
Apostolic presence. God did not desire a Samaritan church to develop apart from the
Jerusalem church.

B. Philip’s ministry to the Ethiopian eunuch (8:26-40)

Luke records this incident to illustrate the growth of the gospel even to gentiles. The
eunuch is described as an important individual who was a court official of Candace. He
was a treasurer. The very facts of riding in a chariot, owning a copy of the Isaiah scrolls
and visiting Jerusalem all suggest this man commands both wealth and importance.

The term eunuch has several different meanings. Many times slaves were castrated so
they could oversee the king’s harem and valuables. Hence the term can describe those
who were actually castrated. Since eunuchs were typically very loyal in their
responsibilities, the term also came to describe those who were associated with loyal
treasurers but not necessarily with castration.



If this eunuch was castrated, he could never become a full Jewish proselyte due to his
castration (Deut 23:1). He could simply visit the Jewish temple and long for complete
and full fellowship with God. If he was not castrated, he could become a full Jewish
proselyte though probably not have equal access as circumcised Jewish believers. The
fact that the eunuch ask Philips about being baptized (8:36), may well suggest that he was
physically castrated. Jews would not baptize or fully identify with castrated individuals
(Deut 23:1). After Philip baptizes the eunuch and he is snatched away.

This entire section of Scripture illustrates the stark contrast between Simon’s thirst for
greed and the eunuch’s spiritual thirst. Tradition suggests that the eunuch returned back
to Africa and served as a very early missionary. Philip resurfaces in Acts 21, twenty
years later as a family man with four daughters who are prophetesses.

IT. Saul’s Conversion (9:1-31)

One simply cannot overestimate the significance of Saul’s conversion to Christianity.
Paul himself will appeal to his conversion two other times in Acts (Acts 22:3-21; 26:2-
23). The comparison between the eunuch and Saul is amazing: As many commentators
have observed, the eunuch was converted in a chariot while Saul was converted in the
dust.

A. The Damascus road conversion experience (9:1-9)

The adverb yet refers the reader back to 8:3 and indicates Saul has continued ravaging the
Church. Saul now has authority from the high priest (apparently Caiaphas) giving him
unilateral authority to arrest Jesus disciples. Normally the high priest would not exercise
control over the synagogues. Perhaps in this case, the Pharisees worked through the High
priest to gain extradition of believers in the Damascus area. Apparently their common
hatred for Jesus and the disciples overshadowed their theological differences!

Presumably, these disciples had fled the Palestine area to Damascus (about 150 miles to
the northeast of Jerusalem). The fact that believers exist 150 miles away from Jerusalem
also illustrates the growth of the church.

Luke uses the phrase “any of this way” to refer to believers for the first time. The “way’
is a very early designator for Christianity (cf., 19:9, 23; 22:4; 24:14, 22) and appears to
indicate a path or perhaps way of life. Perhaps the term was derived from Jesus own
teaching that He alone was the only way (Jn 14:6; Mat 7:14).

Saul both hears and sees the risen Christ (9:17, 27; 22:14; 26:16; 1 Cor 9:1; 15:8). Saul is
completely blinded and overwhelmed by the vision of Christ (9:3). In Acts 22:6 Luke is
careful to mention that the vision occurred around noontime. Hence, the sun did not
blind Saul. Saul sees the same risen Jesus whom Stephen witnessed. Jesus question in
verse four is riveting: “Saul, Saul, why persecutest thou me?” Notice the union between
the church and Jesus. The light must have been brilliant to eclipse the sunlight and blind
Saul. The blinding light may have left permanent eye damage to Paul which he later
refers to as his thorn in the flesh (Gal 6:11; 1 Cor 12:7) though one cannot know for sure.
Saul clearly acknowledges Jesus as Lord and obeys Jesus instruction. The fact that Paul



did not eat or drink for three days may also suggest his brokenness and repentance. The
greatest threat thus far in to Christianity is then led by his hand into Damascus where he
will discover the riches of true fellowship. Saul the arrogant, raging persecutor and
zealot has been reduced to a broken, blinded man in a moment of time.

Theologically it is important for believers to understand that conversion is not a process
occurring over time. Conversion is an instantaneous work of God in which one who is
dead in their sins is made alive and united with Christ (Eph 2; 2 Cor 5:17). Conversion is
referred to as the new birth in John 3. Saul was instantaneously changed. Many have
sought to explain Saul’s conversion as an epileptic seizure, a thunder clap, or release of
repressed guilt. However, Luke as a historian clearly portrays Saul’s conversion as a
total and complete work of God.

B. Saul’s first contact with believers (9:10-19a)

Ananias was an unknown pious Jewish believer whom Jesus used as an agent to heal and
baptize Paul. Notice that believers are referred to as saints in verse 13. Saints simply
refers to set apart ones (Rom 1:1; Eph 1:1; Phil 1:1). In addition, Ananias immediately
refers to Saul (whom Ananias feared) as “brother Saul” in verse 17. The disciples also
immediately receive Saul into their fellowship as indicted by verse 19. The terms “saints,
brother, disciples” all reflect a very early understanding of ones position and the unity of
believers. Saul is accepted into the fellowship as an equal brother.

Jesus clearly articulates to Ananias that Saul was a specially chosen instrument to further
the ministry of the Church. Saul would later become Apostle to the uncircumcised (Rom
11:13; Gal 2:2, 7-8; Eph 3:8) and he would preach the gospel before kings. Indeed Paul
did appear before Felix (Acts 24:1-23), Festus (24:27-25:12), Herord Agrippa Il (25:13-
26:32), and possible even Nero (25:11).

C. Saul’s early ministry (9:19b-22)

As Saul is enfolded into the ministry at Damascus, he immediately begins to proclaim
Jesus in the Synagogues. Later throughout his ministry, Paul always started with the
Jewish synagogues until he is forced into other arenas to share the gospel. The phrase
“Son of God” only appears twice once in the book of Acts (8:37; 9:20) though many
times in epistolary literature (Rom 1:3-4, 9; 5:10; 8:3, 29, 32; 1 Cor 1:9). The phrase
indicates Saul clearly understood the nature of Jesus. The life chronology of Paul is
difficult to trace. In Galatians he says he travels to Arabia (south and east of Damascus).
Many scholars believe this trip occurred between verses 21-22 or between verse 22 and
23. Much like Moses, Elijah, and Jesus, Paul travels to the desert for reflection (Gal
1:15-17).

D. Saul’s escape from Damascus (9:23-25)



Unable to refute the logic of Saul, the exasperated Jews conspire to murder him. Acts
9:16 finds early fulfillment. Saul’s disciples heard of the plot and lowered Saul down
through the window since the city gates were being watched. Many times houses were
actually built into the city walls. Paul later mentions this incident in 2 Cor 11:32-33
where he describes the actual city authorities assisting the Jews.

2 Corinthians 11:32-33 In Damascus the governor under Aretas the king kept the
city of the Damascenes with a garrison, desirous to apprehend me: And through a
window in a basket was | let down by the wall, and escaped his hands.

E. Saul’s reception in Jerusalem (9:26-31)

Initially, the Jerusalem disciples question the nature of Saul’s conversion. This fear and
doubt probably results from their lack of direct contact with Saul for over three years.
According to Galatians 1:18, Saul returned to Jerusalem in the third year of his
conversion to meet with the Apostles. In Galatians, Paul stresses that he minimized his
contact with the Jerusalem Apostles so as to stress that he himself was a true Apostle.
Paul was neither subordinate nor inferior to any of the Apostles. In Acts, Luke stresses
that the Apostles did accept Saul and they fully supported his apostolic ministry.

Barnabas (whose name means son of encouragement) brought Saul to the apostles.
Throughout Acts, the actions of Barnabas are consistent with the meaning of his name
(see Acts 4:36-37; 11:22-30; 13:1-14:28; 15:2-4, 12, 22, 25, and 37). During this first
visit, Saul mentions that he himself saw and spoke with the resurrected Jesus and how he
immediately began witnessing to the resurrected Christ (Gal 1:18). Essentially, these
dimensions of a personal commission from the resurrected Christ and uniquely
empowered ministry constitute true Apostleship. While other apostolic qualifications do
exist such as the ability to perform unique miracles (2 Cor 12:12), the essential
qualifications are a personal commissioning from the resurrected Christ with an
empowered ministry. According to Eph 2:20 and Heb 2:4, neither the gift nor office of
Apostleship exist today.

The phrase describing that Saul “was with them coming in and going out at Jerusalem.”
(28) is very similar to Acts 1:21 where Apostles and Jesus are described together. Luke
may well mean here that Saul was accepted into the apostolic circle even though he had
not yet started his full apostolic ministry to the gentiles. No doubt that Saul now
fellowshipped with family members of those whom he had previously arrested or
persecuted. Saul’s reception by the Jerusalem believers again illustrates how the
commonness in Christ transcends and breaks down all other ideologies and past
experiences.

Interestingly, Saul now begins the work of the martyred Stephen. He ministers and
debates with the Hellenistic Jews. As these Jews plan to kill Saul, the disciples escort
him to Caesarea. Saul then travels apparently by ship to Tarsus, his birth place. Paul



later reflects in Acts 22:17-21, that he left Jerusalem as a result from a vision of Jesus so
he could start his ministry to the gentiles. Hence his departure was not forced.

Saul remained in the province of Cilicia about six years until Barnabas contacts him and
brings him to Antioch (11:19-26). Many scholars refer to these six to ten years as silent
years since little is know about Saul during that time period. Perhaps some of the events
described in 2 Cor 11:24-27 and 12:1-9 occurred during these silent years.

Luke concludes this section with another progress report when he writes, “Then had the
churches rest throughout all Judea and Galilee and Samaria, and were edified; and
walking in the fear of the Lord, and in the comfort of the Holy Ghost, were multiplied”
(Acts 9:31). Jesus transforms Saul (the greatest threat to infant church) into a man with
unique and holy calling. The church is now poised to reach the gentile world.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)

Luke now records a series of events and journeys to illustrate the spread of the gospel.
With each event and journey, Luke will emphasize God’s nurture and protection of the
church and gospel message.

Unit Theme: The Penetration of the Gospel

Unit Aims

1) Each learner will appreciate how the gospel breaks down all spiritual barriers
2) Each learner will appreciate how the gospel breaks down all human barriers
3) Each learner will appreciate the true nature of Christian fellowship

4) Each learner will appreciate God’s faithfulness to nurture and protect His church

Lesson seven: The Extension of the Church into Antioch (Acts 9:33-12:25)

Lesson Theme: Gentile salvation

Lesson Aims:
1) Each learner will understand the significance of Gentile salvation

2) Each learner will appreciate the transition of the Jerusalem ministry into areas outside
Jerusalem



In this section Luke demonstrates the power of Peter’s ministry outside Jerusalem.
I. Peter’s Preparation for Universal Ministry to the Gentiles (9:32-10:48)

With Paul home in Tarsus, Luke now turns his attention back to Peter and his ministry.
Specifically, Peter publicly evangelizes the first group of Gentiles.

A. Peter’s ministry in Lydda and Joppa (9:32-43)
1) Peter’s ministry in Lydda

While Peter is a central figure in the early church, Luke never describes him as the head
or resident leader of the Church at Jerusalem (Acts 15:13, 21:16). He has a rather
itinerate type of ministry. He is one of twelve apostles all of whom were called to unique
ministries (1 Cor 9:5).

Lydda is located in the fertile coastal plain of Sharon about 25 miles northwest of
Jerusalem. We have no record of how the gospel came to this area but only that believers
lived in the area (13, 43). While in Lydda Peter meets a paralytic man named Aeneas
who had been bedridden for eight years (33). Aeneas is a Greek name hence he was
probably a Hellenistic Jew.

Without request, Peter heals this man (much the way Jesus healed individuals; Luke 7:13-
15; 13:12) through calling on the name of Jesus. Aeneas was instantly and completely
healed. Luke says, “And he arose immediately” (9:34) and many in the area turned to the
Lord. This miracle is very similar to Peter healing the paralytic in Acts 3:6-8. Perhaps
Luke records this miracle to illustrate that as the gospel witness expands outside
Jerusalem, it does so with equal power. Thus Luke is slowly preparing the reader for
complete gentile salvation outside Jerusalem.

2) Peter’s ministry in Joppa

While Peter was in Lydda, a disciple named Tabitha who lived in Joppa became sick and
died. Peter travels to Joppa (10 miles West and North of Lydda) which was an ancient
sea port for Jerusalem (2 Chron 2:16; Jonah 1:3). This journey was about a four hour trip
by foot. Luke records both the Aramaic name Tabitha and her Greek name Dorcas to
indicate her reputation and love for everyone in her town. Tabitha uses her talents of
sewing to minister to the needs of many (39).

Peter raises Tabitha and many people believe in the Lord. Peter prays and uses her
Aramaic name when he says, “Tabitha arise.” The Aramaic phrase, Tabitha koum is
almost identical with what Jesus said in Mark 5:41 when he raised Jairus’s daughter
(Talitha koum; little girl arise). Perhaps Luke is intentionally connecting Peter’s power to
that of Jesus. This miracle along with other miracles of restored life (Jairus’s daughter,
Lazarus, the son of the widow at Zarephath) all indicate a restoration or resuscitation of
life though not an actual resurrection of life. These resuscitated individuals will all
experience death again. Eventually they all will be resurrected unto a new life (1 Cor
15:20-34).



While in Joppa, Peter stays with a tanner named Simon (43). This verse provides both a
geographical and theological transition to Peter’s ministry. Most Jews consider tanners
unclean since tanners work with the skins of dead animals. Hence the orthodox Jew
would not associate nor stay in a tanners home.

These two miracles then indicate God’s approval of Peter’s ministry even though he is
ministering outside Jerusalem to Hellenistic Jews and staying with an unclean man. Luke
is intentional drawing the reader to a climax.

B. The conversion of Cornelius (10:1-48)

The episode of Cornelius is very significant since it appears three times in Acts (chs 10,
11, 15). Essentially, Luke addresses the issue of how ritually clean Jews would take the
gospel to unclean Gentiles. In short, Luke illustrates that Gentiles do not have to become
Jewish in order to receive the gospel. Gentiles are not under the Mosaic dietary laws and
laws of circumcision. Chapters 10:1-11:18 form the longest narrative in the book thus it
has great importance.

Luke emphasizes four dimensions in chapters 10 and 11: 1) Some early Jewish believers
resists evangelizing and accepting Gentiles (10:14, 28, 11:2-3, 8); 2) God Himself
initiates Gentile conversion and acceptance (10:3, 11-16, 19-20, etc.); 3) God uses Peter
as key spokesman to open the gospel to the Gentiles (10:23, 34-43, 47-48; 11:15-17). 4).
The conversion of Cornelius validates the full conversion and acceptance of Gentiles into
the church (11:18). While this issue of Gentile conversion and acceptance is fully
validated here with the conversion of Cornelius and other gentiles, tension and division
over these issues will exist throughout Peter and Paul’s ministry.

1) The person and place of Cornelius (10:1-2)

In verse one the main character is introduced as a “man in Caesarea called Cornelius, a
centurion of the band called the Italian band,”. Caesarea was on the Mediterranean coast
about 30 miles north of Joppa. The town serves as a center point for Roman government
and military affairs.

The name Cornelius was a very common Roman name. As a centurion, he served as a
noncommissioned officer who commanded about 100 soldiers. Interestingly, all the
references to centurions are positive in the Scripture (Matt 8:5-10; 27:54; Mark 15:44-45;
Acts 22:25-26; 23:17-18; 27:6, 43). A band or cohort comprised 600 soldiers. These
cohorts were integral to the fighting Roman army and many times served as occupying
forces. Thus Caesarea which served as a Roman port with many Roman soldiers was far
different than the heavily Jewish populated areas of Lydda and Joppa.

In verse two, Luke says that Cornelius was a devout man, and one that feared God with
all his house, which gave much alms to the people, and prayed to God always. The
phrase “feared God” is technical phrase meaning God-fearer. A God-fearer was a special
classification or designation for Gentiles who were adherents to the Jewish synagogue.
They were not full Jewish proselytes because they were not circumcised.



2) The vision of Cornelius (10:3-8)

Luke is careful to mention that this vision occurred at the ninth hour of the day (3:00
P.M.). By including the time, Luke stresses the vision was not a dream. Luke also
emphasizes the piety of Cornelius since Cornelius was praying at the designated time.
Interestingly, we do not know the content of his prayers. The men whom Cornelius sent
were devout soldiers and most certainly and most importantly unclean Gentiles.
Cornelius may have wondered about sending unclean enemies of the Jews to request
Peter’s presence. He simply obeys the angel and sends two men to retrieve Peter.

3) The vision of Peter (10:9-16)

The vision occurs during the 6" hour (about noontime). Peter sees an object like a sheet
from heaven that contains all “manner of fourfooted beasts of the earth, and wild beasts,
and creeping things, and fowls of the air.” These animals were considered unclean to eat
according the Lev 20:24-26. The dietary laws functioned as an Old Covenant method to
keep the Jews separate from the Gentiles. Even though Jesus declares all foods clean
(Mark 7:14-19), Peter directly defies the Lord three times when he says “not so Lord.”
Peter’s response to the vision is not unlike Jonah’s response to his mission to Nineveh.

4) Peter visits Cornelius (10:17-33)

The Spirit directs Peter to receive these two men into his place of lodging. Normally,
Jews did not host gentiles though Peter is beginning to understand the vision. The next
day, Peter and six other Jewish Christians (11:12) accompany two men back to the home
of Cornelius (10:19-20). Cornelius was certain that Peter would respond so he gathered
family and very close friends (10:24) to meet with Peter. Certainly these Gentiles
understood their uncleanness before the Jews. Peter assures them that God had spoken to
him and that he should “not call any man common or unclean” (10:27).

5) Peter’s message to Cornelius (10:34-43)

This is the first message in Acts to address a Gentile audience. Remarkably, Peter’s
message is very similar to his other sermons in the book of Acts (cf. 2:14-40; 3:11-26).
This similarity reinforces the fact that the gospel does not change to accommodate
different people groups. Peter speaks of the human person of Jesus of Nazareth (38), the
full deity and Lordship of Jesus Christ (36), the death (39) and visible resurrection of
Jesus (40). He also emphasizes the forgiveness of sins through faith in the name of Jesus
(10:44).

The phrase in Acts 10:34, “Peter opened his mouth,” is typically used to introduce
something very important (cf. 8:35; 18:14). Jesus Himself uses this phrase to begin the
Sermon on the Mount in Matt 5:2. Peter now understands the extent of his prior vision
and the fullness of what Jesus had instructed the disciples back in Acts 1:8. God will deal
equally with all people through His Son Jesus. The phrase, “he is Lord of all” emphasizes
both the position and ministry of Jesus. Since Jesus is Lord of all, then he could heal,



judge, forgive sins, of everyone, including uncircumcised gentiles. The popular phrase of
“making Jesus Lord in your life” is a misunderstanding of Jesus Lordship. Jesus is Lord.
On a daily basis believers recognized and reaffirms His Lordship through pious faith and
obedience.

6) Cornelius conversion and the Holy Spirit given to Gentiles (10:44-48)

As soon as Cornelius and those with Cornelius have enough information about the
gospel, they exercise saving faith and the Holy Spirit is given to the Gentiles. This is the
first group of Gentiles to receive the Holy Spirit and thus the gospel is now opened to
another people group. While the Ethiopian eunuch was a Gentile, his conversion was
both private and individualized. All Gentiles have equal access to the blessings in Christ.

This work of God is evidenced through the giving of the Holy Spirit. The little phrase in
verse 47, “which have received the Holy Ghost as well as we?”” most likely indicates
these Gentiles spoke in the same kind of tongues as Peter and the other Jews did in Acts
2. This type of tongue speaking was speaking a previously unlearned foreign language.
Acts 10:47-48 clearly demonstrates that water baptism is for believers only.

Note the phrase in Acts 10:47, “Can any man forbid water,” suggest that nothing or no
one should hinder these new Gentiles believers from baptism. While baptism in the early
church was immediate, it was not required for salvation. These first Gentiles who
received the Holy Spirit did not require circumcision, dietary law keeping or any other
feature of Jewish Law.

I1. The Apostles Preparation for a Universal Gospel (11:1-18)

Peter’s mingling and fellowshipping with the gentiles drew sharp criticism from “they
that were of the circumcision” (11:2). This group of circumcised Jewish believers
probably does not include the Apostles. Clearly, some in the Jerusalem church did not
understand the nature of the church. Rather than understanding the church as new and
different entity, they simply understood the church as kind of advanced reformed
Judaism. This group may reappear in Acts 15:5 (who belong to the Pharisees and desire
the gentile believers to be circumcised). Or the group may simply be a mild conservative
group within the Jerusalem church. Regardless, Peter recounts the details of his vision,
his ministry to the Gentiles, and the outpouring of the Holy Spirit. The Jerusalem church
agreed with Peter and glorified God. Note that Peter’s defense rests not on himself or on
his actions. Rather, his defense rests on the gospel and how God, Himself did not
differentiate between the Jew and Gentile.

I11. The Church at Antioch (11:19-30)
A. Antioch the Place

Luke now shifts his entire discussion to a church that is in Antioch of Syria. Antioch
was about 300 miles north of Jerusalem and about 15 miles inland from the



Mediterranean Sea and served as the capital of the Roman province, Syro-Cilicia. Thus
Antioch was a very important and populated city. The city was the third most populated
city in the Roman Empire with estimates between 600,000-800,000 people. The city was
near a major cult center for Greek goddesses Daphne and Apollo. Even the ancient
Assyrian goddess, Astarte held a place in the city in which sacred prostitution played a
role in her worship. Antioch was notorious for moral corruption and wickedness. This
discussion is significant because this Antiochian church will launch major missionary
advances into this region.

B. The church at Antioch

This church was started by Hellenistic believing Jews who fled the persecutions starting
with Stephen’s death (11:18). Luke illustrates how this church is thriving under difficult
circumstances. Luke reintroduces both Barnabas (the encourager) and Saul (the teacher)
soon to fulfill his role as Apostle. Luke is very careful in his summary of this church to
show the internal harmony and their concern for the Jerusalem church. Luke shows the
true nature of love and compassion in the body of Christ.

The term “elders” first appears here in Acts 11:30. The term “elders” in the early church
describes the same office and leaders as does the terms pastor and bishop. Note the
interchange of these terms in Acts 20:17 and 20:28 and also in 1 Peter 5:1-2.

Luke also adds a very interesting note that the disciples were first called Christians in
Antioch (11:26). The phrase, “were called Christians” suggests believers did not call
themselves Christians. The early church preferred terms like believers, disciples, brother
to identify themselves. The term (Christianoi) is from the Greek word for Christ (a
reference for Messiah) and the Latin ending ianus (meaning belonging to or identified
with). Many Roman writers used the term Christian to designate those who identified
themselves with Jesus Christ. Most often the term was used in disparaging manner.

The use of the term is significant in two ways. First the new designator illustrates the
growth and success of the early church in Antioch. Second and most importantly, the
term illustrates that the general populace was viewing Christianity different from
Judaism.

IV. Persecution of the Church at Jerusalem (12:1-24)

Luke adds a brief description of how Herod Agrippa (grandson of Herod the Great)
sought to please the Jews by persecuting believers. Luke again illustrates that no one or
nothing can stop the Church of Jesus. He records a series of miraculous interventions and
how God Himself struck down Herod. Luke ends this chapter with another progress
report when he writes, “But the word of God grew and multiplied” (Acts 12:24).






Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)
Lesson Eight: First Missionary Outreach (12:25-14:28)

Lesson Theme: Gospel outreach

Lesson Aims:
1) Each learner will appreciate the importance of a healthy church
2) Each learner will understand the role of Spirit calling believers into ministry

3) Each believer will grasp the basic journey of this first missionary trip

Luke now emphasizes the gospel ministry to the Gentiles. Paul and Barnabas are
commissioned by the Antiochian church to preach the gospel in Asia Minor. Luke
continues his style of presenting the irruption of the gospel as unimpeded.

I. The Divine Commission of Paul and Barnabus (12:25-13:3)
A. The Antiochean Church

The Antiochean church is a missionary church. This church is the first church recorded
in Acts to witness to Gentiles in its own city (Acts 11:9ff) as well as the first church to
send its own missionaries into the world. Much can be learned from looking at the nature
of this church.

1) The church at Antioch is a spiritually thriving church (13:2-3). Luke specifically
says that this church is involved in “ministering to the Lord and fasting” (13:2) along
with “praying” (13:3). The meaning of Lord here connotes both master and deity. The
church at Antioch realizes that Jesus is Lord and indeed the Owner of the church.

2) Another indication of their spiritual health involves their understanding of the Holy
Spirit. They realizes that the Spirit directs and empowers their ministry. Notice that
while in Acts 13:3, Luke says “they sent them away” he says that the Holy Spirit sent
them forth in Acts 13:4. Hence this church is in close reliance and relationship with the
ministry of the Spirit.

The role of the New Testament prophet involved both foretelling future events as well
as telling forth prior revelation. The role of the prophet is depicted as a gift/ office
related to the Spirit (Rom 12:6; 1 Cor 12:10, 28; 14; Eph 4:11). Like the Old Testament
prophet, this gift/ office was never considered more authoritative then prior revelation
from God (Deut 13:1-5; 18:9-14). The actual gift/ office of prophecy ceased with the
dying of the Apostles and Prophets and as the church foundation was firmly established
(Eph 2:20). While the Holy Spirit indeed leads differently today, He nonetheless does
lead and He leads churches that are involved in the work of the ministry.



3) This church places a high value on quality leadership. Luke says that both prophets
and teachers were in the church. While Paul and Barnabus are well known, little is
known of the remaining three names mentioned in Acts 13:1 (Simeon who was called
Niger, and Lucius of Cyrene, and Manaen who had been brought up with Herod the
tetrarch”). Many scholars believe that the name Niger is the Latin word for black or dark
complected. The Latin term would also suggest that Niger was someone of Roman
influence. Hence, in this early church neither social status nor ethnic background, plays a
demeaning role. Apparently, Manaen had been reared with Harod Antipas (see Luke 3:1;
Acts 4:27) thus Manaen must have had considerable social standing.

Luke portrays the church at Antioch as a Spiritual healthy and growing diverse
community. These individuals set aside their own ideologies to live in community
together.

B. The call to ministry (13:1-3)

Throughout Acts, God is the one who takes initive to prosper and preserve His church.
Luke emphasizes that not only the church but also the ministry belongs to the Lord. He
writes that the, “Holy Spirit said, “Set apart for Me Barnabas and Saul for the work to
which | have called them.” (13:2). The call to ministry was divine though this divine call
to ministry was recognized by the church. The church did not make Paul and Barnabus
missionaries. However, the church did recognize that God called them into service.

Paul later reinforces this truth of divine calling in Acts 20:28 when he addresses the
Ephesians elders Again in Acts 20:28 the Holy Spirit is the one who provides the call to
ministry though the church community confirms the call to ministry.

I1. The First Missionary Journey (13:4-14:28)

Paul and Barnabas along with John Mark (Barnabas’ cousin) depart the Antiochean
Church in April of 48 A.D. After visiting over 8 major cities and traveling well over
1200 miles, Paul and Barnabas would return to the Antiochean church in September of
49 A.D. Luke is careful to stress details of this journey that illustrate God’s supernatural
blessing upon these missionaries in spite of major opposition to the gospel.

A. Ministry in Cyprus (13:4-12)

The island of Cyprus was approximately 100 miles from the port at Seleucia. Barnabas
was born in Cyprus (4:36). A gospel witness did exist on the island (11:19). During this
time the island was governed as a province of Rome which was administered by a deputy
(or proconsul, 13:6) named Sergius Paulus. The proconsul was the highest Roman
official in the area who was appointed by the Roman senate. While at Paphos, Paul
encounters a Jewish false prophet named bar-jesus who was also called Elymas the
sorcerer. This sorcerer was influencing the proconsul (13:6). Since Luke does not



mention demonic involvement, his use of the term sorcerer may suggests that Bar-jesus
was a trickster, charlatan, and a magician who claimed supernatural abilities. These
individuals were usually very knowledgeable and revered by the superstitious Roman
governors.

From the very beginning of this encounter between Paul and Bar-jesus, Luke presents a
conflict between the Holy Spirit and the forces of evil. The name Bar-jesus has an
Aramaic meaning of son or child of the savior. Perhaps this is why Paul responds to Bar-
jesus as “thou child of the devil, thou enemy of all righteousness, wilt thou not cease to
pervert the right ways of the Lord?” (Acts 13:10). Paul exercises apostolic discipline and
temporarily blinds Elymas the magician. Elymas immediately experiences judgment. No
doubt this form of judgment was meant to teach Elymas that he indeed was blind to truth
and was in danger of even more sever judgment.

An interesting parallel emerges. Just as Peter encountered a sorcerer and emerged
victorious as he took the gospel into Samaria (Acts 8:9-24), so also Paul emerges
victorious over Bar-jesus. Luke clearly illustrates that the victory is related to the
working of the Holy Spirit. The highest Roman official of the island turns to Christ.
This entire incident is also reminiscent to Old Testament episodes when prophets
condemned false prophets (1 Kings 22; Jer 29-29). Interestingly, this is the last time that
Luke will use the term Saul. Beginning in 13:4, he uses the nomenclature Paul. Perhaps
Luke uses the term Paul because Paul is a Roman name or perhaps to illustrate that Paul
is now fully functioning as the Apostle to the gentiles. Other scholars suggest that Paul
would naturally use his Roman name since he was moving into Greco-Roman territory.

B. Ministry in Pamphylia and Pisidian Antioch (13:13-52)

Paul and company then travel to Pamphylia where John Mark departs from them and
returns to Jerusalem (13:13). John is described as a “minister” in Acts 13:5. While the
term for “minister” can describe an official individual in the Jewish synagogues who led
in worship (Luke 4:20), the term here is most likely used in a nontechnical sense. John
Mark was a helper. Commentators’ proffer many reasons for the departure of John Mark:

1) He disagreed with Paul’s approach for full uncircumcised gentile inclusion in the
church.

2) He was afraid after the encounter with Elymas and went home

3) He was intimidated by the upcoming arduous journey to Pisidian Antioch. This
journey would encompass traveling 100 miles north into a Roman colony. The road took
them from approximately sea level to an elevation of 3600 feet. The trip itself would
have been infested with bandits and other perils including crossing the Taurus Mountains.

While none of these views can be fully substantiated, John Mark’s departure became a
serious issue of debate as Paul and Barnabas later planned a second missionary journey.
Interestingly, Luke says John Mark departed (Gk, apochresis) in Acts 13:13 while Paul
will later say that John Mark actually deserted (Gk, aphistemi) them (Acts 15:38). Paul



later indicates in both Colossians 4:10 and in 2 Timothy 4:11 that he and John Mark
reconciled their differences.

While in Pisidian Antioch, Paul visits a Jewish synagogue where he is invited to exhort
the assembly. Even though Paul was an apostle to the Gentiles (Gal 1:15-16; Rom
11:13), he always presents the gospel to the Jews first (Rom 1:1, 16; 11:11-24). Paul’s
exhortation is the longest of his three recorded speeches in Acts. Other addresses occur
in Lystera (14:15-17) and in Athens (17:22-31). Paul’s sermon is very similar to both
Peter’s sermon (Acts 2:14-40) and to Stephen’s sermon (Acts 7:2-53). This sermon
illustrates how Paul addresses both Jews and God-fearers in the synagogues. The sermon
is divided into three sections:

Preparation for Messiah (16-25)

Paul reviews Israel’s history illustrating God’s favor and blessing from Israel’s
inception to John the Baptist. Paul rehearses and emphasizes God’s sovereign
intervention and plan through such terms and phrases as choice (17), destroyed
(19), he divided (19), gave unto them (20, 21), he had removed and raised up
(21, 22). Paul is careful to remind the Jews that God was the One Who had
acted to accomplish the development Israel. He also illustrates how Christ
indeed is the promised Davidic king (13:22-24, cf., 2 Samuel 7:12-17). In
current discussion, some dispensational scholars argue that Christ is now
currently seated on the Davidic thrown exercising Davidic, kingly prerogatives.
However, the prophecy of Christ reigning and exercising Davidic prerogatives
refers to a future earthly reign and not to Jesus’ heavenly reign and ministry.

Rejection, crucifixion, and resurrection of Messiah (26-37)

Paul very carefully narrates the gospel message in this section. He notes Jesus’
innocence (28), how God Himself raised Jesus from the dead (30), and how
Jesus did appear to many witnesses (32). Paul appeals to three Messianic
passage to support the gospel: Psalm 2:7 (v33); Isaiah 55:3 (v34) and Psalm
16:10 (v35). This entire narration is very similar to the gospel presentation in 1
Cor 15:3-5).

The direct application of the message to the hearers (38-41)

The application of the sermon involves personal belief in the gospel message
resulting in forgiveness of sin. Notice how Paul says, “And by him all that
believe are justified from all things, from which ye could not be justified by the
law of Moses” in verse 38. Justification is technical term which refers to how
God views one in a legal sense. This term connotes the idea that one is declared
righteous in God’s sight. Because Christ met the righteous demands of the
Father through the cross, Christ’s righteousness is imputed to the believers’ legal
standing (2 Cor 5:14-21; Rom 3:23-31; 4-5; Gal 3:6-8). Therefore anyone who
believes the gospel message is instantly considered righteous by God. In a legal
or judicial sense, the Father sees the Son’s righteousness in our place since we



are identified with the Son and His victory over sin. Throughout ones Christian
life, the actual righteousness of Christ is infused into daily living
(sanctification). However, God’s declaration of the believer’s as being
righteousness is not based on the amount of infused holiness in his/ her life.
Justification is a positional truth articulating how God views us in a legal,
judicial sense.

Luke records the Jewish response after Paul’s sermon. The Jewish rejection of the gospel
then led Paul to turn to the gentiles (46). Again Luke emphasizes the sovereignty of God
as he writes in verse 48, “And when the Gentiles heard this, they were glad, and glorified
the word of the Lord: and as many as were ordained to eternal life believed.” Notice how
God chose certain, specific individuals who would believe. Even though God chose
them, personal belief none-the-less must occur. Paul, elsewhere stress God’s sovereignty
in the salvation process (Rom 8:29-30; 1 Cor 1:18-30; Eph 1:3-5; 2 Thess 2:13-14). Paul
affirms both God’s sovereign choice of who will believe and at the same time emphasizes
the personal responsibility to believe. Ultimately this paradox is resolved in the mind of
God. Believers should allow this tension between human responsibility and divine
sovereignty to exist and not attempt to deny, deemphasize or over-emphasize one truth
above the other. The biblical writers never sought to harmonize or resolve this tension
between God’s sovereignty and human responsibility (Rom 9:19-21).

C. Ministry in Iconium (14:1-6)

After leaving Pisidian Antioch, Paul travels approximately ninety miles southwest into
Iconium which was in the Phrygian region. Paul and Barnabas stay in Iconium from
approximately Oct of 48 A.D. into Feb of 49 A.D. Iconium was a Greek city-state thus
the city itself maintained a large Greek influence. Paul and Barnabas followed the same
method of evangelizing the Jews. They went to the synagogue first. Some Jews believe
(14:1) while others reject Christ and then provoke the crowds to anger (14:2). Even
though Paul and Barnabas were performing unique signs and wonders (14:3), the incited
crowds sought to stone Paul and Barnabas. The Romans generally allowed a high degree
of self-government by its colonies and various people groups though they did not allow
capital punishment without an official Roman trial. Thus a “stoning event” could have
led to serious repercussions. .

D. Ministry in Lystera-Derbe (14:8-21)

Paul’s ministry at Lystera (about 20 miles south of Iconium) occurs between March
and June of 49 A.D. Luke stresses the hopelessness of a lame man whom Paul heals.
Notice the healing occur by the spoken word of Paul and that the healing is absolute and
instant (18:8-10). This healing has many similarities to Peter’s healing of Aeneas (Acts
9:32-35). The crowds respond by referring to Paul and Barnabas as gods (Zeus and
Hermes). Lycaonian legend suggests that these two gods once visited the city to assist an
elderly couple by the name of Philemon and Baucis.



Paul quickly responds by teaching on the difference between deity and humanity.
Paul’s response is very similar to the angel’s response when the Apostle John bowed to
worship him in Revelation 20:8-9. Paul articulates very clearly that God indeed
maintains a very general witness of His nature and sovereign oversight among the nations
(14:14-17; cf., Psalm 19:1-6). However, Paul also clearly affirms that this general
witness is insufficient for salvation. The crowd’s reaction and persecution indicate their
own fickleness towards truth. In one instance they referred to Paul and Barnabas as gods
and the next moment they attempt to stone them.

E. The return to Antioch of Syria (14:21-28)

After departing Lystera-Derbe, Paul and Barnabas retraced their steps through the
Galatian region to encourage the new believers (14:21). Eventually, they retune back to
their sending church at Antioch and celebrate God’s work with the disciples. Paul
probably wrote his first epistle (Galatians) to these churches in the Galatians region
shortly after returning back to the church at Antioch in 49 A.D.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)
Lesson Nine: No Distinctions: The Jerusalem Council (15:1-35)

Lesson Theme: The freedom of the Gospel

Lesson Aims:
1) Each learner will grasp the essential nature of the gospel
2) Each learner will appreciate the importance of the Jerusalem Council

3) Each learner will develop convictions of the importance of true doctrine

Luke includes the Jerusalem council to illustrate the absolute truth of the grace gospel.

I. The Jerusalem Council Introduction (15:1-35)

The Jerusalem Council incident appears halfway through the book of Acts. This location
of the Jerusalem Council in Acts is critical not only from a literary standpoint but also
from a theological standpoint. Luke has illustrated the growth of the church from Jews to
the Samaritans to the Gentiles. However, one major obstacle remains. Some Jewish
Christians along with non-Christian Jews believed that gentiles needed to keep aspects of
Mosaic Law. The Jerusalem council addresses this issue of full Gentile inclusion into the
church. The very issue at stake revolved around the nature of the gospel.

I1. Importance of Doctrinal Purity and Clarity
A. Doctrinal Importance of Faith Content

Prior to addressing the actual Jerusalem Council an overview of doctrinal purity is
crucial. In today’s climate of relativism, many churches fail to emphasize doctrinal
commitment. Many people today simply have faith in faith. Hence the popular slogan is
that it is important for everyone “to believe” or “to have faith.” However, the process of
faith does not provide salvation. It is indeed the content of what we believe (the gospel
message) that ensures salvation.

Notice how Paul affirms the essentials of the gospel in 1 Corinthians 15:12-20.

1 Corinthians 15:1-5 “Moreover, brethren, I declare unto you the gospel which I
preached unto you, which also ye have received, and wherein ye stand; 2 By which
also ye are saved, if ye keep in memory what I preached unto you, unless ye have
believed in vain. 3 For I delivered unto you first of all that which I also received,
how that Christ died for our sins according to the scriptures; 4 And that he was
buried, and that he rose again the third day according to the scriptures: 5 And that
he was seen of Cephas, then of the twelve”



The first essential of faith content involves the historical substitutionary death of Christ
(15:3). Jesus died in our place. He took the punishment for our sins. Earlier Paul wrote
in Galatians 3:13, that “Christ hath redeemed us from the curse of the law, being made a
curse for us: for it is written, Cursed is every one that hangeth on a tree.” Jesus took the
punishment of humanity to Himself. In theological terms, he propitiated the wrath of
God for us. Note Paul’s comment Romans 3:25, “Whom God hath set forth to be a
propitiation through faith in his blood, to declare his righteousness for the remission of
sins that are past, through the forbearance of God.”

Another essential component of faith content involves, that Jesus historically rose from
the dead. He was resurrected. The resurrection indicates that his death-sacrifice was
accepted by God and that Jesus overcame the penalty of sin. Hence those who believe in
him will also overcome death. Jesus resurrection was a real historical event witnessed by
over 500 people according to Paul.

Other essentials of faith content involve the deity and humanity of Christ. Some
believers in the latter part of the 1% century were confused as to the humanity and deity of
Christ. John taught that those who deny the actual deity and humanity of Christ are not
believers. Indeed those are actually false teachers.

1 John 2:19,22-23,26 19 They went out from us, but they were not of us; for if they
had been of us, they would no doubt have continued with us: but they went out, that
they might be made manifest that they were not all of us. 22 Who is a liar but he
that denieth that Jesus is the Christ? He is antichrist, that denieth the Father and the
Son. 23 Whosoever denieth the Son, the same hath not the Father: (but) he that
acknowledgeth the Son hath the Father also. 26 These things have I written unto
you concerning them that seduce you.

Later in John writes in 2 John 9, that “Whosoever transgresseth, and abideth not in the
doctrine of Christ, hath not God. He that abideth in the doctrine of Christ, he hath both
the Father and the Son.”

B. Doctrinal Importance of Faith Purity

Another key essential of faith content involves how one receives the gospel. The gospel
is only received through personal faith. Notice the emphasis on pure personal faith:

John 1:12 But as many as received him, to them gave he power to become the sons
of God, even to them that believe on his name:

3:15-16 That whosoever believeth in him should not perish, but have eternal life.
For God so loved the world, that he gave his only begotten Son, that whosoever
believeth in him should not perish, but have everlasting life.

Romans 3:23-24 For all have sinned, and come short of the glory of God; 24 Being
justified freely by his grace through the redemption that is in Christ Jesus:



Romans 3:28 Therefore we conclude that a man is justified by faith without the
deeds of the law.

Romans 5:1 Therefore being justified by faith, we have peace with God through
our Lord Jesus Christ:

This issue of pure faith is further addressed in the Jerusalem Council.

It is noteworthy that the historical beginning of the General Association of Regular
Baptist churches (GARBC) involved a desire for doctrinal purity. During the early
twentieth century all of Chrisostom had been infected by modernism. This modernism
denied the virgin birth of Christ and the supernatural inspiration and inerrancy of
Scripture. Other facets of this modernism involved the denial of the deity and humanity
of Jesus along with the historical, physical resurrection as well as Jesus second coming.
Many of these liberal teachers and pastors’ also denied human depravity and the
substitutionary work of Christ. Eventually churches formed fellowships and these
fellowships eventually withdrew from liberal denominations. The GARBC was one of
several groups that withdrew from liberal denominations for doctrinal reasons.

I11. The Jerusalem Council Examined
A. The problem of the Judaizers (15:1-5)

While Paul and Barnabas were ministering in the church at Antioch, men from Jerusalem
travel over 250 miles to Antioch. These men taught that Gentiles must be circumcised
(15:1, 5).

Acts 15:1,5 And certain men which came down from Judaea taught the brethren,

and said, Except ye be circumcised after the manner of Moses, ye cannot be saved.
5 But there rose up certain of the sect of the Pharisees which believed, saying, That
it was needful to circumcise them, and to command them to keep the law of Moses.

Initially, circumcision served as a sign to indicate acceptance of the Old Covenant of
God and thus full acceptance into the community of God. During the New Testament
time period some Jews had reduced salvation to the simple practice of circumcision. This
incident probably occurs in the early autumn of 49 A.D since Paul does mention a similar
incident when he wrote Galatians.

Galatians 2:4, 11-14

Galatians 2:4 And that because of false brethren unawares brought in, who came in
privily to spy out our liberty which we have in Christ Jesus, that they might bring
us into bondage:

Galatians 2:11-14 But when Peter was come to Antioch, I withstood him to the
face, because he was to be blamed. 12 For before that certain came from James, he
did eat with the Gentiles: but when they were come, he withdrew and separated
himself, fearing them which were of the circumcision. 13 And the other Jews
dissembled likewise with him; insomuch that Barnabas also was carried away with



their dissimulation. 14 But when | saw that they walked not uprightly according to
the truth of the gospel, | said unto Peter before them all, If thou, being a Jew, livest
after the manner of Gentiles, and not as do the Jews, why compellest thou the
Gentiles to live as do the Jews?

Later in Galatians 5:2-4 Paul wrote that, “Behold, I Paul say unto you, that if ye be
circumcised, Christ shall profit you nothing. For I testify again to every man that is
circumcised, that he is a debtor to do the whole law. Christ is become of no effect unto
you, whosoever of you are justified by the law; ye are fallen from grace.” The phrase,
“fallen from grace” does not mean a believer looses their salvation. Rather one who adds
works to their faith profession is demonstrating that they never exercised true saving
faith. Paul is arguing that if ones remove himself from the sphere of belief and into a
sphere of belief plus works, then that type of faith-works is insufficient to provide gospel
benefit.

Since this Gentile Antiochian church had prospered and since Paul had taken the gospel
to the Gentiles, these men from Jerusalem probably wanted to use this gentile church at
Antioch as a test case to enforce their Jewish views.

In verse 5, another group of this Jewish party is identified with the sect of the Pharisees.
Pharisees believed in the idea of resurrection, life after death, eternal judgment, and a
future Messiah hence common ground did exist between Christianity and Pharisees.
During this time period, many Pharisees had become prideful and arrogant (Mat 23).
Enforcement of circumcision would also entail many other Jewish customs and rituals.
Essentially, these men from Jerusalem wanted the Gentiles to become Jewish.

Paul later reflects on these men coming from Jerusalem when he writes in Galatians that
even Peter and Barnabus had been intimidated and carried away by this Jewish hypocrisy
(Gal 2:11-15). The very gospel was at stake so Paul and Barnabas traveled to Jerusalem
to present the matter to the Apostles and Elders.

B. The discussion of the council (15:6-21)
1) Peter’s address (6-11)

Peter is the first to address the council. He recounts the earlier conversion of the Gentiles
when Cornelius was converted in Acts 10 which occurred about 40-41 A.D. Peter
emphasizes how the Holy Spirit made no differentiation between the Jews and Gentiles
and how both groups were equally cleansed by the Holy Spirit. Peter’s argument is
flawless. Peter emphasizes that the Gentiles were saved by grace through faith. The
gentiles were not required to keep any law of circumcision. Since the Spirit is fully God
and since He formed the church (Acts 2), than anyone who responds by faith will be an
equal part of the church. One cannot argue with God’s work. Essentially, Peter appeals
to the very formation of the church. Paul will later argue there is only one body with no
partition between Jew and Gentile (Eph 2:13-14; 4:4-6).

Peter’s statement regarding putting a “yoke upon the neck of disciples” (10) directly
contradicts a Jewish custom. When a Gentile became a Jewish proselyte, the Jew



overseeing the ceremony would say the Gentile has taken up the yoke of the kingdom of
heaven (Mat 23:4; Gal 5:1). Peter repudiates any type of Jewish superiority. Salvation is
by grace through faith plus nothing.

2) Paul and Barnabas’ testimony (12)

Both Barnabas and Paul also emphasize God’s work through their ministry to the
Gentiles. They specifically mention the signs and wonders through the ministry of the
Spirit. Certainly the Apostles and elders understood the Spirit’s ministry as an
endorsement of the gospel message. If the Gentiles were unclean and if indeed
circumcision and law keeping were required for salvation and growth in Christ, then the
Spirit of God would not have worked through Paul and Barnabas. Paul later writes
Galatians and argues against this circumcision salvation view (Gal 5:1-4)

3) James recommendation (13-21)

James was the half-brother of Jesus, a leader in the Jerusalem church, and the one who
earlier had written the Epistle of James (Acts 12:17; Gal 1:19; 2:9, 12). James was a key
leader in the early church. Tradition suggests that James was eventually stoned around
62 A.D.

James defends the grace gospel through a threefold approach:

a) He applies a designation to gentiles Christians that was formerly only used of Israel
alone. The phrase in verse 14, “a people for His name” illustrates that Gentiles are now
coheirs with equal status to the Jews.

b) James agrees with Simeon Peter’s statement that God took the initiative for Gentile
salvation (15).

c) James alludes to a general O.T. truth that gentiles indeed were savable. James says
that the Prophets agree with Gentile salvation as he quotes Amos 9:11-12. James did not
indicate that gentile salvation was a fulfillment of the Amos prophecy. But rather, he
said the “prophets agree” with gentile salvation. This distinction is important. The Amos
prophecy is imbedded in a future earthly, millennial reign of Christ hence Amos will not
be fulfilled until the second return of Christ. Amos argues that Messiah will rebuild the
ruined tabernacle of David, so that mankind (even gentiles) may seek the LORD.
Nothing in the Amos passages suggest that this future gentile salvation will require
circumcision. Another indicator of general agreement is that James appeals to the
prophets (plural) though only quotes Amos. James is simply establishing the validity of
gentile salvation. James main point is that gentile salvation does not contradict the law.

James concludes his discussion by strongly affirming gentile salvation apart from Mosaic
Law (15:19). However, James does recommend that these Gentile Christian avoid
activities that would offend and alienate Jews. Paul later surfaces some of these issues in
1 Cor 8-10 and Romans 14:1-12.



C. The decision of the council (15:22-35)

The council agrees with James and sends a letter by Paul and Barnabas along with two
witnesses. Interestingly, the unanimity of the council’s decision is directly traced to the
Holy Spirit (15:28). In addition, the council clearly indicates that the judiazers had no
authorization to burden the gentiles.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)
Lesson Ten: No Boundaries: The Second Missionary Outreach (15:36-18:22)

Lesson Theme: God’s Presence

Lesson Aims:
1) Each learner will understand the basic moments of this journey
2) Each learner will grasp the importance of interpreting the Scripture

3) Each learner will appreciate the sovereign leading of the Spirit.

I. The 2nd Missionary Journey: Stage 1 (15:36—16:5)

After the essentials of the gospel message had been affirmed through the Jerusalem
Council, Paul is now prepared to again take the message to new areas of the world.

A. Preparation for Ministry (15:36—15:40)

As Paul and Barnabas plan their second missionary journey a disagreement arose over
John Mark (see prior discussion of Acts 13). Apparently the church agreed with Saul
since Luke writes in 15:40 that Paul and Silas were “being commended by the brethren to
the grace of God.” Paul and Silas are then selected for this second missionary journey.
Neither Barnabas nor John Mark are mentioned again in Acts. However, Paul does speak
in a positive manner about John Mark in many passages (Col 4:10; 2 Tim 4:11; Philemon
24; 1 Peter 5:13) as well as Barnabas (1 Cor 9:6; Col 4:10). Paul’s choice of Silas whose
name in Greek was Sylvanus (2 Cor 1:19; 1 Thess 1:1; 2 Thess 1:1; 1 Peter 5:12) was
wise indeed. Silas was an official representative at the Jerusalem council (15:22; a
Roman citizen (16:37); a prophet (Acts 15:32); well known by the Antiochian church;
and well trained in Greek language as evidence by serving as Peter’s secretary (1 Peter
5:12).

B. The Departure (15:41-16:5)

On April of 50 A.D., Paul and Silas began the 2" Missionary Journey. This journey
lasted over 3 years and encompassed over three thousand miles. They first travel north
by foot and visit the churches in Syria and Cilicia.

Luke makes special mention of how Timothy joined their group in Lystera (16:1).
Apparently Timothy’s conversion occurred during Paul’s first missionary journey (Acts



14:1). Timothy is identified as a disciple (16:1) and he is named as Paul’s son in the faith
(1 Cor 4:17; 1 Tim 1:2). Timothy is later referred to as a fellow worker (Rom 16:21;
1Cor 16:10) and a cosender of several epistles (2 Cor 1:1; Phil 1:1; 1 Thess 1:1).

Timothy did have a godly heritage through his Jewish mother and grandmother (2 Tim
1:5) though his father was a Greek. Since Paul always presents the gospel first to the
Jews, he instructs Timothy to be circumcised (16:3). However, this circumcision was not
related to salvation but only to remove any unnecessary barriers. It is noteworthy that
circumcision of adult males was both exceedingly painful and could involve many
complications. However, Timothy desired to remove any barrier that might limit his
ministry.

I1. The Second Missionary Journey: Stage 2 (18:6-18:22)
A. The Call into Macedonia (16:6-10)
1) Direction of the Holy Spirit (16:6-8)

Throughout Acts, Luke stresses the sovereign leading and empowering ministry of the
Holy Spirit. Notice that Luke uses such phrases as “forbidden by the Holy Ghost to
preach the word in Asia” and the “Spirit suffered them not” to go into Bithynia. The
Spirit was closing obvious doors of ministry to prepare Paul and Silas for a much greater
ministry. The map in figure (??) illustrates that this missionary team had nowhere else to
go when they arrived at the coast of Troas. Certainly this leading of the Spirit must have
puzzled Paul.

2) The vision of the Macedonia (16:9-10)

Not until they arrived in Troas (facing the Aegean Sea) did Paul receive the vision and
call into Macedonia. Paul now will take the gospel into a new area of the world.

3) While believers today should not expect the Spirit to lead them through dreams and
visions, they none-the-less should expect the Spirit to lead them. The Spirit leading
entails the following:

yielded obedience to the objective truth: the Scriptures (the Spirit’s word)
yielded obedience to the subjective leading and prompting of the Spirit.

This subjective leading should be tempered by objective truth (2 Tim 3:16; 2 Peter 1:20-
21) and counsel from mature godly mentors (Heb 5:14), a process of time, and prayer
(Rom 8:12-17; 1 Cor 16:12 cf., 2 Cor 8:16-17; Acts 13:2; Gal 5:16-26). Notice how Paul
writes that God burned the heart of Titus in 2 Cor 8:16-17. “But thanks be to God, which
put the same earnest care into the heart of Titus for you. For indeed he accepted the
exhortation; but being more forward, of his own accord he went unto you.” This burden
is an example of the Spirit’s leading.



B. The ministry in Philippi (16:11-40)

The missionary team enters into Philippi around Aug of 50 A.D. As a Roman colony
Philippi would have special privileges such as higher self govern rule and lower taxes.
As a strategic city, Philippi contained many former or retired Roman officers and
soldiers. Perhaps this is why the city had so few Jews and no synagogues (13).

Luke stresses the ministry of the Spirit and the church’s progress through three snapshot
events:

1) The Lord opened Lydia’s heart to respond to the gospel (14). Notice how Luke
writes “whose heart the Lord opened, that she attended unto the things which were
spoken of Paul.” Lydia heard the gospel message and then the Spirit took His word and
uniquely worked in her life. Again Luke is emphasizing the Spirit’s work here in
salvation. Luke is intentional stressing that God’s blessing is on and through the church.
After her conversion Lydia shared her faith through a public testimony of Baptism as
well as her wealth (15).

2) Paul expels the demon that possessed the slave girl (16-18). Greeks and Romans
paid great attention to divination. The phrase “spirit of divination” literally says “python
spirit.” The Python was a famous symbol of the Delphic oracle which represented the
god, Apollo. The tradition taught that Apollo was embodied in the python snake and
when one was possessed by Apollo he/ she could predict the future. After “many days” of
this demon possessed slave girl following Paul, he became annoyed and commands the
demon to leave her. The slave-girls message, “These men are the servants of the Most
High God, who proclaim to us the way of salvation” has many different nuances. Neither
the terms “salvation” or “Most high God” are uniquely Jewish terms. They could have
been used to define a Greco-Roman god. The phrase, “proclaim to us the way of
salvation” could well be translated as “proclaim to us a way of salvation.” Hence Paul
became incensed at this salve girls alteration of the gospel message and exorcizes the
demon. Only one way of access to God exist which is through Jesus alone. Jesus
Himself said, “I am the way, the truth, and the life: no man cometh unto the Father, but
by me (John 14:6). This salve girl’s pronouncement appears to be altering the uniqueness
of the gospel message.

3) The Philippian jailer is saved (19-40). In this well know account, Luke illustrates
again the sovereign ministry of the Spirit. The supernatural deliverance certainly reminds
the reader of Peter’s experience (5:18-20; 12:3-11). Immediately following the jailers
conversion, he ceased to treat Paul as a prisoner and attended his wounds.

C. The ministry in Thessalonica (17:1-9)

Most likely Paul ministers in Thessalonica from Nov 50 to Jan 51 A.D. The journey
from Philippi to Thessalonica was around 100 miles. Luke’s reference in 17:2 regarding
three Sabbath days does not necessarily mean they only stayed in this city for 3 weeks.
Most likely Paul maintained a Jewish emphasis for thee weeks and then turns to the



gentiles. While in this gentile city, the Philippian church had sent money at least twice to
Paul.

Philippians 4:15-16 Now ye Philippians know also, that in the beginning of the
gospel, when | departed from Macedonia, no church communicated with me as
concerning giving and receiving, but ye only. For even in Thessalonica ye sent
once and again unto my necessity.

Thus Paul had to have stayed in this city from more than three weeks (Sabbath days).

During this brief time, the Thessalonian church had become an example to all other
churches in the region (1 Thess 1:6-10). The Thessalonians became examples because
when they “ye received the word of God which ye heard of us, ye received it not as the
word of men, but as it is in truth, the word of God, which effectually worketh also in you
that believe.”

D. The ministry at Berea (17:10-15)

After fleeing Thessalonica due to persecution, Paul travels about 50 miles into Berea
where he ministers in Feb of 51 A.D. Luke says the Jews of Berea were “more fair-
minded than those in Thessalonica” (17:11). The term “fair-minded” has a connotation
of open and tolerant. These Jews met daily to consider and compare Paul’s teaching with
Scripture.

This entire episode clearly illustrates the importance of each individual properly
interpretating the Scripture. The Apostles never taught that one single person or group of
persons or one church would mediate the interpretation process of scripture. Everyone is
responsible to properly interpret the Scriptures. Central to this concept of every believer
interpreting the scriptures involves the priesthood of the believer. Every believer (male,
female, rich, poor, etc) has direct access to God. John’s statement in Revelation 1:6 is
illuminating. “And hath made us kings and priests unto God and his Father; to him be
glory and dominion for ever and ever. Amen.”

Note the following theological paradigm which further establishes this important truth of
each believer interpreting scripture.

o All believers possess the Holy Spirit (Rom 5:5; 8:9ff; 1 Cor 6:17-20; 12:13; Gal
3:2; 1John 3:24; 4:13)

+ All believers are priests and thus have equal access to God through Christ (1 Peter
2:1-10; Rev 1:6)

¢ The Scripture determines the viability of religious traditions (Mk 7:8-9, 13; Mat
15:3, 6, 9; Col 2:8; Rev 22:18,19; Deut 4:2)

+ The unique office and personage of Apostles and prophets have ceased (Eph 2:20-
21; 2 Cor 12:12) hence no one person can claim unique authoritative insight from
the Holy Spirit.



+ The Scripture writers encourage, enjoin, and expect all believers to read the
Scriptures.

Acts 17:10f The Bereans examined the Scriptures daily

Rom 4:3 "for what saith the Scripture say?" Paul assumed the Roman believers
could read and examine the Scripture.

Eph 3:1-4 refer to this when you read
Col 3:16 epistle read among other believers

2 Tim 3:15 Timothy knew Scriptures from childhood

Rev 1:3 "Blessed is he who reads and those who hear the words of this prophecy
Eph 1:1 "to the saints which are at Ephesus.”

Phil 1:1 “to all the saints in Christ Jesus which are at Philippi”

E. The ministry at Athens (17:16-34)

Paul ministers in Athens towards the end of Feb 51 A.D. through the middle of March.
While Athens had reached it prime in 400 B.C, the city was still considered the cultural
and intellectual center of the Roman Empire. Paul’s spirit was “provoked.” This is a
very strong term having a sense of “infuriation” and “being great distress” (16). Paul
reasons daily with Jews, God fearing gentiles, along with stoic and Epicurean
Philosophers.

The Epicureans (18) were disciples of the revered Epicurus (341-270 B.C.). They
believed that tranquility, freedom from pain, removal of fears (especially the fear of
death) was the chief pursuit of man. The Epicureans were materialists and believed that
after death no future life existed. While they did not deny the existence of gods, they saw
no relationship of gods to humanity. They were the forefathers of modern day
utilitarianism.

Paul eventually speaks before the Areopagus (19). The Areopagus is a term used to
describe both a place (Mars Hill) as well as a council that oversaw religious, moral and
educational matters. As Paul addresses this body, he emphasizes the particulars of the
gospel: the one creator sovereign God (24-26); repentance (27-30); resurrection from the
dead (31-34). Many of these philosophers reject Paul and the gospel message (see 1 Cor
2:1-16).



F. The ministry at Corinth (18:1-17)

Paul arrives in Corinth in March 51 and continues his ministry until Sept of 52 A.D.
While in Corinth, he writes two epistles. He writes 1% Thessalonians in the early summer
of 51 A.D. and 2 Thessalonians in the middle or late summer of 51 A.D. Hence on Paul’s
second Missionary journey he writes two epistles.

G. The ministry at Antioch in Syria (18:18-22)
Paul returns back to the church at Antioch in first part of Nov 52 A.D.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)
Lesson Eleven: Paul’s Third Missionary Trip and Trip to Rome (18:23--23:30)

Lesson Theme: God’s faithfulness

Lesson Aims:

1) Each learner will appreciate God’s faithfulness

2) Each learner will grasp the basic movement of Paul’s journey

3) Each learner will appreciate the transitional ministry of the 1% century church

4) Each learner will appreciate the variety of gifts and ministries

Luke introduces Paul’s third and final missionary journey in the East. After this section,
Luke will focus on Paul’s journey and Ministry in Rome.

I) The Third Missionary Journey (18:23-21:16)

Luke’s narrative of this third journey primarily focuses on Paul’s three year ministry in
Ephesus. This journey occurs approximately from spring of 53 to May of 57 A.D.

A. Ministry in Galatia and Phrygia (18:23)

While Luke does not actually record Paul’s activities at the Church in Antioch, one can
safely assume Paul did station himself in the church. He certainly returned to this church
after his second Missionary journey around the middle of Nov 52 A.D. (Acts 18:22).

Most scholars posit a departure date of Spring 53 A.D. After leaving the church at
Antioch, Paul seems to have followed a very similar rout compared to his second
Missionary journey. He most likely travels up through the province of Galatia and
through the district of Phrygia. Certainly he travels this rout in order to encourage the
churches in that region (see map).

B. Ministry in Ephesus (18:24-19:41)

As Paul presses westward, he eventually enters into Ephesus around September of 53
A.D. Ephesus was the most populace city and serves as the capital of the Asia Minor
province. This city was the political, religious, and commercial hub of the entire area.
The city itself is located on a main highway connecting the Aegean sea with various trade
routs. The city also had a natural harbor. The city contained both a huge stadium and



theater. The theater itself had a capacity of around 24,000. The street connecting the
theater and stadium was approximately thirty-five feet wide with huge colonnades on
each side. Eventually four Apostolic letters would be written to churches in this area
(Ephesians; 1 and 2" Timothy, and Revelation) and perhaps three additional letters (1, 2,
3 John).

The city was original founded in the eleventh century B.C. by the Athenians. After being
destroyed by fire in 356 B.C., it was immediately rebuilt. Throughout all the political
changes in the city and various natural disasters, the city remained the ancient shrine to
the mother goddess. The city was renowned as the temple keeper for goddess Artemis
(or Roman goddess Diana). The temple itself was 425 feet long by 220 feet wide and 60
feet high. This temple could accommodate approximately 50,000 people. The image of
Artimas was a black, many breasted figure designed to signify fertility. Over thirty-three
shrines to Artimas existed throughout the Roman empire. Ephesus itself was a hotbed of
superstition, philosophy and cultic activity. Today the city lies in ruins and is located
near the small Turkish town called Ayasaluk.

1. Work of Apollos (18:24-28)

Through this small snapshot of Apollos, Luke is introducing us to what had happened in
Ephesus prior to his own arrival. Luke also introduces a very important individual who
assumes key roles of leadership later. Apollos was a Christian Hellenistic Jew who had a
very thorough understanding of the Old Testament.

Apollos is described as man who was “mighty in the Scriptures” and “was instructed in
the way of the Lord” (24-25), yet he was not familiar with the ministry of the Holy Spirit.
The term “way” in the phrase, “way of the Lord” is a term that Luke uses to describe
New covenant life (9:2; 18:26; 19:9, 23; 22:4; 24:14, 22). Apparently, Apollos had not
yet heard about the outpouring of the Spirit at Pentecost though he was familiar with
Jesus and His earthly resurrection. This entire section suggests that while Apollo’s’
teaching was accurate it indeed was incomplete.

This episode along with Acts 19:1-7 also illustrates the transitional nature of this phase in
the churches history. Only during this limited time period could individuals have
repented at the message of John the Baptist and then believed in the earthly Jesus and his
resurrection though not yet heard of the ministry of the Holy Spirit. Acts depicts this
transition from Old Covenant belief into a New Covenant era.

As Apollo’s is teaching in the synagogue, Priscilla and Aquila wisely take him aside and
privately instruct him. Priscilla and Aquila are presented as a model couple in the New
Testament. While they each have a command of Scripture, they did not have separate
individual ministries. They are always mentioned together in Scripture.

Even though Priscilla and Aquila were forced to leave their residence in Italy by the
decree of Claudius (Acts 18:2), they never grew bitter or strayed from the faith. Paul
refers to them as “my helpers” in Romans 16:4. This phrase “my helpers’ is actually a
technical phrase indicating special “fellow workers” in the gospel. Paul also say that this



couple “laid down their own necks” for him (Rom 16:3-5). They hosted a church in their
own house (1 Cor 16:19) as well as worked in the leather trade to help support the gospel
(Acts 18:3). They were very flexible and open to the Lord’s leading.

Apollos travels into Achaia and uses the Old Testament scriptures to demonstrate that
Jesus was indeed the Messiah (27-28). The fact that the brethren in Ephesus wrote
Apollos a letter of introduction clearly indicates that a church had been established in
Ephesus. These letters of introduction were a very common practice in the New
Testament church (Rom 16:1). Apollos was well received and he did have a powerful
ministry in Corinth (1 Cor 3:6). In fact, the Corinthian believers developed a strong
personal flowing of Apollos (1 Cor 1:12; 3:4). Eventually, Apollos returns to Ephesus.
When Paul wrote 1 Corinthians from Ephesus in the Spring of 56 A.D., Apollos was with
him (1 Cor 16:12).

2. The encounter with disciples of John the Baptist (19:1-7)

As Paul moves through the upper region of Ephesus, he encounters some disciples of
John the Baptist. He immediately senses their teaching was incomplete so he asks them
about the Holy Spirit. The disciples explain they had not yet heard of the baptism of the
Holy Spirit. These men were not only unaware of Pentecost, they were unaware that
Jesus was indeed Messiah. Apollos had been instructed in the way of the Lord (18:25)
though these men had only heard of John’s baptism designed to prepare individuals for
Messiah. They were truly Old Testament Saints. These twelve men then believed and
were baptized.

As with the converts in Samaria, theses Ephesian converts receive the Spirit at the hands
of an Apostle. Many interesting parallels emerge between the Samaritan conversion and
these Ephesian men. This is the last time tongue speaking occurs in Acts. Perhaps the
separate conversion and Spirit baptism occur here to highlight the fulfillment of the
ministry of the Spirit. Certainly given the transitional nature of the church and the many
Epistolary references regarding the immediate ministry of the Spirit in the believer’s life
today (Rom 8:9; 1 Cor 12:13; Gal 3:2I; 1 Thess 1:5; Tit 3:5; 1 Peter 1:2; 1 Jn 3:24), one
should not form a doctrine simply on the basis of this one account.

3. The triumph of the gospel (19:8-20)

Luke provides a brief section of a two year ministry of Paul to illustrate the power of the
gospel. As the Jews grew unresponsive to Paul’s ministry within the synagogue, Paul
turns to the Gentiles. Specifically he went to the school of Tyrannus (19:9). Little is
known about this school or the presumed owner and founder, Tyrannus. Paul faces deep
demonic opposition while in Ephesus. Luke is careful to illustrate how through the
ministry of the Spirit, Paul achieves victory in very strongholds the occult center. Paul
performs exorcisms and healings. Many who practice magic and sorcery (19:19) are
converted and burn their magic books. Luke ends with an incredible progress report. In
Acts 19:20, He writes, “So the word of the Lord was growing mightily and prevailing.”



4. Paul’s plan to visit Jerusalem and then Rome (19:21-23)

Toward the end of Paul’s ministry in Ephesus Paul makes a major decision to travel to
Rome. This decision marks a major transition in both his own ministry and in Acts. The
phrase “Paul purposed in the spirit” in Acts 19:21 could be a reference to the work of the
Holy Spirit and not Paul’s human spirit. Certainly in Acts 20:22-23 Paul mentions the
Holy Spirit as the one Who initiated his course to Rome. Paul writes Romans about a
year later to discuss his plans to visit Rome (Rom 15). His desire is to use Rome as a
platform to evangelize the western portion of the empire. In Acts 19:21 Paul mentions
he must first travel to Jerusalem. Most likely Paul wants to return to Jerusalem so he can
minister to the needs of poor saints (Rom 15:25-31; 1 Cor 16:1-4).

5. Riot in Ephesus (19:24-41)

Luke presents this vignette with Demetrius to clearly to illustrate the power and
progress of the gospel. The gospel had made such an impact that the silversmith trade
was declining. These silversmiths made small idols for the worship of Artemis (19:23-
27). Perhaps no stronger testimony could be obtained than the words of a critic such as
Demetrius. While Paul remains at the school of Tyrannus, little opposition erupts.
However, once his teaching began to actually affect societal and religious movements, a
riot occurs. As the mob forms, they rush into the theater (an open-air amphitheater). The
town clerk (35) was the chief administrative officer of the town who would be equivalent
to a modern day mayor. This man quiets the crowd and encourages order.

This entire vignette illustrates how engrained the worship of Artimas is in the
Ephesian culture. Perhaps this is why Paul warns the Ephesian elders to stay alert for
“from among your own selves men will arise, speaking perverse things, to draw away the
disciples after them” (Acts 20:30). One can also reflect on John’s indictment to the
church at Ephesus. Eventually this church left their first love (Rev 2:1-7).

C. Ministry in Macedonia and Greece (20:1-5)

Paul travels into Macedonia in the first part of June, 56 A.D. Most likely he wrote 2
Corinthians while he was in Macedonia. Luke abbreviates this entire section of Paul’s
ministry. 2 Cor 1-7 seem to overlap some of the events during this time period. After
writing 2 Corinthians, Paul again visits the church at Corinth from Nov 56 to Feb of 57
A.D. While he is at Corinth, he writes the epistle to the Romans. On Paul’s third
Missionary journey, he then writes three epistles.

D. Ministry in Troas (20:6-12)

After Paul departs Corinth, he apparently travels to Philippi and then sails to Troas.
While at Troas, he raises a young man from the dead. Acts 20:7 is the first clear



reference to believers meeting on Sunday for worship. This day was selected since Jesus
rose from the dead on Sunday. This group met together for instruction and for the
breaking of bread (communion).

E. Ministry at Miletus (20:13-38)

While in Miletus, Paul meets with the Elders from the church at Ephesus. In this farewell
address Paul emphasizes his ministry and concern for the church. He particularly
expresses his sacrificial love for them and his undaunted commitment to truth. Paul was
a man that personifies this philosophy of ministry. He was fully committed to love and
truth. Paul shares his passion to finish his course and ministry (24). He reflects on how
he taught them from house to house (20) and how he declared to them the entire counsel
of God (27). This phrase, “counsel of God” refers to the broad scope of God’s plans and
purposes. Paul commends them to God’s word which is sufficient for them to carry on
the ministry (32).

Notice how the term elders in verse 17 is used interchangeably with overseers in verse
28. This interchange of elder and overseer is also seen in Titus 1:5-8 and 1 Peter 5:1-2.
Paul clearly affirms that the Holy Spirit had made these men elder-overseers to feed (or
pastor) the church. Also, Paul reminds these pastors that the church was bought and is
owned by God (28). The church is not owned by the elder-overseers. The phrase, “the
church of God which he hath purchased with his own blood” is another proof of the deity
of Christ. Notice that “he” and “his” blood is a clear reference to Christ. The antecedent
of these pronouns is God.

As Paul departs from these elders they pray together and experience an outpouring of
emotion (36-38).

F. Ministry in Tyre and Caesarea (21:1-14)

Both in Tyre (21:4) and in Caesarea (8-11) the disciples warn Paul of impending danger
and discourage Paul from going to Jerusalem. However, Paul clearly indicates his trip to
Jerusalem was the “the will of the Lord” (21:14).

I1. Paul’s Reception in Jerusalem (21:15-23:30)
A. The meeting with Jerusalem elders (21:15-26)

Paul arrives in Jerusalem in May of 57 A.D. As Paul rehearses and celebrates his
ministry with the elders, they suggest he take a vow of purity so as to prove he had not
abandon the custom of the Jews as some in Jerusalem had alleged. This vow of purity
was most likely a Nazarite type vow (Acts 18:18; Numb 6:13-15).



B. The Seizure of Paul in the temple (21:27-40)

After Paul completes the vow of purity, Jews from Asia accuse Paul of taking an
uncircumcised Greek into the temple (Tromphimus the Ephesian, 29), and these Jews
form a mob and sought to kill Paul. This is the sixth time that Paul’s ministry results in
public disturbances.

C. Paul’s defense before the People (22:1-29)

Paul provides a very personal and warm testimony of his background and conversion. He
again stresses his conversion on the road to Damascus, his participation in the stoning of
Stephen (20), and God’s call to gentile ministry. After the crowd erupts in anger, the
Roman commander orders Paul to appear before the Sanhedrin council.

D. Paul’s appearance before the Sanhedrin (23:1-11) and conspiracy (23:12-30).

While Paul defends his grace gospel before the council of both Pharisees and Sadducees,
a disagreement erupts between the Pharisees and Sadducees and Paul is taken back to his
barracks. Later, the son of Paul’s sister learns of a plot involving over 40 Jews who had
planned to Kill Paul. This brave young man shares the plans with Paul and the
commander. Paul is then escorted to Caesarea for protection. This passage is the sole
mention of Paul’s sister and his nephew.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)

Lesson 12: Paul Remains Steadfast before Famous Persons and in Perilous Situations
(24-28:12).

Lesson theme: Paul’s consistency and commitment

Lesson Aims:

1) The learner will appreciate the unchanging nature of the gospel

2) The learner will grasp God’s protection of Paul and the gospel message
3) The learner will appreciate the faithfulness of Paul’s ministry

The overall theme of this section is Paul’s strong witness, his protection, and his
innocence in spite of intense scrutiny. Luke develops this theme around three famous
Roman rulers and two major speeches by Paul.

I) Paul Remains Steadfast before Famous Persons (Acts 24-1-26:32)
A. Imprisonment under Felix (24)

Felix (Antonius or perhaps named Claudius) served as the governor of Judea (52-59).
Pontius Pilate previously occupied this post from 26-36 A.D. Felix was known as a very
harsh and cruel ruler. Many scholars believe he had been a bond salve and later freed by
a women named Antonia (the mother of Emperor Claudius). Felix ascended to power
through his influential brother (Pallas), political connections, maneuvering, and several
marriages (see chart ??).

Throughout his life, he had three wives one of whom was the granddaughter of Antony
and Cleopatra. His wife during Paul’s time was named Drusilla, the daughter of Agrippa
I. Herod Agrippa | was the king who killed James and imprisoned Peter (Acts 12) and
whom God punished through death. Felix was the first slave to ever ascend to a
governor of a Roman province. Felix was known for his brutality, especially to the Jews.
He was eventually removed from his governorship around 58-60 A.D. due to his
mismanagement of Jewish and gentile conflicts.

1. The charges against Paul (1-9)

Ananias the high priest (a Sadducee), some elders (probably members of the Sanhedrin),
and an “orator” (24:1) or attorney named Tertullus appeared as Paul’s accusers. Tertullus
was most likely a Hellenistic Jew. The term orator (rhetoros) means a lawyer who was
highly skilled oratory. Notice the customary flattering introduction of Tertullus in Acts
24:2-4.



Acts 24:2-4 “And when he was called forth, Tertullus began to accuse him, saying,
Seeing that by thee we enjoy great quietness, and that very worthy deeds are done
unto this nation by thy providence, We accept it always, and in all places, most
noble Felix, with all thankfulness. Notwithstanding, that I be not further tedious
unto thee, | pray thee that thou wouldest hear us of thy clemency a few words.”

This type of flattery was common place among Roman officials. However, Tertullus also
realizes he has no proof against Paul hence he must shade the truth. Notice that his actual
accusation against Paul does not involve any actual eyewitness accusers.

“For we have found this man a pestilent fellow, and a mover of sedition among all
the Jews throughout the world, and a ringleader of the sect of the Nazarenes: Who
also hath gone about to profane the temple: whom we took, and would have judged
according to our law.” (Acts 24:5-6)

Tertullus identifies three charges against Paul:

a) First, Paul was a troublemaker throughout the entire Roman Empire (literally a pest
hence the term is translated pestilent in 24:5). This was a very serious charge indeed
since Jewish uprisings were a huge problem throughout the empire. These uprising
would many times lead to replacement of Roman officials hence Felix would be very
concerned. The Romans had much more difficulty with Jewish affairs than most other
ethnic people group in the empire.

b) Tertullus portrays Paul as a leader of the Nazarenes which was a sect outside the
scope of Judaism. Tertullus sought to identify the entire Christian movement as both
dangerous and as radical revolutionaries. Thus Tertullus sough to prejudice all of
Christianity through misrepresentation. The charge had serious repercussions for all of
Christianity.

c) Tertullus also charges Paul with desecrating the temple. This charge implies that
Felix should put Paul to death since the Jews could execute temple desecrators. The Jews
could use capital punishment when it involves temple desecration.

2. Paul’s defense (10-21)

Paul addresses each charge. Paul mentions that he had no history of causing insurrection
and he had been in Jerusalem only twelve days. Hence both Paul’s history and the
insufficient time of twelve days to cause a riot nullifies the charges against him (12-13).
Paul refutes the second charge of leading an aberrant cult by showing how his teachings
indeed were in harmony with Hebrew Scripture (14-16). Paul specifically mentions the
resurrection of both the righteous and the wicked. This must have agitated Annais since
Sadducees disbelieved any future resurrection. The Scriptures clearly affirm both the
resurrection of the righteous to eternal life and wicked to eternal death (Dan 12:1-2; Matt
25:31-33, 46; Rev 20:12-15).

As Paul refutes the third charge, he simply mentions that he came to provide a monetary
gift to the poor saints in Jerusalem. While in Jerusalem he performs the purification rites.



Paul also highlights that the actual eyewitnesses were absent from the proceeding.

Hence, no eyewitness accusers were actual present at Paul’s trial. Under Roman law then
little evidence existed to substantiate theses charges (see 25:16). While Paul speaks with
both vigor and with legal precision, his defense is never peppered with self-pity or with
bitterness. Paul never saw himself as a political pawn but rather as a servant of the Most
High sovereign God.

3. Felix’s indecision and Paul’s year detention (22-27)

Felix delays his judicial decision in hopes that Paul would provide money for his release
and because he wanted to do the Jews a favor (27). Notice that Felix had knowledge
about Christianity (the Way, 22), and he trembles as Paul discusses righteousness,
temperance, and future judgment (25). Unfortunately Felix not only delays his judicial
decision but also an eternal decision. Also noteworthy, is that the gospel presentation
indeed entails such elements as righteousness, self-control (temperance) along with
judgment. Notably, both Felix and Drusilla were lacking in all three areas. Paul remains
in detention for about two years with a degree of freedom from June 57-Aug of 50. This
imprisonment is often referred to as the Caesarean imprisonment.

B. Imprisonment under Festus (25-26)
1. Paul’s defense before Festus (25:1-12)

Porcius Festus replaces Felix as governor around 58-60 A.D. though the exact date is
debated. Little is known about Festus though apparently he was a fair-minded man. His
governorship was cut short by a death related to an illness around 62 A.D.

Luke records a Jewish plot that would have tricked Festus to return Paul to Jerusalem to
stand trial so the Jews could kill Paul (25:1-3). Apparently, Festus was unaware of this
plot he does though declines the request. Since the Jews could not prove their case
against Paul in Roman court (25:7) and since Festus clearly favors the Jews (25:9), Festus
asks Paul if he would be willing to go to stand trial in Jerusalem (25:9). Paul quickly
understood this favoritism and invokes his legal rite as a Roman citizen (25:10-12). He
appeals his case to Caesar (25:12).

Many unanswered question exist about this appeal process. The process itself dates back
to the fifth century B.C. The emperor himself could serve as an appeals court.
Apparently the governor did not have to grant the appeal to Caesar though Festus was
glad to do so. Nero served as the Roman emperor from 54-68 A.D. His brutal side
emerged around 60 A.D. toward the end of his reign.

2. Paul’s case discussed with Herod Agrippa Il (25:13-26:32)

Herod Agrippa Il was the grandson of Herod the Great. Agrippa was about 30 years
old at this time. In 56 A.D. Nero extended his rulership to include Caesarea. Bernice



was Agrippa’s sister. However, she served has his companion for many yeas. Rumors
were rampant that she and Agrippa enjoyed an incestuous relationship though these
rumors were never substantiated. Since Agrippa had a reputation for being an expert in
Jewish affairs, Festus most likely wanted to clarify issues of the case. Agrippa did have
considerable authority. As an example he did have the authority to appoint the Jewish
high priest and preserve the temple vestments and temple treasury.

As Agrippa reviews the Jewish charges against Paul, he decides to speak with Paul.
Paul’s address before Agrippa is his longest defense in Acts. It centers on the gospel and
Paul’s conversion. Paul places very little emphasis on the charges against him. Since he
had already appealed to Caesar, he did not need to further argue his legal case. Paul is
clearly presenting the gospel before these dignitaries. He stresses his own Jewishness
and the promises of God in Scripture (16:6-7), his personal conversion testimony (26:8-
22), the resurrection form the dead (23, 8), and his own desire for Agrippa’s conversion
(26:28-29). Luke is careful to record that both Festus and Agrippa acknowledge Paul’s
innocence (26:31-32).

I1) Paul Remains Steadfast in Perilous Situations (27-28:12)

Luke depicts Paul’s voyage to Rome with great detail. The voyage itself was filled with
danger and destruction. The overarching theme of God’s sovereign providence emerges.
Clearly Luke wants to demonstrate God’s protection of Paul and the expansion of the
Gospel into Rome. Again and again the prisoner Paul is portrayed as the one who is
confident in this trip and he actually saves his captors. They depart the regions of Asia in
August of 59 A.D. and arrive in Rome in Feb of 60 A.D.

A. Paul’s voyage to Rome (27:1-28:16).
1. The voyage to Fair Haven (27:1-8)

Paul departs with the centurion of the Augustus band or cohort named Julius. Little is
actually known about this Cohort though some scholars believe they were responsible for
ensuring communication between the emperor and provincial armies. Adramyttian was a
seaport southeast of Troas. Most likely, the vessel was a coastal vessel which would
travel close to the shoreline. The pronoun “we” in 27:2 probably refers to both Luke and
Aristarchus (Col 4:10; Philemon 24). See the map figure??

After traveling about 70 miles, the ship docks at Sidon and Julius allows Paul to visit
with friends at the sea port. Julius was one of many Roman centurions to treat Paul well
(10; 22:22, 6; 24:23; 27:3). Eventually Paul arrives at Fair Haven (27:8)

2. The storm at sea (27:9-26)



Luke records a fierce storm. The “Euroclydon” (most likely the Euraquilo) winds (27:14)
were a severe seasonal northeastern wind. Note Paul leadership and confidence | such
passage as 27:9-10, 22-23.

Acts 27:9-10 “Now when much time was spent, and when sailing was now
dangerous, because the fast was now already past, Paul admonished them, 10 And
said unto them, Sirs, | perceive that this voyage will be with hurt and much
damage, not only of the lading and ship, but also of our lives.”

Acts 27:22-23 And now | exhort you to be of good cheer: for there shall be no loss
of any man’s life among you, but of the ship. For there stood by me this night the
angel of God, whose I am, and whom I serve”

During this severe storm, Paul assumes moral leadership and assures the sailors and
commanders that God will not permit their death (27:22-24). Paul continues to
encourage and even direct his captors (25-26). In many ways, Paul functions as the
caption of the ship.

3. The shipwreck at Malta (27:27-44)

Paul again exercises wise leadership in pointing out the sailors who were planning to
abandon the ship (17:29-31). Paul again encourages the sailors to eat and regain their
strength (27:34-36). Luke once again illustrates divine sovereignty and human
responsibility. While Paul asserts God’s full control as he says that not one “hair fall
from the head of any of you” (27:34), Paul also expects the sailors to do their own part in
keeping up their own strength.

After the ship strikes the reef, the soldiers wanted to Kill all the prisoners (including Paul)
though the centurion intervenes. Everyone on board is preserved from death as they float
to the coast of Malta (27:42-44).

4. Paul’s ministry at Malta and trip to Rome (28:1-12)

Paul arrives at Malta near October of 59 A.D. and departs in February of 60 A.D. Malta
was about 18 miles long and 8 miles wide. The island lies 60 miles south of Sicily and
500 miles west of Crete. Luke records three episodes to illustrate how God continues to
protect Paul and how Paul continues to evangelize. These episodes include the natives
showing kindness (2), the hospitality of Publius (8), and the ministry of Paul to the local
village people (8-10). The term “barbarous” in verse two as the idea of natives whose
culture was other than Greek. Luke is careful to stress how even though Paul was
severely bitten by the viper, he was not injured. Normally a viper would bite its victim
and then retreat. However, in his case the viper does not release. Luke is emphasizing
that Paul was severely bitten and God protected him.

Luke next describes the voyage to Rome. Luke makes special reference to the ship
whose sign was “Castor and Pollux” (28:11). These names refer to two gods (the sons of



Zeus and Leda) who were supposed to bring good luck. Perhaps Luke initially mentions
these gods to contrast the true God who protected their voyage. In February 60 A.D. Paul
finally arrives in Rome.



Unit Three: God’s Witness throughout the Gentile World (9:32-28:32)

Lesson 13: Paul’s Ministry in Rome and Conclusion (28:13-31)

Lesson Theme: God’s Unchanging Faithfulness

Lesson Aims

1) Each learner will appreciate God’s faithfulness ill respective of circumstances
2) Each learner will appreciate the importance of ministry commitment

3) Each learner will grasp Paul’s basic prison and post-prison ministry

I. Paul in Rome (28:13-31)
A. Paul’s Arrival at Rome (28:13-16)

Paul arrived first at Rhegium and then sailed about 180 miles to Puteoli. Puteoli (today
Pozzuoli) was approximately 150 miles from the city of Rome. The maritime city was on
the Northern shore of Naples. Originally it was colony of the neighboring Greek city of
Cumae. A Roman colony was established in Puteoli around 194 B.C. This city then
became the first Roman Port on the gulf of Naples. The city of Puteoli was an important
commercial seaport. Some regarded the city as the chief seaport of Rome before the
creation of several artificial harbors. During this time period the town population is
thought to have around 100,000 people.

The city itself was about a about a 5 day journey on foot from Rome. The city did have a
local fellowship of believers who greeted Paul. Paul then meets the first Roman believers
at this costal city of Puteoli. This meeting is significant. Apparently, the church in Rome
had been contacted about Paul’s arrival and in turn notified the fellowship at Puteoli.

Paul spent seven days with these believers at Puteoli.

Later, additional believers traveled from Rome to Market of Appius (43 miles from
Rome) and the Three Inns (30 miles from Rome) to meet and fellowship with Paul. Both
of these locations were well known resting places on the famous Appian Way (a road
which led to Rome). Three years ago Paul wrote to the Roman believers to share his
plans to visit them and now God had finally brought Paul to Rome. Paul’s desire was to
eventually launch a mission expedition from Rome into areas of the world that did not
have a clear gospel witness. Namely into Spain. Notice some of Paul’s comments when
he wrote three years earlier to the Roman believers:

Romans 1:11-15 “For I long to see you, that I may impart unto you some spiritual
gift, to the end ye may be established; That is, that | may be comforted together
with you by the mutual faith both of you and me. Now | would not have you
ignorant, brethren, that oftentimes | purposed to come unto you, (but was let
hitherto,) that I might have some fruit among you also, even as among other



Gentiles. | am debtor both to the Greeks, and to the Barbarians; both to the wise,
and to the unwise. So, as much as in me is, I am ready to preach the gospel to you
that are at Rome also.

Romans 15:20-25 “Yea, so have I strived to preach the gospel, not where Christ
was named, lest I should build upon another man’s foundation: But as it is written,
To whom he was not spoken of, they shall see: and they that have not heard shall
understand. For which cause also | have been much hindered from coming to you.
But now having no more place in these parts, and having a great desire these many
years to come unto you; Whensoever | take my journey into Spain, | will come to
you: for | trust to see you in my journey, and to be brought on my way thitherward
by you, if first | be somewhat filled with your company. But now I go unto
Jerusalem to minister unto the saints.

Romans 15:28 When therefore | have performed this, and have sealed to them this
fruit, 1 will come by you into Spain.

Clearly then Paul desires use to the city of Rome as a launching platform for additional
missionary endeavors into Spain. Indeed, Paul maintained a very God centered view
towards His leading. Earlier Paul said that God had called him to Jerusalem and then to
Rome.

Acts 23:11 “And the night following the Lord stood by him, and said, Be of good
cheer, Paul: for as thou hast testified of me in Jerusalem, so must thou bear witness
also at Rome.”

Acts 27:23-24 “For there stood by me this night the angel of God, whose I am, and
whom | serve, Saying, Fear not, Paul; thou must be brought before Caesar: and, lo,
God hath given thee all them that sail with thee.”

Paul viewed his entire mistreatment at Jerusalem, his false arrest, his two year
imprisonment in Caesarea, his dangerous ship voyage and ship wreck along with his two
year imprisonment at Rome as God’s way in preparing him for gospel ministry into
Spain. Even through Paul clearly acknowledges God’s absolute sovereign control he still
acknowledges human responsibility along with spiritual opposition. Notice how Paul
refers to the opposition towards his coming to Rome (Rom 1:13 and 15:22).

B. Paul’s Ministry at Rome (28:17-31)

Luke says nothing about Paul being exonerated through the Caesar appeals process.
Instead he concentrates on Paul’s ministry at Rome. Certainly Paul had gained the
respect of his Roman centurion. Hence he was able to stay in rented quarters while he
was under house arrest (30). Paul will actually spend two years under house arrest
awaiting the Caesar appeals process.



First Paul meets with the Jews in Rome. Paul had only been at Rome for three days and
then he meets with the Jewish leadership. Amazingly he was more interested in meeting
with these Jews than in his own protection and appeals process. Paul summarizes all of
Acts 22-26 in verses 17-20 when he says:

Acts 28:17-20, Men and brethren, though I have committed nothing against the
people, or customs of our fathers, yet was | delivered prisoner from Jerusalem into
the hands of the Romans. Who, when they had examined me, would have let me go,
because there was no cause of death in me. But when the Jews spake against it, |
was constrained to appeal unto Caesar; not that | had ought to accuse my nation of.
For this cause therefore have I called for you, to see you, and to speak with you:
because that for the hope of Israel I am bound with this chain.

Paul met with these Jews for two primary reasons. First to share the gospel and second to
explains his own innocence of any wrong doing (17-28). Essentially Paul says he is
under Roman imprisonment (chain) for the hope and salvation of the Jewish people.

During a second meeting, Paul then shares the gospel message with the Jewish
leadership. Notice how Paul used the Old Testament (law and Prophets) to show how
Jesus was the Messiah (23). The Jewish response in verse 24 is similar to other accounts
in Acts (Acts 13:46; 18:6). As division arose within the Jewish community, Paul turns to
the Gentiles. He quotes portions of Isaiah 6:9-10 in verses 26-27. This entire section of
Isaiah portrays the hardness of the Israel. Also notice how Paul viewed the authorship
and final authority of the Isaiah prophecy. He says in verse 25 that the “Holy Ghost
spoke by the prophet.”

Throughout the Scripture, Israel is portrayed has having a hardness of heart to the gospel.
Consider such passages as Matt 13:14-15; 21:43-44; Mark 4:12; Luke 8:10 along with
John 8:10; 12:40-41.

Matthew 13:14-15 And in them is fulfilled the prophecy of Esaias, which saith, By
hearing ye shall hear, and shall not understand; and seeing ye shall see, and shall
not perceive: For this people’s heart is waxed gross, and their ears are dull of
hearing, and their eyes they have closed; lest at any time they should see with their
eyes, and hear with their ears, and should understand with their heart, and should
be converted, and | should heal them.

Matthew 21:43-44 Therefore say | unto you, The kingdom of God shall be taken
from you, and given to a nation bringing forth the fruits thereof. And whosoever
shall fall on this stone shall be broken: but on whomsoever it shall fall, it will grind
him to powder.

Even through this hardening has occurred, Paul does elsewhere write that Israel as a
nation will one day respond to the gospel message and once again serve as God’s
specially chosen people.

Romans 11:25-28 “For I would not, brethren, that ye should be ignorant of this
mystery, lest ye should be wise in your own conceits; that blindness in part is



happened to Israel, until the fulness of the Gentiles be come in. And so all Israel
shall be saved: as it is written, There shall come out of Sion the Deliverer, and shall
turn away ungodliness from Jacob: For this is my covenant unto them, when I shall
take away their sins. 28 As concerning the gospel, they are enemies for your sakes:
but as touching the election, they are beloved for the fathers’ sakes.

Therefore, in Acts 28:28, Paul states, “Be it known therefore unto you, that the salvation
of God is sent unto the Gentiles, and that they will hear it.” Most likely Acts 28:28 forms
the climax to the book of Acts. The gospel will indeed go throughout the nations.

Luke stresses Paul’s freedom to illustrate the continued progress of the gospel (28:30-31).
Paul’s ministry is unhindered. Not even Rome could impede the gospel. During this
time Paul wrote four epistles which are called the Prison epistles (Ephesians, Philippians,
Colossians, and Philemon).

I1. Paul’s Ministry After His Release

Scholars debate what happened to Paul after the events written in Acts. Cleary Paul was
released and continued his gospel ministry. Many scholars refer to Paul’s post-Roman
imprisonment ministry as the forth Missionary journey. During this time period he writes
3 epistles (1-2 Timothy and Titus).

Since Luke does not record Paul’s travels during the forth missionary trip, we can only
reconstruct Paul’s travels from what he has written in those books. One possible scenario
is as follow.

Paul is released from Rome around 62 A.D. He then travels to the port of Tarraco and
into Spain. Since Spain was his goal, we assume Paul did indeed take the gospel into this
area. Paul then travels to the island of Crete around 64-65 A.D. (Titus 1:5). After
leaving Crete he possibly visits Colosssae (Philemon 22) and then leaves Timothy in
Ephesus around 66 A.D. (1Tim 1:3). Paul then travels back through Philippi (Phil 2:23-
24; 1 Tim 1:3) and then to Nicopolis in 66-67 A.D. (Titus 3:12). Eventually Paul is
arrested again and imprisoned in Rome (see map).

During this last Roman imprisonment, Paul was not under house arrest as before. He was
held as a prisoner awaiting death (2 Tim 1:8, 16; 4:6-8). 2 Timothy then is Paul’s very
last epistle. Tradition suggests that Paul was executed through decapitation in 67-68
A.D. during the persecution under the emperor Nero.

While Paul was in prison awaiting death, he wrote a very personal plea to Timothy.

2 Timothy 4:11-13 Only Luke is with me. Take Mark, and bring him with thee: for
he is profitable to me for the ministry. And Tychicus have | sent to Ephesus. The
cloke that I left at Troas with Carpus, when thou comest, bring with thee, and the
books, but especially the parchments.

The great apostle Paul who gave his very life is now in prison awaiting death. He does
not even have the basic garments to keep warm (cloke). However, notice that Paul still



wants his books (probably a reference to various Hebrew study tools) and the
parchments. Most likely the parchments are a reference to Old Testament Hebrew
scrolls.

No bitterness is detected in Paul’s comments. Amazingly he continues to strive for
spiritual growth. This indeed reflects the power of the gospel. As modern day believers
we should thank God for such servants as the Apostle Paul.

1. The Conclusion of Acts and Paul’s

Acts illustrates the birth and growth of God’s church and how Jesus preserves, protects,
prospers, and provides for His church. The fiercest opposition could not impede the
spread of the gospel and growth of the church. Luke demonstrates time after time that
Jewish, gentile, political and even demonic opposition could not impede the power of the
gospel. The gospel penetrated and broke down all barriers (ethnic, social, economic,
etc.).

God even used the pagan Roman Empire to promote the gospel. Truly Jesus words in
Matthew 16 were fulfilled when He said, “I will build my church; and the gates of hell
shall not prevail against it.” Acts clearly demonstrates that the church penetrated into the
very strongholds of hell and prevailed.

As long as the church is true to the Scripture and relies on the empowering ministry of
the Spirit, the church will continue to penetrate the forces of darkness. Paul writes, the
“gospel of Christ . . . is the power of God unto salvation to every one that believeth; to
the Jew first, and also to the Greek” (Rom 1:16-17).



