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Introduction’

The Bible is by far the single most important book ever written since it is God’s Word through
human authors and not simply a word, a view or religious opinion about God. God has provided
grace and taken the initiative to both personally and verbally disclose Himself and His will to
humanity. God’s revelation of Himself did not only occur through His great and wonderful acts
of creation, incarnation, sacrificial death, and resurrection. The Scriptural account of these
events is also revelation. The Scripture is not simply a record of revelatory events - the Scripture
itself is revelatory and hence fully inspired and factually inerrant.

This chapter will develop a theology of the Knowability and Authority of Scripture. The chapter
first overviews various challenges believers have faced through four three key time periods and
then illustrates how the authors of Scripture intended their writing to be read and understood
irrespective of cultural filters, traditions, and other belief systems.

Scriptural Foundationalism and Realism

The biblical authors present truth as a knowable, truthful, and trustworthy portrayal of the reality
of God and His plan. Hence the Scripture presents real truth and not just a filtered perception of
truth. This notion of real truth connotes a philosophical concept of realism* and Scriptural
foundationalism.
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The correspondence view of truth is a theory of truth asserting a statement is true if the statement
corresponds to the way things really are. Many times, when making a statement a person will
say, “in realty the truth of the matter is...” hence the idea of the correspondence theory of truth —
the statement corresponds to what actually, truthfully, and factually occurred. Truth corresponds
to the facts. This theory of truth asserts that a statement is true if it sufficiently represents the
statement of affairs to which it refers.® The correspondence theory of truth best represents the
nature of what the Scripture asserts about itself — Scripture represents God directly imparting
aspects of His knowledge and truth to humanity since Scripture is God’s Word.

Scriptural foundationalism asserts that the presence of objective truth grounded in Scripture is
the most basic foundation for a belief system (Scriptural foundationalism should not be confused
with enlightenment foundationalism). Scriptural foundationalism recognizes that while truth is
ultimately personal since it is sourced in the Triune God Himself, God does at times define
Himself through propositional revelation.

A proposition is a declarative statement or assertion that is either true or false. Scripture is filled
with propositional assertions such as “God is love (1 John 4:8), “God is Spirit” (John 4:24), etc.
A proposition is either true or false irrespective of personal experience and conditions.
Propositional revelation means God discloses truth in a cognitive manner that is not reducible to
personal experience or personal perspective. In other words, propositional revelation is
objective, timeless, trans-cultural and should not be diminished by personal experience. It is true
in any context for any person.* Scripture contains many types of genres and styles of writing, all
of which are profitable. However, even other forms of writing contain truth that can be
propositionalized. A prayer or a command is not in propositional form though there is truth
within that prayer or command that can be propositionalized. Propositional revelation is less
evocative and feeling orientated and focuses on informative universal points so consequently
propositional revelation is being denied and depreciated today.’

Importantly, adherence to a series of propositions does not constitute a relationship. Individuals
are called to have a relationship with a personal God and not relationship with a proposition.
However, if propositional revelation is denied or diminished then one will not know God as He
has disclosed Himself. God defines Himself and His plan for humanity through propositional
revelation as well many other styles and genres in Scripture — God’s full revelation is necessary
to thrive in a relationship with God.
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The above discussion of Realism, Propositional truth, and Correspondence view of truth is not
limited to philosophical or hermeneutical contexts. The Correspondence view of truth is assumed
in everyday discussions. A person exclaims, “tell me the truth and do not lie” or “swear to tell the
truth and nothing but the truth.” “Even in forensic science, one’s theory about the past must be in
accord with the way it was in order for the theory to be true [emphasis in original].”® Who would
want an automobile mechanic or a medical doctor or airline pilot or a pastor or a spouse who
denied this approach to truth. Yet these ideas of realism, Scriptural foundationalism,
propositional revelation along with verbal inspiration, factual inerrancy, and the knowability of
Scripture are all challenged today even within evangelicalism.’

Ministry leaders along with all Christ-followers are called to responsibly pursue God’s truth as
presented in the Bible as our guide and standard for life and at times to bring the full light of
Scripture to shine and expose error. Given recent challenges and trends that continue to erode the
confidence in Scripture, believers today need to clarify biblical truth regarding the nature and
authority of Scripture. Believers should not uncritically identify with the views of previous
generations, nor should they conform to views of culture and current trends. Rather the
Scriptures should be repeatedly examined to clarify their own nature and refute false views.

Admittedly, some of these topics are complex especially when involving epistemology and
philosophy and require special treatment.® Oftentimes, heated disagreement comes from deeply
held pre-suppositional views and errant hermeneutical practices. Conservative evangelical
believers (historical fundamentalists or Biblicists) deny that formulating a theology of Bibliology
entail any type of specialized rhetorical-genre hermeneutic, the use of reconstructionist and
deconstructionist methodologies, trajectory hermeneutics and other incorrect hermeneutical
practices. The practice of imposing alleged background data obtained from general revelation
upon the text is also a fallacy, albeit a popular one. The goal of interpretation is to discern the
intention of the human author by examining what the biblical author affirms in the historical,
contextual and textual parameters of his writing.
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The Scripture itself supports its own knowability using a grammatical, historical method of
interpretation in discerning the authorial meaning of a passage and the Scripture serves as its
own primary interpretative context (Deut 29:29; Daniel 9:2; Eph 3:1-5; 2 Peter 3:15-16). The
Scripture alone therefore serves as final authority for faith and practice and thus the final arbiter
of all traditions and knowledge to the extent that Scripture addresses intersecting truth claims (2
Timothy 3:16, 17; 2 Peter 1:19-21; Mat 4:4; John 10:23-35).

Historical Synopsis of Challenges to the Authority of Scripture

This brief historical synopsis shows that the church has always encountered challenges to the
knowability and authority of the Scripture. In each of these examples the church or reformers
presumed and defended the authority of Scripture by using Scripture. Scripture served as its own
primary context for interpretation and was viewed as the final authority.

Gnosticism

One of the greatest challenges to Christianity in the first several centuries of the early church,
entailed Gnostic influences. The name Gnosticism comes from the Greek term Gnosis which
conveyed the sense of special knowledge and spiritual awareness or a kind of special
enlightenment. Gnosticism was a Greek philosophical system and controlling worldview /
movement that stressed matter was evil while spirit was good. While aspects of gnostic thinking
existed during the New Testament time period, the movement itself coalesced after the New
Testament was written.

This system prioritized a so-called deity who was purely spirit and superior to lesser deities who
were involved in the material creation. Hence, the movement prioritized the hidden or
unknowable purer deity who was spirit and good over the alleged lesser deities including Christ
and Yahweh. Since the Gnostics elevated the spiritual above the material (i.e., the material
universe) and since both Yahweh and Christ were directly involved in creating the material
world, the Gnostics viewed Yahweh and Christ as inferior to this so-called hidden deity. The true
knowledge of this supreme hidden deity could be obtained through a special, inner, mystical
spiritual kind of awareness. Importantly this knowledge could not be mediated through material
items such as scrolls or manuscripts of Scripture.

Many of the early church heresies involved some form of this gnostic error referred to as
Docetism meaning fo appear or to seam alleging that Jesus only appeared to be human. As
Christianity spread, some in the church attempted to embrace Christianity while still holding to
Gnostic ideals — consequently they denied or depreciated the person of Jesus Christ and His work
on the cross since Christ and His work were earthly. This early attempt at contextualization
actually accommodated Christianity to false philosophies and spawned many heresies denying
the humanity of Christ, the deity of Christ, the death and even resurrection of Christ. Numerous
false gospels were also written by advocates of gnostic thinking (e.g. Gospel of Thomas, Gospel
of Judas, Gospel of Peter) which the early church rejected.



The early church leaders, church councils and church creeds reaffirmed the orthodox view of the
incarnation and atonement — which the Gnostics denied — by appealing directly to the Scripture.
They presumed the inspiration, knowability and authority of Scripture.

Middle Ages

As the Western Roman Empire broke apart, the political, religious and social structures were
shattered. The early part of the medieval church insisted on the inspiration and divine authorship
of Scripture as a sole authority. However, during the Reformation, Roman Catholic apologists
(e.g., John Eck, John Cochlaus and others) argued that Scripture and church tradition had equal
authority. They incorrectly claimed that since the writers of Scripture were members of their
church, their church alone could then provide authoritative and final interpretation of Scripture
based upon the context of their church tradition. Papal interpretations of Scripture through
alleged church traditions became the highest authority.

While many less well-known pre-reformers used Scripture to initiate small reform movements
(e.g., John Wycliffe), the major reformers such as Luther, Calvin and Zwingli all appealed
directly to Scripture to refute errors. While Christians disagree on how these reformers
theologized some doctrines, the reformers nonetheless appealed directly to Scripture as the
normative and knowable truth as having final authority.

Luther’s well-known phrase in Latin, Scriptura . . . sui ipsius interpres (Scripture is its own
interpreter) or sola scriptura (Scripture alone) provides insight into his view of the authority and
knowability of Scripture. Perhaps Luther’s most famous pronouncement of defiance occurred
before the most powerful council of that time at the Diet of Worms. When ordered to recant his
views before the Roman Emperor Charles V, Luther responded, /ere I stand unless Scripture can
convince me otherwise. Calvin repeatedly argued that if the Apostles and Prophets are the
foundation to the church (Eph 2:20), then how can the church make itself part of the foundation
being equal to Scripture. These reformers all appealed to the inspiration, knowability and the
final, supreme authority of Scripture.

Modernism and Christianity’
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The modernist-fundamentalist debate of the latter nineteenth and early twentieth century reveals
divergent approaches to doctrine, theology, theological method, contextualization, and the
knowability and authority of Scripture.

Most modernists employed a classic liberal-rationalized hermeneutic that viewed the Old and
New Testament written in supernatural imagery that needed to be demythologized. The
modernists who were influenced by higher German Liberalism argued that this New Testament
first-century supernatural imagery was mythological in nature (myth understood as stories
embedded in culture) and needed to be demythologized for contextualization to occur in the
modern area. Contextualization here refers to consciously communicating and embedding the
biblical message into a culture (or sub-culture) so that the meaning of the message can be
properly understood by that culture.

Modernists appealed to a supposed new knowledge obtained through general revelation via
scientific, literary, and archeological discoveries as a lens to reinterpret and redefine the core
doctrines of Christianity; this new knowledge provided the nexus for contextualization. Authors
of Scripture were viewed as men having deep human insight and commitment to humanity albeit
conditioned by the supernatural culture of their day. The modernist denied most of the
supernatural events described in biblical accounts so they re-interpreted Scripture to separate the
so-called supernatural myth from the true insights that Scripture’s authors possessed. Then they
reconstructed a modern Christianity based upon these so-called ethical insights.

This approach to Scripture reduced Christianity to an ethical system to combat social injustices
hence the phrase, social gospel. The modernists denied that any fundamental or primitive
doctrinal truth existed at a textual, verbal, indisputable, non-provisional level. The entire
modernist project led to a denial of all major doctrines including the verbal inspiration, creation,
the incarnation, virgin birth, substitutional atonement, resurrection, second return of Christ,
future judgment, etc.

The historical fundamentalists emphasized a literal-contextual interpretation of Scripture and
defended the Scriptural view of inspiration, miracles, and the second return of Christ. Historical
fundamentalists argued that Christian orthodoxy did indeed entail a non-reducible doctrinal core
or center, hence there were essential, fundamental, primitive doctrines that could not be altered
nor further reduced. If these core doctrines were altered, then Christianity would cease to be
Christian.

In today’s vernacular, the fundamentalists believed part of being missional and promoting the
mission of the church entailed preserving orthodox doctrine and truth and not just meeting the
social challenges of the day. The early historical fundamentalists such as B. B. Warfield, W. H.
Griffith Thomas, H. C. G. Moule, A. T. Pierson, C. R. Erdman, J. Orr, A. C. Gaebelein all
insisted that Scripture alone was the final arbiter of any truth claim. They repeatedly appealed to
the objective teaching of Scripture regarding its own nature of inspiration to validate their truth
claims.

When the Princetonians and the early Fundamentalists spoke of objective knowledge of truth and
reality, they did not refer to knowing truth and reality that was completely objectively neutral



apart from bias of any kind. Rather, they spoke of a knowledge that did not originate within
themselves but a knowledge that was revealed by God through the inspired Scripture — Scripture
was revelation from God hence they promoted a form of realism. These historical
Fundamentalists all appealed to the inspiration, knowability and authority of Scripture.

Postmodernism and Current Trends'’

Through the last sixty-years, evangelical writers have been sounding the alarm and warning the
church and society about how the erosion of culture and how the shift to postmodernism would
influence views of truth. In 1976 the notable Carl F. H. Henry identified some of the serious
problems in the postmodern view linguistics and truth. He writes:

Never in the past have the role of words and the nature of truth been as misty and
undefined as now. Only if we recognize that the truth of truth—indeed the meaning of
meaning—is today in doubt, and that this uncertainty stifles the word as a carrier of
God’s truth and moral judgment, do we fathom the depth of the present crisis .... The
breakdown of confidence in verbal communication is a feature of our times. !!

Postmodernism essentially makes all knowledge provisional based upon one’s culture. The
postmodern shift has led to an ethos and norm in which all knowledge of truth is held only in a
provisional sense so that people do not speak of The Truth, but rather they speak of their personal
knowledge of the truth. At times, this reinterpreted knowledge is so relative that radical
perspectivism becomes the norm with almost any view being accepted. Truth is viewed more as a
creation of emotions and values embedded in a community — this leads to a communal view of
truth.

Since language (according to postmodern theorists) is constructed by a particular culture/ society,
truth assertions are then viewed as just cultural expressions particular to one social group. Thus,
each group can share, shape, and participate in its own story or narrative with itself and stay in
dialogue with itself, though it must not assert its interpretation on another community. Many
postmodernists therefore oppose absolute objective authoritative interpretations or a universal
foundational grand system of truth to explain reality - they accept only situated views. Any claim
to absolute authority or interpretative certainty is viewed as arrogant since an interpretation of
certainty would suggest one could get outside of his or her own communal, earthly or mortal
limitations and cultural filters. Any appeal to objective, real knowledge (i.e., realism) is viewed

10 Some material in this section is adapted by permission from “The Nobility and Knowability of Truth: Part 1,”
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as abusive imperialism since postmodernists allege there is not real knowledge of a universal
foundational grand system of truth to explain reality.

Since postmodernists argue that all language (including the Scripture) is socially constructed,
then language itself (including Scripture) is viewed as inadequate to carry universal,
transcultural, and propositional statements. This postmodern emerging kind of Christianity posits
that everyone (including the Scripture authors) operates from their own presuppositional, culture
lenses and filters which distorts the very reality they sought to present (hence the popular though
incorrect phrase, perception is reality). In this model then, the Scriptural authors do not present
truth and reality but rather they present what they perceive to be real and true?

In discussing current views of language, John Piper’s words are well worth rehearsing. Piper
correctly asserts that:

language holds the honorable place of expressing and carrying and transmitting that
precious cargo of truth [so a] person’s use of language is assessed on the basis of whether
it corresponds to the truth and beauty of the reality he expresses.... But when objective
truth vanishes in the fog of relativism, the role of language changes dramatically. It’s no
longer a humble servant for carrying precious truth.... It doesn’t submit to objective,
external reality; it creates its own reality. It no longer serves to display truth... [but
rather] the manipulation of reality... [and] functions in the devious capacity of concealing
defection from the truth.'?

This postmodern view has created many nuanced difficulties.

First, those who assert any kind of certainty are often referred to as arrogant, divisive,
subversive, and disruptive to the communal norm of tolerance. This norm of tolerance is then
incorrectly portrayed as humility. Second, the postmodernist posits that an actual author’s intent
can change due to the reader’s situatedness. The meaning of the Biblical author is fused with a
person’s cultural situatedness - the biblical author’s meaning is confused with what is meaningful
to the reader. This fusion of meaning and personal meaningfulness creates an inability to critique
and correct another’s interpretation since meaning is personalized. This errant approach to
application and meaningfulness drives the reader to always discover new meaning. Third, and
most seriously, this postmodern kind of Christianity necessarily posits that a difference exists
between the Scripture (since it is language) and the actual Words/ Revelation/intent of God. This
division between the Scripture and God’s Revelation creates a type of mystical neo-orthodox
approach to interpreting the text to hear God. The moral commands and doctrines in Scripture
become more of a human authors partially distorted view on a matter rather than God revealing
His truth and reality. In short, the reader becomes a meaning-maker and not the biblical author.

In the 1990s a group of professing evangelicals who adopted the aforementioned postmodern
ethos identified themselves as post-conservatives and launched a project to revise and shift

12 “The Challenge of Relativism,” 2007 Ligonier National Conference, 16 March 2007,
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evangelicalism away from factual inerrancy, verbal inspiration and scriptural foundationalism as
they promoted non-foundational approaches to truth.!*> They incorrectly allege that the
evangelical church was overly influenced by the rationalism of modernity and thus
evangelicalism overemphasized the knowledge of truth (including doctrine). Consequently, post-
conservatives incorrectly allege that the evangelical views of truth, Scripture, and doctrine create
a church of abstract rationalists who are cold, uncaring, unloving, intolerant, and non-
imaginative.

Many post-conservatives posit that doctrine has only a functional role (not foundational) which
helps believers talk about their views of truth and workout their faith in their own culture. Since
they believe that there is no access to true reality and all knowledge is provisional, they posit that
Christianity will be best preserved through living in authentic community rather than through
doctrinal orthodoxy provided in Scripture.

Unfortunately, some pastors, school administrators, and believers were unprepared to respond to
some of these highly nuanced arguments — A number of both churches and schools shifted to
adopt postmodern values. Throughout the early 2000’s evangelical biblical scholars provided
critiques and rearticulated a high view of Scripture to address these errors of the non-
foundational views of truth and reality. All these corrections entailed promoting inspiration,
factual inerrancy, knowability and the final authority of Scripture.

The Knowability and Authority of Scripture

Throughout the centuries the Lord raised up incredible Bible believing scholars and pastors to
respond to the technical linguistic and philosophical challenges to the knowability of Scripture.
While not everyone has easy access to the rebuttals of these challenges, everyone does have
access to the Scriptures. When refuting distortions of truth, the entire “Bible is its best own
interpreter because it is necessary to have the entire picture of the development of the history of
redemption throughout Scripture.”'* Throughout all of Scripture, the Biblical authors display a
kind of canonical consciousness of the Scripture’s nature, clarity, and authority. Callahan agrees

13 For articles addressing post-conservative views of truth and related issues see the following by David Mappes: “A
New Kind of Christian: A Review” in Bibliotheca Sacra 161 (July—September, 2004): 289-303; “The Nobility and
Knowability of Truth: Part 1,” in The Journal of Ministry and Theology 12 (Spring 2009): 64-105 and “The Nobility
and Knowability of Scripture: Part 2,” in The Journal of Ministry and Theology 13 (Fall 2009): 1-22; “Current
Trends in Hermeneutics and Theology: Certainty and Simplicity,” Paraklesis (Summer 2010), 1, 6; “What is Faith
in Luke 18:1-8” Bibliotheca Sacra 161 (July—September 2010), 292-306; “Love Wins by Rob Bell: A Biblical and
Theological Critique,” The Journal of Ministry and Theology (Spring 2012) 87-121; “Prioritizing and Revising
Articles of Faith,” The Baptist Bulletin (July/ August 2016), 16-22; “Literal Interpretation and Theological Method:
What Is It and How to Do It?” Ariel Ministries, December 2017, 18-23; “A Biblical and Theological Critique of
Stanley’s Irresistible: Reclaiming the New that Jesus Unleashed from the World” in The Journal of Ministry and
Theology (Winter 2019), 8-22; 'Ev dpyf “What Should Christian do with Andy Stanley’s Irresistible?” interview
with Dr. David Mappes in The Journal of Ministry and Theology (Winter 2019), 3-7.
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Papers from ICBI Summit I1, ed. Earl D. Radmacher and Robert D. Preus (Grand Rapids: Zondervan, 1984), 760.



when he argues that the vocabulary in the Scripture itself speaks of its own enlightening and
disclosing ability (Ps 19:8; 119:18, 105, 130; 2 Cor 4:1-4; 2 Pet 1:19). He emphasizes how the
Scripture “reveals, makes known, and we know thereby” [emphasis added] (Rom 1:16-17; 16:25-
26; 1 Cor 2:6-10; Eph 3:3-5; 2 Tim 3:15) as he stresses the Scripture is open and accessible.!”

The word Scripture is used throughout the NT to refer to parts of the Bible. Sometimes it refers
to the entire OT (Luke 24:27, 44-45; John 10:35) or sometimes specific OT passage (Luke 4:21).
The biblical authors sometimes use the term Scripture to review to NT writings (1 Tim 5:18; 2
Peter 3:16). All Scripture is inspired. The term inspiration means God-breathed emphasizing that
God breathed the words of Scripture out as His very own Word through the human penmen so
that God is viewed as the ultimate author. According to 2 Peter 1:21, God is the one who gave
the Scriptures as the Holy Spirit directed, guided and bore the human authors along in directing
them to write the Scripture. The Holy Spirit of God guided the human authors of the Bible in
such a way that what they wrote was the very Word of God through their own personalities hence
there was a Divine-human cooperation. Inerrancy is a theological term used to clarify that all
Scripture is truthful. Inerrancy means the Bible as originally written is completely truthful and
without error, in all its parts and with all its words in what the authors assert - it does not affirm
anything that is contrary to fact. Its truth assertions correspond with reality, with what is factual.

Summary Overview of Passages

A casual reading of the Bible indicates the human penman of the Scriptures both believed and
anticipated their writings would be read, heard, understood and obeyed regardless of cultural
filters. The New Testament authors wrote about 1000 years from King David’s life and about
2000 years from Abraham. When they cite the Old Testament, they never blame Old Testament
authors for being vague, unclear or for creating errant writings. They always assert blame upon
those who misunderstand or refuse to obey the Scriptures. The hearers were always held
responsible to understand and obey the Scriptures as shown below.

“have you not heard what David did...” (Mat 12:3)
“you are mistaken, not understanding the Scriptures...” (Matt 22:29)
“have you not read what was spoken to you by God... (Mat 22:31)

“’They have Moses and the Prophets; let them hear them.” But he said, ‘No, father
Abraham, but if someone goes to them from the dead, they will repent!” But he said to
him, ‘If they do not listen to Moses and the Prophets, they will not be persuaded even if
someone rises from the dead.”” (Lk 16:19-31)

“Do not think that I will accuse you before the Father; the one who accuses you is Moses,
in whom you have put your hope. For if you believed Moses, you would believe Me; for

15 James Callahan, The Clarity of Scripture (Downers Grove, IL: InterVarsity, 2001), 33-34.
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he wrote about Me. But if you do not believe his writings, how will you believe My
words?”” (John 5:45-47)

“remember the words spoken beforehand by the holy prophets and the commandment of
the Lord and Savior spoken by your apostles (2 Peter 3:2) .... and regard the patience of
our Lord as salvation; just as also our beloved brother Paul, according to the wisdom
given him, wrote to you, as also in all his letters, speaking in them of these things, in
which there are some things that are hard to understand, which the untaught and unstable
distort, as they do also the rest of the Scriptures, to their own destruction” (2 Peter 3:15-
17).

The followings selection develops four Biblical norms that help formulate the Knowability and
Authority of Scripture.!®

God’s Ability to Communicate is Self-evident in Scripture

As previous stated, Scriptural foundationalism recognizes that truth is personal (sourced in the
Triune God himself). Truth is not diminished through the human penman nor through language.
The Scripture directly and explicitly identifies itself as God’s self-expression. God’s revelation
cannot be separated from His inscripturated Word. God’s Word is His self-expression. The
Scripture writers assert that when God does speak and when His speech is written down, it has
the inherent authority of God. God’s speech can easily be demonstrated as God’s own audible
(or written) expression of His own mind

Many examples exist in Scripture that interchange the phrase, “God says” with “Scripure says.”
The phrase in Genesis 2:24, “A man shall leave his father and mother” is repeated in Matthew
19:4-5 when Jesus said, He (God) said “A man shall leave his father and mother.” Genesis 12:1-3
says, “Now the Lord appeared to Abram...” while Paul in Galatians 3:8 says, “the Scripture
preached ... to Abraham, ... saying ....” This interchangeability between God speaking and
Scripture speaking proves that human language does not dimmish God’s speech.!” God’s ability
to communicate through human language is the most basic assumption in Scripture. The
fundamental premise of the Scripture writers is indeed that God has spoken and acted.
Interestingly neither the tempter nor demons doubt that God has spoken (see Gen 3:1; James 2).!8

God consistently confronts his people “not with an inarticulate presence nor simply with actions
but with activity surrounded as it were, by words. There is an eradicable verbal element to God’s
dealing with his people ....”"” The Biblical writers and language did not diminish or distort

16 The following material is modified by permission from “The Nobility and Knowability of Scripture: Part 2,”
David Mappes in The Journal of Ministry and Theology 13 (Fall 2009), 1-22.

7 Geisler and Roach, Defending Inerrancy, 278-281.

18 Mark D. Thompson, 4 Clear and Present Word: The Clarity of Scripture, New Studies in Biblical Theology 21
(Downers Grove, IL Intervarsity, 2006), 60.

19 Ibid., 61.
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God’s Word through writing. The Biblical authors never indicate there is a disjunction between
the signifier (language) and the signified (reality) of what is indicted.

Scripture portrays how God’s speech entails disclosing truth that was unknowable or even
unimaginable but now is knowable through His disclosure. The Scripture writers affirm that even
after these mysteries were made known through Scripture, the readers of successive generations
would be able to understand and obey that revelation. Furthermore, some of these revealed
mysteries were to serve as the very foundation of life and community - these revealed mysteries
were to preside over all other knowledge claims (no matter how deeply seated) and these
Scriptures were to serve as objective adjudicators against bias, pre-understandings and
prejudices.

Deuteronomy 29:29 says, “The secret things belong to the Lord our God, but the things revealed
belong to us and to our sons forever, that we may observe this law.” The Law itself contains
provision in Deuteronomy 13:1-5 and Deuteronomy 18:15-22 to test anyone who would assert a
different truth claim including a self-proclaimed prophet who performed miraculous signs. The
law was sufficiently clear to serve as validating criteria for other truth assertions even if these
other truth assertions were accompanied by supernatural manifestations. The verbal-cognitive
law was to preside over actual experiences of supernaturalism.

This Deuteronomic law was The Norming Norm for Israel no matter what culture or situatedness
or unique situation the Hebrews experienced. Even if they were in foreign land, the Law was still
authoritative. All the prophets referred to Deuteronomy as they addressed the people of Israel.
Even if the prophets and people were situated in various cultures and localities, the prophets
nonetheless viewed and used the law of Deuteronomy as an objective standard.

Both Daniel and Ezekiel ministered to the Hebrew people while they were experiencing full
covenant judgment residing in a hostile land and culture when they faced fundamentally different
and adversarial worldviews. Both prophets made repeated allusions with supporting arguments
for fidelity to Yahweh which were at times sourced from Deuteronomy or from other prophetic
literature that was sourced in Deuteronomy.

Daniel’s commitment to Yahweh as the one and only true sovereign God (Deut 6), his
observance of the dietary laws (Deut 14; Lev 11), his expectation of returning to the land and his
expectation of a future kingdom age all illustrate a commitment to the covenant truths of
Deuteronomy (and other prophetic literature).

The cursing and blessing motif codified in Deuteronomy (Ch 27-29) is a key theme throughout
the Book of Daniel. Daniel’s very purpose in writing was to encourage the oppressed exilic
community that Yahweh was indeed able to preserve and protect His people even in a foreign
land. Despite living in a hostile land and facing Gentile domination, the Hebrews could still
understand the verbal promises of God and trust Him. Ezekiel also made repeated allusions to
Deuteronomy as the Norming Norm for the displaced children of Israel who were living in
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Babylon along the area of the Chebar River. Ezekiel focused on matters of idolatry, judgment
upon the Hebrews and Yahweh’s commitment of faithfulness to His prior promises in Scripture.

In a similar manner, New Testament Apostles argued for the same kind of clarity and authority of
their revelation as Scripture. Paul writes in Ephesians 3:1-6:

For this reason I, Paul, a prisoner for Christ Jesus on behalf of you Gentiles—assuming that
you have heard of the stewardship of God’s grace that was given to me for you, how the
mystery was made known to me by revelation, as I have written briefly. When you read this,
you can perceive my insight into the mystery of Christ, which was not made known to the
sons of men in other generations as it has now been revealed to his holy apostles and
prophets by the Spirit. This mystery is that the Gentiles are fellow heirs, members of the
same body, and partakers of the promise in Christ Jesus through the gospel. (ESV)

The mystery of Jew-Gentile unity and equality into the body of Christ was both foundational and
fundamental to the early church NT community. This mystery was only known by direct
revelation. Paul says he (and a unique group of others—apostles and prophets) received it by
revelation (divine disclosure). Paul directs the Ephesian believers to read what he (Paul) had
received. Paul assumes that his written record of the mystery in no way detracts or distorts what
God had revealed. Further, he assumes that the Ephesian believers could read and understand this
verbal revelation.

The sense of knowability and authority is further demonstrated by recognizing the Jew-Gentile
unity in Christ was a new and different truth for both the Jews and the Gentiles. The Jews and
Gentiles could not have been more situated in their cultural and social views of separation and
divisiveness (even hatred) toward one another. This verbal revelation from Paul was to erupt and
usurp their cultural situatedness. Indeed, this revealed mystery served as the most basic, doctrinal
formulation of the new church community.

In Galatians 1:6-24, Paul again asserts divine disclosure for his teaching and establishes this
divine disclosure as objective criteria against all other gospels. Paul asserts the gospel he
preached and theologized is the absolute standard that adjudicates all messages including angelic
messages. Paul writes, “some who are disturbing you and want to distort the gospel of Christ.
But even if we, or an angel from heaven, should preach to you a gospel contrary to what we have
preached to you, he is to be accursed” (Galatians 1:7-8). There is no sense of ambiguity or
povisionality here only a sense of objectivity and certainty. This sense of clarity and certainty in
Galatians 1:6-24 is so objective and so certain that it can even adjudicate supernatural angelic
messengers as well as Paul himself. This clarity and authority of truth by God’s portrays a type
of realism that many today either minimize or outright deny in today’s marketplace of ideas.

The biblical writers simply never saw a problem between God’s clear authoritative, knowable,
verbal, foundational disclosure and the nature of human language. Nor did the biblical authors
ever denote a problem between what they disclosed as absolutely true even though they did not
know or reveal every truth exhaustively. Understanding the disclosure from God never
extinguished the awe, mystery, and worship of God; indeed, understanding the disclosure
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promoted awe and worship.?’ The real mystery is that we as finite created beings can have any
knowledge of God, given His immensity and incomprehensibility.

God’s knowledge depends on God and need not be justified. It is self-attesting, self-referential,
and self-sufficient.?! It is the very nature of inspiration that makes the Scripture a self-validating
and self-attesting authority. Believers and non-believers alike should not confuse the knowledge
of God’s Word with how or when God might validate His Word. In God’s mind there is no
difference between His truth and validation of His truth. While God has validated some aspects
of truth in Scripture such as the resurrection, God expects believers to know and obey all His
Word whether God has provided public validation or not.

Throughout Scripture, God says His Word is understandable and has absolute authority at a
foundational level. People are only fools to deny this. Scripture identifies itself as God’s
revelation. Those Scriptures, which speak in the imperative with ethical and universal mandates
and clear propositional tone, present insurmountable problems to the recent denials of the
knowability and inspiration of Scripture. God Himself is the source of all human language, and
He invests language with His own beauty and creativity - this language is a gift from God which
allows us to understand reality.??

God’s Speech Includes Verbal Revelation and Realism

God has provided His truth to humanity to reveal Himself and His plan so humanity can have
real knowledge of God. A kind of realism is clearly shown through language expressed in
Genesis 1-3. God is the first speaker in the Bible and thereafter all humans are portrayed as
capable of discerning basic truth from God because we were created in His image. In both the
pre-fall and post-fall accounts, Adam and Eve’s knowledge of God’s truth corresponds to the
truth of what was revealed - neither language nor culture were viewed as a barrier to understand
God’s truth. As Poythress notes, “God is himself the source of human language. He is the first
speaker and invests language with a deep significance for generating and nourishing personal

20 John Frame, The Doctrine of the Knowledge of God: A Theology of Lordship (Phillipsburg, NJ: Presbyterian and
Reformed, 1987), 202.

21 Ibid., 481.

2 While Christians do agree on essential, core theological doctrines, believers also disagree on many secondary
issues. As just one example, Bible—centered Christians all affirm the absolute certainty of Christ’s visible second
coming to earth, though they disagree on specific events related to the return of Christ. Interpretative challenges
often arise from asking the wrong questions of a text or imposing one text upon one another before interacting with
all the exegetical nuances. Some doctrines require synthesizing multiple passages across multiple genres of Scripture
which also create complexities. However, the Scripture is very clear when addressing its own inspiration, authority
and knowability. See “How to Think about and Practice Theology,” The Journal of Ministry and Theology (Spring
2014), 65-85 by David Mappes for further discussion on theological method and doctrinal taxonomy.
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relationships.”?* The postmodern notion that language is merely a human flawed convention
incapable of communicating Divine absolutes is simply untrue.?*

The fact that the serpent who was the enemy of God in the garden of Eden (later identified as
Satan) could distort the truth also proves that truth was both objective and knowable — there is an
objective truth to be known that can be distorted. God’s post-fall promise of a future redeemer in
Genesis 3:15 also illustrates the knowability and certainty of truth. God’s promise in Genesis
3:15 of a future deliver who would defeat the serpent serves to govern Adam and Eve and all
generations who followed God. No amount of justifiable evidence could be marshaled against
this promise of God to disregard the promise or obfuscate the meaning of the promise. A future
seed of the woman would prevail and execute final judgment upon the serpent and his followers
(Gen 3:15).

Adam responds by personal faith to God’s seed promise of a future deliver as shown when he
names the woman. Adam named the woman Eve, which means “mother of all living,” thereby
indicating he believed God’s verbal promise. Adam believed neither he nor the woman would
die, but rather they would live, and a future deliver would come through the woman hence he
names the woman Eve (mother of all living). This speaks of a non-provisional absolute
interpretation of God’s promise regardless of his situatedness.

Other promises such as the universal judgment and the visible return of Christ are also presented
as divine future certainties.?® These promises of God were to carry more authority than any life-
situation which a Christian might encounter. Peter emphasizes believers were to allow God’s
Word to create a framework to interpret and judge their cultural events rather than allowing their
cultural situation to interpret Scripture. Peter summarily dismisses the claims of the false
teachers by simply referring to Scripture. Second Peter illustrates that no amount of evidence
could be marshaled against the promise of Scripture to deny or obfuscate promise of Christ’s
return and future judgment. Peter’s comments reinforce the absolute, non-provisional,
authoritative nature of these truths.

In his second epistle, Peter addresses false teachers who denied the second coming of Christ
through speculative question as they asked, “Where is the promise of His coming?” (2 Peter 3:4)
implying that Jesus would not return. Peter rebuts the false teaching throughout chapter two by

23 Vern S. Poythress, “Adequacy of Language and Accommodation,” in Hermeneutics, Inerrancy, and the Bible, 166.
24 Crystal L. Downing, How Postmodernism Serves (My) Faith: Questioning Truth in Language, Philosophy, and
Art (Downers Grove, IL; InterVarsity, 2006). Note Downing’s comment that “language cannot capture the essence of

God because it is a human, not divine, creation” (127).

25 See “How to Think about and Practice Theology,” The Journal of Ministry and Theology (Spring 2014), 65-85 by
David Mappes.
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providing a historical overview of God’s past acts of judgment to prove that God’s future
judgment is certain. Peter’s description cannot be validated apart from the Old Testament.

Peter refers to the imprisonment of angels, the flood-judgement and preservation of Noah,
judgment of Sodom and Gomorrah, preservation of Lot, and the judgment of Balaam. Peter then
argues that these past acts of God’s judgment serve as the guarantee for the future judgment of
the false teachers at the return of Christ. Peter’s recipients could not validate these facts of past
judgment nor prove the future judgment. Nevertheless, his readers were (and are) to allow the
verbal promises of God to shape and form their Christian worldview. Additionally, Peter instructs
the church to pay attention “words spoken in the past by the holy prophets and the command
given by our Lord and Savior through your apostles” (2 Peter 3:2) and refers to Paul’s teaching
as Scripture (2 Peter 3:16-17).

In the book of Revelation John indicates that he heard a loud voice like a trumpet saying, “Write
in a book what you see, and send it to the seven churches: to Ephesus and to Smyrna and to
Pergamum and to Thyatira and to Sardis and to Philadelphia and to Laodicea.” (Rev 1:10-11). He
later refers to this book to the seven churches as what the Spirt says and not just what some
human author opines. In Revelation 2:11, He writes, “He who has an ear, let him hear what the
Spirit says to the churches. He who overcomes shall not be hurt by the second death (emphasis

mine).” The authors of Scripture present their writing as the authoritative divinely inspired Word
of God.

Scripture Presents Universal, Timeless First-Order Doctrine for the Church

Scripture commends to its readers a basic framework of doctrinal truths which entails first-order
doctrinal content. The references to the apostolic traditions (2 Thess 2:15), the pattern of sound
words (2 Tim 1:13), the faith once delivered (Jude 3) all denote a fixed, permanent truth that
defines Christianity.

The term tradition focuses on content handed down by the Writers of Scripture. Sound doctrine
denotes a fixed body of doctrine—a fixed, orthodox confession of faith which believers have
received and are responsible to preserve against heresy. If these truths are violated or simply re-
interpreted to mean something less than their original intent, then apostasy will ensue.

Believers are instructed to guard this faith (2 Tim 1:13-14; 4:3; Titus 1:9), defend the Faith (Jude
3) and not drift, and thereby pass it on to succeeding generations.?® Personal experiences
including one’s spirituality is to be assessed through this objective doctrinal truth (1 John 2:18-

26 See David A. Mappes, “A New Kind of Christian: A Review” Bibliotheca Sacra 161 (July-September 2004): 298-
99.
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27; 4:1-6, 13-21). True Spiritual formation is always defined and governed by correct doctrine (1
John 2:3-6, 28; 3:10).”’

The doctrinal framework was crucial to the apostolic and post-apostolic church. If doctrine was
absent, then the Christian faith ceased to be Christian (1 Tim 1:10; Titus 1:9). Growth and
maturity in Christ necessitate knowing, conforming to and persevering doctrine. Faith in Jesus
apart from the doctrinal propositional truth that describes who Jesus is and what He did is not
faith in the Jesus of the Bible.

Throughout Scripture, believers are commanded to measure teachers and their message with the
revealed truth of the Scriptures (Matt 24:24-25; 2 Thess 2:1-5; 1 John 4:1-6; 2 John 9-11). This
revealed truth is presented as a standard of objective truth. Paul admonishes Titus about men
who turn away from the truth (Titus 1:14). In each case the apostolic deposit of truth is to serve
as the measurement. Paul warns that Satan can transform himself into an angel of light and
deceive others through false apostles and deceitful workers (2 Cor 11:13-14). The truth can be
known and exercised with such certainty and authority, that false teachers are to be silenced and
removed from the assembly (1 Tim 4:1-3; 2 Tim 2:14-19).%8

God’s Word Carries God’s Final Authority in both Doctrine and Christian Practice

The Bible presents itself as the uniquely inspired Word of God which possesses inherent power
(2 Tim 3:15; Heb 4:12) external from traditions of man. The Scriptures is portrayed as the
primary and priority source of truth which can be understood and used to critique all truth
claims. Scripture teaches that God worked through human agency to produce a fully inspired,
infallible, and factually inerrant Scripture (2 Tim 3:16; 2 Pet 1:20-21; 2 Pet 3:15-16). Verbal
inspiration asserts that the authors recorded God’s intended Word through their own words and
personalities (Mark 12:36; 1 Cor 14:37) so that their writings indeed were God’s Words. God
providentially prepared the authors of Scripture through their own experiences and situatedness
(Gal 1:15; Jer 1:5) to write the Scriptures as the human authors were superintended by the Holy
Spirit (2 Tim 3:16; 2 Pet 1:20-21).

Luke confirms that the Holy Spirit (who is God) is still considered the author of the Scripture
even though the Scripture came through David (human agent). In Acts 1:16, Luke writes,
“Brethren, the Scripture had to be fulfilled, which the Holy Spirit foretold by the mouth of David
concerning Judas.” Biblical authority and truth flow from the nature of God. Since God Himself
breathed Scripture (2 Tim 3:16), the author’s meaning in the text itself has the exact authority
which God intends. Paul refers to Scriptures as the oracles of God (Rom 3:2) and he referred to
his own words as conveying the Spirit’s Words (1 Cor 2:13) and the “Lord’s commandments” (1
Cor 14:37). Throughout the Old Testament, the prophet’s words are viewed as God’s Word.

%7 See David F. Wells, No Place For Truth, or Whatever Happened to Evangelical Truth? (Grand Rapids: Eerdmans,
1993), 101-4.

28 Mappes, “New Kind of Christian,” 295-96.
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Elijah’s words in 1 Kings 21:19 are referred to as the Lord’s oracle in 2 Kings 9:25-26.
Oftentimes, the prophet spoke for God in the first person (2 Sam 7:4-16; 2 Kgs 17:13). To
disbelieve or question a prophet was to disbelieve or question God himself (1 Kgs 20:35-36).

There is no hint of a separation between the Scripture and God’s Revelation nor any implication
that the Scripture as God’s Word is just a very human, fragile, foggy, fallible word about God.
The biblical understanding of verbal inspiration (God-breathed) necessitates the authority of God
in the text. The imperatives in 2 Timothy 3:16 (teaching, reproof, correction, and training) along
with the imperatives in 2 Timothy 4:2 (reprove, rebuke, exhort) all further illustrate that the
Scriptures possess a supreme and absolute authority which is derived from inspiration.?’

Believers Should Follow Christ while Embracing the Light and Truth of Scripture

As believers, our most significant situatedness is in Christ with whom there is no real separation
regardless of cultural worldviews and filters. God has given us His Word to understand the
reality of who God is and what He desires for us as His children. Often, a believer will express
doubt about a promise or statement of truth in God’s Word but what they really doubt is if they
can successfully follow the Lord by embracing the teaching of Scripture through acts of faith —
they confuse their own faithfulness with the veracity of Scripture. Christians also doubt some
theological interpretations of Scripture especially those interpretations involving complex
theological formulations. Both of these kind of doubts are related Christian growth and maturity
along with a proper understanding of doctrinal taxonomy.

However, denying that Scripture is true, knowable and authoritative arises from sin. Jesus
speaks of those who hear but never understand (Matt. 13:13-15; Mark 8:18). Paul speaks of how
mankind is futile in their thinking and their senseless minds are darkened (Rom. 1:21) and how
the minds of unbelievers have been blinded by the god of this world (2 Cor. 4:4).

The Biblical authors rebuke and reject speculative questions-askers who seek to distort the
clarity and knowability of God’s Word. One only need consider the first question in Genesis 3:1
when the serpent subtly asked, “Has God said?” or Pharaoh’s question of “Who is the Lord?”
(Exodus 5:2) or the murmuring questions of “Has the Lord only spoken through Moses?” (Num
12:2). As Paul constructs his logical argument in the epistle to the Romans, he engages with an
imaginary objector to help clarify his argument. In discussing God’s sovereign election, Paul
portrays this imaginary objector as saying, “Why does He still find fault? For who resists His
will?” thus implicating God as doing evil (Rom 9:19). Paul’s response is instructive when he
writes, “Who are you, O man, who answers back to God?” (Rom 9:20).°

God’s knowledge is perfect, faultless, and correct. God knows everything exhaustively and
accurately. God knows all things both possible and actual. His knowledge is inherent, knowing

2 Ibid.

%0 Adapted from “Love Wins by Rob Bell: A Biblical and Theological Critique,” The Journal of Ministry and
Theology, (Spring 2012), 87-121.
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everything that can be known (Is. 65:24). God knows all existing things in the past (Mt. 12:36;
Rom. 2:6), present (Mt. 10:29; Job 23:10; Pr. 15:3) and future (Isa. 46:10; Acts 15:18). The Lord
knows our actions, thoughts, our words before we even speak them (Ps. 139:1-4).

While God has not provided all His knowledge to us, He has provided some knowledge to us. He
desires for us to have full assurance and reliance (Hebrews 11:1), unshakable confidence (1 John
3:19), certainty (Acts 2:36), full conviction (1 Thess 1:5), accurate knowledge (1 Cor 2:12), and
understanding of His truth (1 John 5:20). There is no suggestion in scripture that God’s
knowledge provided to us is a foggy, fuzzy, vague imprecise portrayal of Himself or His plan.

Satan’s strategy from the beginning has been to create doubt concerning the meaning of God’s
Word (Gen. 3:1). The lost are judged on the basis of the degree to which they rejected God’s
revelation (Mt. 11:22; Lk. 12:47) and for preventing others from seeing the truth (Mt 23:15).
Christ spoke in harsh terms to those who failed to understand the Word of God (Matt. 22:29; cf.
Acts 7:51-53) and who were slow to believe (Luke 24:25-26).

During the post Luther-Erasmus debates regarding the right for everyone to interpret Scripture,
the Protestant William Whitaker produced a tract in 1588 called “Disputation on Holy Scripture
against the Papists of Today.” He summarized his position for the knowability, clarity and
authority for the Scripture as: (1) the accessibility of Scripture; (2) the image of Scripture as light
(Ps 19; 119; Prov 6:22); (3) Jesus’ description of the church as the light of the world (Matt 5:14);
and (4) Peter’s description to the sure word of prophecy as a “light shining in the dark place” (2
Pet 1:19).3! Regarding the clarity and knowability of Scripture, Whitaker wrote in 1588:

For there is nothing in Scripture so plain that some men have not doubted it; as, that God is
Almighty, that he created heaven and earth, that Christ was born of the Virgin Mary,
conceived of the Holy Ghost, and so forth: these are indeed plainly and openly set down in
Scripture, and yet there are controversies about them. Things therefore are not presently
obscure, concerning which there are many controversies; because these ... manifold disputes
arise rather from the perversity and curiosity of the human mind, than from any real
obscurity.*

31 Cited from Clear and Present Word, 156.

32 William Whitaker, 4 Disputation on Holy Scripture Against the Papists, Especially Bellarmine and Stapleton,
trans. and ed. William Fitzgerald (Cambridge: University Press, reprint, 1849), 388-89. For the full online text of
“Disputation on Holy Scripture against the Papists of Today,” see
<http://www.archive.org/stream/adisputationonho00 whituoft/adisputation onhoOOwhituoft djvu.txt> (accessed 15
October 2008).
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Appendix

The following chart and sources illustrate how specialized studies counter some of the
recent challenges raised up against the nature of Scripture. Adapted from “The Importance
of Using Properly Weighted Scholarly Material,” The Journal of Ministry and Theology

(Fall 2014), 143-148 by David Mappes).

Postconservative portrayal

Conservative response and portrayal

Stanley Grenz, Renewing the Center:
Evangelical Theology in a Post-Theological
Era (Grand Rapids: Baker, 2000)

Stanley Grenz and John Franke, Beyond
Foundationalism: Shaping Theology in the
Postmodern Context (Louisville:
Westminster/John Knox, 2001)

John Franke, The Character of Theology, An
Introduction to Its Nature, Task, and Purpose
(Grand Rapids: Baker Academic, 2005)

John R. Franke, Manifold Witness: The
Plurality of Truth (Nashville: Abingdon
Press, 2009)

Reclaiming the Center: Confronting
Evangelical Accommodation in Postmodern
Times, eds. Millard J Erickson, Paul Kjoss
Helseth, Justin Taylor (Wheaton: Crossway
Books, 2004)

Paul Kjoss Helseth, Right Reason and the

Princeton Mind: An Unorthodox Proposal
(Phillipsburg, NJ: Puritan & Reformed, 2010)

Vern Sheridan Poythress, In The Beginning
Was The Word: Language A God-Centered
Approach (Wheaton: Crossway, 2009)

Mark D. Thompson, A Clear and Present
Word: The Clarity of Scripture (Downers
Grove: Intervarsity Press, 2006)

Brian McLaren, 4 New Kind of Christian: A
Tale of Two friends on a Spiritual Journey
(San Francisco: Jossey-Bass; A Wiley
Imprint, 2001)

R. Scott Smith, Truth and the New Kind of
Christian: The Emerging Effects of

Postmodernism on the Church (Wheaton:
Crossway, 2005)

Kevin DeYoung and Ted Kluck, Why We're
Not Emergent: By Two Guys Who Should Be
(Chicago: 2008).

Roger Olson, Reformed and Always
Reforming: The Postconservative Approach
to Evangelical Theology (Grand Rapids:
Baker, 2007)

Gary L. W. Johnson and Ronald N. Gleason,
eds., Reforming or Conforming: Post-
Conservative Evangelicals and the Emerging
Church, (Wheaton: Crossway Books, 2008)

Kenton L. Sparks, God’s Word in Human
Words: An Evangelical Appropriation of
Critical Biblical Scholarship (Grand Rapids:
Baker Books, 2008)

James K Hoffmeier and Deninis R Magary,
eds., Do Historical Matters Matter to Faith.
A Critical Appraisal of Modern and
Postmodern Approaches to Scripture
(Wheaton: Crossway Books, 2012
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Peter Enns, Inspiration and Incarnation: G. K. Beale, The Erosion of Inerrancy in

Evangelicals and the Problem of the Old Evangelicalism: Responding to New

Testament (Grand Rapids: Baker 2005) Challenges to Biblical Authority (Wheaton:
Crossway, 2008)

Crystal L. Downing, How Postmodernism Norman L. Geisler and William C. Roach,

Serves (My) Faith: Questioning Truth in Defending Inerrancy: Affirming the Accuracy

Language, Philosophy, and Art (Downers of Scripture for a New Generation (Grand

Grove: InterVarsity, 2006) Rapids: Baker, 2011)

Some of the older publications which surfaced from the ICBI (International Council of Biblical
Inerrancy) meetings of the 1980’s provides an outstanding discussion regarding the inspiration,
inerrancy, and authority of Scripture.

Inerrancy ed. Norman L. Geisler (Grand Rapids, MI: Zondervan/Academie, 1980).

Challengers to Inerrancy: A Theological Response, Eds. Gordon Lewis and Bruce Demarest
(Chicago: Moody pres, 1984).

Scripture and Truth, eds., D. A. Carson and John Woodbridge (Grand Rapids, MI:
Zondervan/Academi, 1983).

Hermeneutics, Authority and Canon, eds. D. A. Carson and John Woodbridge (Grand Rapids,
MI: Zondervan/Academi, 1986); The Foundation of Biblical Authority, ed. James Montgomery
Boice (Grand Rapids, MI: Zondervan/Academi, 1978).

Evangelicals and Inerrancy: Selections from the Journal of Evangelical Theological Society., ed.
Ronald Youngblood (Nashville: Thomas Nelson, 1984).

Biblical Errancy: An Analysis of Its Philosophical Roots, ed., Norman L. Geisler (Grand Rapids,
MI: Zondervan/Academi, 1981).

Biblical Authority: A Critique of the Rogers/McKim Proposal (Grand Rapids, MI:
Zondervan/Academi), 1982; Hermeneutics, Inerrancy, & the Bible: Papers from the ICBI
Summit II (Grand Rapids, MI: Zondervan/Academi, 1984).

Applying the Scriptures: Papers from the ICBI Summit III (Grand Rapids, MI:
Zondervan/Academi, 1987).

Some of the more recent publications are also very helpful in addressing the post-conservative
questions and assertions include:
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Truth Decay: Defending Christianity Against the Challenges of Postmodernism, Douglas
Groothuis, (Downers Grove, IL: Intervarsity press, 2000).

Whatever Happened to Truth?, ed. Andreas Kostenberger (Wheaton, IL: Crossway Books, 2005).

Reclaiming the Center: Confronting Evangelical Accommodation in Postmodern Times, eds.
Millard J Erickson, Paul Koss Helseth, Justin Taylor (Wheaton, IL: Crossway Books, 2004);

Above All Earthly Pow rs: Christ in a Postmodern World, David Wells, (Grand Rapids, MI:
Eerdmans, 2005.

Reforming or Conforming: Post-Conservative Evangelicals and the Emerging Church, ed., Gary
L. W. Johnson and Ronald N. Nash (Wheaton, IL: Crossway Books, 2008).

E3: Evangelicals Engaging Emergent, eds., Williman D. Henard and Adam W. Greenway
(Nashville: Broadman & Holman, 2009);

God Revelation, and Authority: God Who Speaks and Shows—~Preliminary Considerations, Carl
F. H. Henry, (Waco, TX: Word, 1976).

The Gagging of God: Christianity Confronts Pluralism, D. A. Carson, (Grand Rapids, MI:
Zondervan, 1996).

The Supremacy of Christ in a Postmodern World, eds., John Piper and Justin Taylor (Wheaton,
ILL: Crossway books, 2007).

Truth and the New Kind of Christian: The Emerging Effects of Postmodernism on the Church, R.
Scott Smith, (Wheaton, IL: Crossway, 2005).

Right Reason and the Princeton Mind: An Unorthodox Proposal, Paul Koss Helseth,
(Phillipsburg, NJ: Puritan & Reformed, 2010.

In The Beginning Was The Word.: Language A God-Centered Approach, Vern Sheridan Poythress
(Wheaton: IL, Crossway, 2009).

A Clear and Present Word: The Clarity of Scripture, Mark D. Thompson, (Downers Grove: IL,
Intervarsity Press, 2006).

Christ and Culture Revisited, D. A. Carson, (Grand Rapids: MI, 2008); Kevin DeYoung and Ted
Kluck.
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